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PREFACE.

THE delay in the issue of this volume calls for a few words of
explanation. I had hoped that the late Mr Neil of Pembroke
would have collaborated with me in the fifth volume of the Jataka
Translation as he had already done in Vol. III. But this was
not to be, and his premature death in 1901, which was generally
acknowledged to be a serious loss to the cause of Oriental learning,
no less than to that of Classical scholarship, threw upon me the
burden of undertaking the entire volume without his efficient aid
and criticism. The beloved Master of our “Guild of Translators,”
the late Professor Cowell, assisted me in my task so long as his
increasing years and infirmities allowed him to continue his un-
wearied efforts for the advancement of Oriental studies, but he was
not able to give to the work that minute and careful revision which
he had so generously lavished on the four preceding volumes. My
labours were also somewhat prolonged by the larger proportion of
this volume which had to be versified. In rendering the gathdas I
have done my best to give the exact sense of the Pali, so far as it
was compatible with the exigencies of a metrical version, and if
the result at times should strike the reader as rather feeble
and pointless, I might urge in extenuation that the original is
sometimes equally prosaic and commonplace. Moreover, although
I have always regarded Childers’ Pali Dictionary as a work of
extraordinary merit for the time at which it appeared, yet it would
no doubt greatly lighten- the labours of translators from the Pali,
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if the mass of critical annotations now scattered throughout the
Pali Text Society’s Publications and various other Oriental Journals
could be gathered together and embodied in the new Pali Dictionary
which Professor Rhys Davids has promised us. Meanwhile I have
to thank Mrs Bode for her very useful Index to Pali words dis-
cussed in Translations which appeared in the P. T. Journal for
1897—1901. '

It only remains for me to acknowledge my debt of gratitude to
Professor Bendall for the kind help he has given me in the many
difficulties I have referred to him, and for the readiness with which
he has placed at my disposal the stores of his wide reading and
critical scholarship. The sixth and last volume of the Translation,
which was left unfinished by Professor Cowell, is now in the capable
hands of Dr Rouse and will appear in due course edited and com-
pleted by him.

H. T. FRANCIS.

GoNvILLE AND Calus COLLEGE,
Oct. 25th, 1905.
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BOOK XVI. TIMSANIPATA.

No. 511.

KIMCHANDA-JATAKA.

[1] “ Why dost thou,” etc.—This story the Master told, while dwelling at
Jetavana, about the observance of fast-days!. .

Now one day when a number of lay Brothers and Sisters, who were keeping
a fast-day, came to hear the Law, and were seated in the Hall of Truth, the
Master asked them if they were keeping fast-days, and on their saying that they
were, ho added, “ And yo do well to observe fast-days: men of old, in conse-
quence of keeping half a fast-day, attained to great glory,” and at their request
he told a tale of the past. :

Once upon a time at Benares Brahmadatta ruled his kingdom righteously,
and being a believer he was zealous in the observance of the duties of the
fast-day, in the keeping of the commandments and in almsgiving. He also
induced his ministers and the rest to take upon them vows of charity and
the like. But his family priest was a backbiter, greedy of bribes, and
a giver of unrighteous judgments. The king on a fast-day summoned his
councillors and bade them keep the fast. The priest did not take upon
himself the duties of the fast-day ; s0 when he had in the day been taking
bribes and giving false judgments, and then had come to court to pay his
respects, the king, after first asking each of his ministers if he were
keeping the fast, questioned the priest, saying, ‘“And are you, Sir,
fasting?” He told a lie and said “ Yes,” and left the palace. Then a
certain minister rebuked him, saying, “Surely you are not keeping the
fast?” He said, “I took food early in the day, but when I go home I
shall rinse my mouth and taking upon myself the duties of the fust-day,
[2] I will eat nothing in the evening, and all night I will keep the moral
law, and in this way I shall have kept half the fast-day.” * Very good,
8Sir,” they said. And he weut home and did so. Now one day as he was
seated at judgment, a certain woman, who kept the moral precepts, had a

! On the observance of pdya (uposatha) days cf. Hardy’s Eastern Monachism,
p- 387: ‘“fasting” includes doing no wrong to one's neighbour.

J. V. 1
/4%



2 The Jataka. Book XVI.

case on, and not being able to go home, she thought, “I will not transgress
the observance of the fast-day,” and as the time drew near, she began to
rinse her mouth. At that moment a lump of ripe mangoes was brought
to the brabhmin. He perceived that the woman was keeping the fast and
said, ‘“Eat this and 80 keep the fast.” She did so. So much for the
action of the brahmin. By and bye he died and was born again in the
Himalaya country, in a lovely spot on the bank of the Kosiki branch of
the Ganges, in a mango-grove, three leagues in extent, on a splendid royal
couch in a golden palace. He was born again like one just awakened from
sleep, well dressed and adorned, of exceeding beauty of form, and accom-
panied by sixteen thousand nymphs. All night long he enjoys this glory,
for by being born as a Spirit in a phantom palace' his reward is corre-
sponding to his deed. So at the approach of dawn he enters a mango-grove,
and at the moment of his entrance his divine body disappears, he assumes
a form as big as a palm tree, eighty cubits high, and his whole body is
ablaze like a judas-tree in full flower. He has but one finger on each
hand, while his nails are as big as spades, and with these nails he digs into
the flesh on his back and tearing it out eats it, and mad with the pain he
suffers, he gives utterance to a loud cry. At sunset this body vanishes
and his divine form reappears. Heavenly dancing girls, with various
musical instruments in their hands, attend upon him, and in the enjoyment
of great honour he ascends to a divine palace in a charming mango-grove.
Thus did he, as the result of giving a mango fruit to a woman who was
keeping a fast, acquire a mango-grove, three leagues in extent, but, in
consequence of receiving bribes and giving false judgments, [3] he tears
and eats the flesh from off his own back, whilst, owing to the fact of his
having kept half the fast, he enjoys glory every night, surrounded by an
escort of sixteen thousand dancing nymphs.

About this time the king of Benares, conscious of the sinfulness of
desires, adopted the ascetic life and took up his abode in a hut of leaves,
in a pleasant spot on the lower Ganges, subsisting on what he could pick
up. Now one day a ripe mango from that grove, the size of a large bowl,
fell into the Ganges and was carried by the stream to a spot opposite the
landing-place used by this ascetic. As he was rinsing his mouth, he saw
the mango floating in mid-stream, and crossing over he took and brought
it to his hermitage and placed it in the cell where his sacred fire was
kept?. Then, splitting it up with a knife, he ate just enough to support
life, and covering up the rest with the leaves of the plantain tree, he
repeatedly day by day ate of it, as long as it lasted. And when it was all
consumed, he could not eat any other kind of fruit, but being a slave to
his appetite for dainties, he vowed he would eat only ripe mango, and

1 Cf. vol. i. p. 340. 5 (Pali).
2 Cf. Mahdvagga, i. 15. 2.
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going down to the river bank he sat looking at the stream, determined

never to get up till he had found a mango. So he fasted there for six

consecutive days, and sat looking for the fruit, till he wus dried up by
the wind and heat. Now on the seventh day a goddess of the river, by

reflecting on the matter, found out the reason of his action, and thinking,

“ This ascetic, being the slave of his appetite, has sat fasting seven days,

looking at the Ganges : it is wrong to deny him a ripe mango : for without

it he will perish ; I will give him one.” So she came and stood in the

air above the Ganges, and conversing with him uttered the first stanza:

Why dost thou on this river bank through summer heat remain?
Braimin, what is thy secret hope? What purpose would’st thou gain?

[4] The ascetic on hearing this repeated nine stanzas :

Afloat upon the stream, fair nymph, a mango I did see;
With outstretched hand 1 seized the fruit and brought it home with me.

So sweet it was in taste and smell, I deemed it quite a prize ;
Its comely shape might vie with biggest water-jar in size.

I hid it mid some plantain leaves, and sliced it with a knife ;
A little served as food and drink to one of simple life.

My store is spent, my pangs appeased, but still I must regret,
In other fruits that I may ﬁn(f no relish 1 can get.

1 Slme away ; that mango sweet I rescued from the wave
Will bring about my death, I fear. No other fruit I crave.

I've told you why it is I fast, though dwelling by a stream
Whoee broadening waves with every fish that swims are said to teem.

And now I pray thee tell to me, and flee thou not in fear,
O lovely maiden, who thou art, and wherefore thou art here.

Pair are the handmaids of the gods, like burnished gold are they,
Graceful as tiger brood along their mountain slopes that play.

Here also in the world of men are women fair to see,

But none amongst or gods or men may be compared to thee.

I ask thee then, O lovely nymph, endowed with heavenly grace,
Declare to me thy name and kin and whence derived thy race.

[5] Then the goddess uttered eight stanzas:
O'er this fair stream, by which thou sitst, O brahmin, I preside,
And dwell in vasty depths below, 'neath Ganges' rolling tide.

All clad with forest growth I own a thousand mountain caves,

Whence flow as many flooded streams to mingle with my waves.
[6] Each wood and grove, to Nigas dear, sends forth full many a rill,

And yields its store of waters blue, my ample course to

Oft borne upon these tribute streams are fruits from every tree,

Rose-apples, bread-fruit, dates and figs, with mangoes one may see.

And all that grows on either bank and falls within my reach,

I claim as lawful prize, and none my title may impeach.

Well knowing this, hearken to me, O wise and learned king,

Cease to indulge thy heart's desire—renounce the cursed thing.

1-2
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O ruler erst of broad domains, thy act I cannot praise,
To long for death, in prime of youth, great folly, sure, betrays.

Brahmins and angels, gods and men, all know thy deed and nawme,
And saints who by their holiness attain on carth to fame—
Yea, all that wise and famous are, thy sinful act proclaim.

h [7] Then the ascetic uttered four stanzas:

One who knows how frail our life is, and how transient things of sense,
Never thinks to slay another, but abides in innocence.

Honoured once by saints in council, owner of a virtuous name,
Now with sinful men conversing, thou dost win an evil fame.

Were I on thy banks to perish, nymph with comely form endowed,
Ill repute would rest upon thee, like the shadow of a cloud.

Therefore, goddess fair, I pray thce, every sinful deed eschew,
Lest, a bye-word of the people, thou have cause my death to rue.

[8] On hearing him, the goddess replied in five stanzas:

Well 1 know the secret longing, thine to bear so patiently,
And I yield myself thy servant and the mango give to thee.
Lo ! foregoing sinful pleasures, pleasures hard to be resigned,
Thou hast gained, to keep for ever, holiness and peace of mind.

He that, freed from early bondage, hugs the chains he once forswore,
Rashly treading ways unholy, ever sinneth more and more.

I will grant thy earnest craving, and will bid thy troubles cease,
Guiding thee to cool recesses, where thou mayst abide in peace.

Herons, maynah birds and cuckoos, with the ruddy geese that love
Nectar from the bloom to gather, swans aloft in troops that move,
Paddy-birds and lordly peacocks, with their song awake the grove.

Saffron and kadamba blossoms lie as chaff upon the ground,

Ripest dates, the palms adorning, hang in clusters all around,

And, amidst the loaded branches, see how mangoes here abound !

[9] And singing the praises of the place she transported the ascetic
thither, and, bidding him eat mangoes in this grove till he had satisfied his
hunger, she went her way. The ascetic, eating mangoes till he had appeased
his appetite, rested awhile. Then, as he wandered in the grove, he spied
this Spirit in a state of suffering and he had not the heart to utter a
word to him, but at sunset he beheld him attended by nymphs and in the
enjoyment of heavenly glory and addressed him in three stanzas:

All the night anointed, féted, with a crown upon thy brow,
Neck and arms bedecked with jewels—all the day in anguish thou !

Many thousand nymphs attend thee. What a magic power is this!
How amazing thus to vary from a state of woe to bliss!

What has led to thy undoing? What the sin that thou dost rue?

Why from thine own back doust ever eat the flesh each day anew ?
'[10] The Spirit recognized him and said, “You do not recognize me,
but I was once your chaplain. This happiness that I enjoy in the night
is due to you, as the result of my keeping half the fast-day; while the
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suffering I experience by day is the result of the evil that I wrought.
For I was set by you on the seat of judgment, and I took bribes and gave
false decisions, and was a backbiter, and in consequence of the evil that
I wrought by day, I now undergo this suffering,” and he uttered a couple
of stanzas : .

Once in holy lore deligh.tingol in sinful toils was cast,

Working evil for my neighbour, through the lengthening years I passed.

He that shall, backbiting others, love on their good name to prey,
Flesh from his own back will ever rend and eat, as I to-day.

And so saying, he asked the ascetic why he had come here. The
ascetic told all his story at length. ¢ And now, holy sir,” the Spirit said,
“will you stay here or go away?” “I will not stay, I will return to my
hermitage.” The Spirit said, “Very well, holy sir, I will constantly supply
you with a ripe mango,” and by an exercise of his magic power he trans-
ported him to his hermitage, and, bidding him dwell there contentedly, he
exacted a promise from him and went his way. Thenceforth the Spirit
constantly supplied him with the mango fruit. The ascetic, in the enjoy-
ment of the fruit, performed the preparatory rites to induce mystic
meditation and was destined to the Brahma-world.

[11] The Master, having finished his lesson to the lay folk, revealed the
Truths and identified the Birth :—At the conclusion of the Truths, some attained
to the First Path, some to the Second, and others to the Third Path :—“At that
time the goddess was Uppalavanna, the ascetic was myself.”

No. 512.

KUMBHA-JATAKA.

“ Who art thou,” etc.—This story the Master, while dwelling at Jetavana, told
concerning five hundred women, friends of Visikha, who were drinkers of strong
drink. Now the story goes that a drinking festival was proclaimed at Savatthi,
and these five hundred women, after providing fiery drink for their masters, at
the end of the festival thought, “ We too will keep the feast,” and they all went
to Visakh4 and said, “ Friend, we will keep the feast.” She replied, “ This is a
drinking festival ; I will drink no strong drink.” They said, “ Do you then give
an offering to the supreme Buddha: we will keep the feast.” She reag'nly
assented and sent them away. And after entertaining the Master, and makin
him a large offering, she set out at eventide for Jetavana, with ma:g a scen
wreath in her hand, to hear the preaching of the Law, a_ttend by these
women. Now they were eager for drink, when they started with her, and, when
they stood in the gabled chamber, they took strong drink, and then accompanied
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Visikha into the presence of the Master. Visakhi saluted the Master and sat
respectfully on one side. Some of the other women danced even before the
Master ; some sang; others made improper movements with their hands and
feet; others quarrelled. The Master, in order to give them a shock, emitted
a ray of light from his eyebrow ; and this was followed by blinding darkness.
These women were terrified and frightened with the fear of death, and so the
effect of the strong drink wore off. The Master, disappearing from the throne
on which he was seated, took his stand on the top of Mount Sineru, and emitted
a ray of light from the hairs between his eyebrows?, like as if it had been the
rising of a thousand moons. The Master, just as he stood there, to produce a
sensation amongst these women, spoke this stanza :

2No place for laughter here, no room for joy,
The flames of passion suffering worlds destroy.
Why overwhelimed in darkest night, I pray,
Seek ye no torch to light you on your way?

At the end of the stanza all the five hundred women were established in the
fruition of the First Path. The Master came and sat down on the Buddha seat,
in the shade of the Perfumed Chamber. Then Visikha saluted him and asked,
“ Holy sir, whence has arisen this drinking of strong drink, that does violence to
afm;.n’s honour and to a tender conscience?” And telling her he related a story
of the past.

[12] Once upon a time when Brahmadatta was ruling in Benares, a
forester, named Sura, who dwelt in the kingdom of Kasi, went to the
Himalayas, to seek for articles of merchandise. There was a certain tree
there that sprang up to the height of a man with his arms extended over
his head, and then divided into three parts. In the midst of its three
forks was a hole us big as a wine jar, and when it rained this hole
was filled with water. Round about it grew two myrobalan® plants and
a pepper shrub; and the ripe fruits from these, when they were cut down,
fell into the hole. Not far from this tree was some self-sown paddy. The
parrots would pluck the heads of rice and eat them, perched on this tree.
And while they were eating, the paddy und the husked rice fell there. So
the water, fermenting through the sun’s heat, assumed a blood-red colour.
In the hot season flocks of birds, being thirsty, drank of it, and becoming
intoxicated fell down at the foot of the tree, and after sleeping awhile
flew away, chirping merrily. And the same thing happened in the case
of wild dogs, monkeys and other creatures. The forester, on seeing this,
said, *“If this were poison they would die, but after a short sleep they go
away as they list; it is no poison.” And he himself drank of it, and
becoming intoxicated he felt a desire to eat flesh, and then making a fire
he killed the partridges and cocks that fell down at the foot of the tree,
and roasted their flesh on the live coals, and gesticulating with one hand,
and eating flesh with the other, he remained one or two days in the same

! This manifestation is abundantly illustrated in Buddhist art, especially in that of

the Mahayana school.
2 Dhammapada, p. 146.
3 Of different kinds, T'erminalia Chebula and Emblica officinalis.
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spot. Now not far from here lived an ascetic, named Varuna. The forester
at other times also used to visit him, and the thought now struck him,
“I will drink this liquor with the ascetic.” So he filled a reed-pipe with
it, and taking it together with some roast meat he came to the hut of
leaves and said, “Holy sir, [13] taste this liquor,” and they both drank it
and ate the meat. So from the fact of this drink having been discovered
by Sura and Varuna, it was called by their names (surd and varuni).
They both thought, “ This is the way to manage it,” and they filled their
reed-pipes, and taking it on a carrying-pole they came to a neighbouring
village, and sent a message to the king that some wine merchants bhad
come. The king sent for them and they offered him the drink. The king
drank it two or three times and got intoxicated. 'This lasted him ouly one
or two days. Then he asked them if there was any more. * Yes, sir,”
they said. “Where?” “In the Himalayas, sir.” ¢“Then bring it here.”
They went and fetched it two or three times. Then thinking, “We can’t
always be going there,” they took note of all the constituent parts, and,
beginning with the bark of the tree, they threw in all the other ingredients,
and made the drink in the city. The men of the city drank it and became
idle wretches. And the place became like a deserted city. Then these
wine merchants fled from it and came to Benares, and sent a message to
the king, to announce their arrival. The king sent for them and paid them
money, and they made wine there too. And that city also perished in
the same way. Thence they fled to Saketa, and from Saketa they came to
Sivatthi. At that time there was a king named Sabbamitta in Savatthi.
He shewed favour to these men and asked them what they wanted. When
they said, “ We want the chief ingredients and ground rice and five hundred
jars,” he gave them everything they asked for. 8o they stored the liquor
in the five hundred jars, and, to guard them, they bound cats, one to each
jar. And, when the liquor fermented and began to escape, the cats drank
the strong drink that flowed from the inside of the jars, and getting
intoxicated they lay down to sleep; and rats came and bit off the cats’
ears, noses, teeth and tails. The king’s officers came and told the king,
“The cats have died from drinking the liquor.” [14] The king said,
“Surely these men must be makers of poison,” and he ordered them both
to be beheaded and they died, crying out, “Give us strong drink, give us
mead'.” The king, after putting the men to death, gave orders that the
jars should be broken. But the cats, when the effect of the liquor wore
off, got up and walked about and played. When they saw this, they told the
king. The king said, “If it were poison, they would have died ; it must
be mead ; we will drink it.” So be had the city decorated, and set up a
pavilion in the palace yard and taking his seat in this splendid pavilion
on & royal throne with a white umbrella raised over it, and surrounded by
1 Another reading has, ‘ Wine, O king, mead, O king.”



8 The Jataka. Book XVI.

his courtiers, he began to driuk. Then Sakka, the king of heaven, said,
“Who are there that in the duty of service to mother and the like
diligently fulfil the three kinds of right conduct?” And, looking upon the
world, he saw the king seated to drink strong drink and he thought, “If
he shall drink strong drink, all India will perish: I will see that he shall
not drink it.” So, placing a jar full of the liquor in the palm of his hand,
he went, disguised as a brahmin, and stood in the air, in the presence of
the king, and cried, *“Buy this jar, buy this jar.” King Sabbamitta, on
seeing him standing in the air and speaking after this manner, said,
‘“Whence can this brahmin come$” and conversing with him he repeated
three stanzas :

Who art thou, Being from on high,
Whose form emits bright rays of light,
Like levin flash athwart the sky,
Or moon illuming darkest night?

To ride the pathless air upon,
To move or stand in silent space—
Real is the power that thou hast won,
And proves thou art of godlike race.

Then, brahmin, who thou art declare,
And what within thy jar may be,
[15] That thus appearing in mid air,
Thou fain wouldst sell thy wares to me.

Then Sakka said, “ Hearken then to me,” and, expounding the evil
qualities of strong drink, he said :

This jar nor oil nor ghee doth hold,
No honey or molasses here,

But vices more than can be told
Are stored within its rounded sphere.

Who drinks will fall, poor silly fool,
Into some hole or pit impure,

Or headlong sink in loathsome pool
And eat what he would fain abjure.

B:.x{ then, O king, this jar of mine,

Full to the brim of strongest wine.

Who drinks, with wits distracted quite,
Like grazing ox that loves to stray,
(16] Wanders in mind, a helpless wight,
And sings and dances all the day.
Buy then &c.

Who drinks will run all shamelessly,
Like .nude ascetic thro’ the town,
And late take rest—so dazed is he—

Forgetting when to lay him down.
Buy then &c.

Who drinks, like one moved with alarm,
Totters, as tho' he could not stand,
And trembling shakes his head and arm,
Like wooden puppet worked by haud.

Buy then &ec.
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Who drink are burned to death in bed,
Or else a prey to jackals fall,
To bondage or to death are led,
And suffer loss of goods withal.
Buy then &c.
Who drinks is lost to decency
And talks of things that are obscene,
Will sit undressed in company,
Is sick and every way unclean.
Buy then &c.

Uplifted is the man that drinks,
is vision is by no means clear,
The world is all my own, he thinks,
I own no earthly lord as peer.
Buy then &c.

Wine is a thing of boastful pride,
An ugly, naked, cowardly 1mp,
To strife and calumny allied,
A home to shelter thief and pimp.
Buy then &c.

Tho’ families may wealthy be,
And countless treasures may enjoy,
Holding earth’s richest gifts in fee,
This will their heritage destroy.
Buy then &c.

Silver and gold and household gear,
Oxen and fields and stores of %nin—
All, all is lost: strong drink, I fear,
Has proved of wealthy home the bane.
Buy then &c.

The man that drinks is filled with pride,
And his own parents will revile,

Or, ties of blood and kin defied,

Will dare the marriage bed defile.

Buy then &c.

She too that drinks will in her pride
Her husband and his sire revile,
And, dignity of race defied,
A slave to folly will beguile.
Buy then &c.

The man that drinks will dare to slay
A righteous priest or brahmin true,
And then in suffering worlds for aye
The sinful deed will have to rue.
Buy then &c.

Who drink will sin in triple wise,

In word, in action, and in thought,
Then sink to Hell, to nize

For all the evil they have wrought.
Buy then &ec.

The man from whom men beg in vain,
E'en at the cost of heaps of gold,

From him when drunk their point they gain
And readily the lie is told.

Buy then &ec.
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Should one that drinks a message bear
And lo! some great emergency
Should suddenly arise, he'll swear
The thing has slipped his memory.
Buy then &c.

E'en modest folk, intoxicate .
With wine, will most indecent be,

And wisest men, when drunk, will prate
And babble very foolishly.

Buy then &c.

Thro’ drink men, fasting, lic about,

The hard bare ground their resting place,
Huddled like swine, a shameless rout,

They undergo most foul disgrace.
Buy then &c.

Like oxen smitten to the ground
'Collapsing, in a heap they lie;
[18] Such fire is in strong liquor found,
No power of man with it can vie.
Buy then &c.

When all men, as from deadly snake,
. In terror from the poison shrink,
What hero bold enough to slake

His thirst from such a fatal drink?
Buy then &c.
"Twas after drinking this, I ween,

The 3Andhakas and Vrishni race,
Roaming along the shore, were seen

To fall, each by his kinsman’s mace.
Buy then &c.
An, infatuate with wine

ell from eternal heaven, O king,

With all their magic power divine:

Then who would taste the accursed thing?
Buy then &c.
Nor curds nor honey sweet is here,

But evermore remembering .
What's stored within this rounded sphere,

Buy, prithee, buy my jar, O king.

[19] On bearing this the king, recognizing the misery caused by
drink, was so pleased with Sakka that he sang his praises in two stanzas :

20] No nts had I sage to teach, like thee,

(0] But mu art kind z;.ngc‘!a merciful, I see;
A seeker of the Highest Truth alway ;
Therefore I will obey thy words to-day.
Lo ! five choice villages I own are thine,
Twice fifty handmaids, seven hundred kine,
And these ten cars with steeds of purest blood,
For thou hast counselled me to mine own good.

! Pattakkhandhd. Cf. note on Cullavagga, iv. 4. 7, Translation by Davids and
Oldenberg, p. 13.

2 Bee Wilson’s Vishnu Purana (Hall's ed.), vol. v. pp. 147—149. Cf. Jataks,
vol. 1v. 81, vol. v. 267.
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Sakka on hearing this revealed his godhead®' and made himself known,
and standing in the air he repeated two stanzas :

These hundred slaves, O king, may still be thine,
And eke the vil and herds of kine;

No chariots yoked to high-bred steeds I claim ;
Sakka, chief god of Thirty Three, my name.

En{'oy thy ghee, rice, milk and sodden meat,
Still be content thy honey cakes to eat.

Thus, king, delighting in the Truths I've preached,

Pursue thy blameless path, till Heaven is reached.

Thus did Sakka admonish him and then returned to his abode in
Heaven., Aud the king, abstaining from strong drink, ordered the
drinking vessels to be broken. And undertaking to keep the precepts
and dispensing alms, he became destined to Heaven. But the drinking
of strong drink gradually developed in India.

_ 'The Master here ended his lesson and identified the Birth: “ At that time
Ananda was the king, and I myself was Sakka.”

No. 513.

JAYADDISA-JATAKA,

[21]“Lo/ after,” etc.—This story the Master told of a Brother who supported
his mother. e introductory story is like that told in the *Sama Birth. But
on this occasion the Master said, “Sages of old gave up the white umbrella with
‘i’tfs 'iolden wreath to support their parents,” and with these words he told a story

e past.

Once upon a time there lived a king in a city of the Northern
Paficilas, in the kingdom of Kampilla, named Paficila His queen
consort conceived and bare a son. In a former existence her rival in
the harem, being in a rage, said, “ Some day I shall be able to devour
your offspring,” and putting up a prayer to this effect she was turned
into an ogress. Then she found her opportunity and, seizing the child
before the very eyes of the queen and crunching and devouring it as
if it were a piece of raw flesh, she made of. A second time she did
exactly the same thing, but on the third occasion, when the queen had
entered into her lying-in chamber, a guard surrounded the palace and
kept a strict watch. On the day when she brought forth, the ogrees

1 Should we not read devatta- for devadatta- ?
2 Vol. vi. No. 540. Cf. also vol. 1v. No. 510 dyogharajataka.
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again appeared and seized the child. The queen uttered a loud cry of
““Ogress,” and armed soldiers, running up when the alarm was given by
the queen, went in pursuit of the ogress. Not having time to devour
the child, she fled and hid herself in a sewer. The child, taking the
ogress for its mother, put its lips to her breast, and she conceived
a mother’s love for the infant, and repairing to a cemetery she hid him
in a rock-cave and watched over him. And as he gradually grew up,
she brought and gave him human flesh, and they both lived on this
food. The boy did not know that he was a human being; but, though
he believed himself to be the son of the ogress, he could not get rid of
or conceal his bodily form. So to bring this about she gave him
a certain root. And by virtue of this rout he concealed his form and
continued to live on human flesh. Now the ogress went away to do
service to the great king Vessavana', and died then and there. But
the queen for the fourth time [22] gave birth to a boy, and because
the ogress was now dead, he was safe, and from the fact of his being
born victorious over his enemy the ogress, he was called Jayaddisa
(prince Victor). As soon as he was grown up and thoroughly educated
in all learning, he assumed the sovereignty by raising the umbrells, and
ruled over the kingdom. At that time his queen consort gave birth to
the Bodhisatta, and they called him prince Alinasattu. When he grew
up and was fully instructed in all learning, he became viceroy. But
the son of the ogress by carelessly destroying the root was unable to
hide himself, but living in the cemetery he devoured human flesh in a
visible form. People on seeing him were alarmed, and came and
complained to the king: ‘““8ire, an ogre in a visible shape is eating
human flesh in the cemetery. In course of time he will find his way
into the city and kill and eat the people. You ought to have him
caught.” The king readily assented, and gave orders for his seizure.
An armed force was stationed all round the city. The son of the
ogress, naked and horrible to look upon, with the fear of death upon
him, cried aloud and sprang into the midst of the soldiers. They, with
a cry of ‘“Here's the ogre,” alarmed for their very lives, broke into two
divisions and fled. And the ogre, escaping from thence, hid himself
in the forest and no longer approached the haunts of men. And he took
up his abode at the foot of a banyan tree near a high-road through the
forest, and as people travelled by it, he would seize them one by one,
and entering the wood killed and ate them. Now a brahmin, at the head
of a caravan, gave a thousand pieces of money to the warders of the
forest, and was journeying along the road with five hundred waggons.
The ogre in human shape leaped upon them with a voar. The men fled
in terror and lay grovelling on the ground. He seized the brahmin, and
1 One of the four great demon-kings, the Hinda Plutus.
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being wounded by a splinter of wood as he was fleeing, and being hotly
pursucd by the forest rangers, he dropped the brahmin and went and
lay down at the foot of the tree where he dwelt. On the seventh day
after this, king Jayaddisa proclaimed a hunt and set out from the
city. Just as he was starting, [23] a native of Takkasila, a brahmin
named Nanda, who supported his parents, came into the king’s presence,
bringing four stanzas, each worth a hundred pieces of money'. The king
stopped to listen to them, and ordered a dwelling-place to be assigned
to him. Then going to the chase, he said, “ That man on whose side
the deer escapes shall pay the brahmin for his verses.” Then a spotted
antelope was started, and making straight for the king escaped. The
courtiers all laughed heartily. The king grasped his sword, and pur-
suing the animal came up with it after a distance of three leagues,
and with a blow from his sword he severed it in two and hung the
carcase on his carrying-pole. Then, as he returned, he came to the spot
where the man-ogre was sitting, and after resting for a while on the
kuga grass, he essayed to go on. Then the ogre rose up and cried
“ Halt! where are you going? You are my prey,” and seizing him by
the hand, he spoke the first stanza:

Lo! after my long seven days’ fast

A mighty prey appears at last!

Pray tell me, art thou known to fame?
I fain would hear thy race and name.

The king was terrified at the sight of the ogre, and, becoming as rigid
as a pillar, was unable to flee; but, recovering his presence of mind, he
spoke the second stanza :

Jayaddisa, if known to thee,
Pa%cﬁ.l&’a king I claim to be:
Hunting thro’ fen and wood I stray:
Eat thou this deer; free me, I pray.

[24] The ogre, on hearing this, repeated the third stanza:

To save thy all:‘.in, thou gﬂ’c;lrest m?mfor food
This quarry, king, to which my claim is good:
Know 1 will eat thee first, and yet not balk
My taste for venison: cease from idle talk.

The king, on hearing this, called to mind the brabmin Nanda, and
spoke the fourth stanza:
Should I not purchase the release I crave,
Yet let me keep the promise that I gave

A brabmin friend. To-morrow’s dawn shall see
My honour saved, and my return to thee.

! He ultimately gets four thousand pieces.
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The ogre, on hearing this, spoke the fifth stanza :

Standing so near to death, what is the thing
That thus doth sorcly trouble thee, O king?
Tell me the truth, that so perhaps we may
Consent to let thee go for one brief day.

'[25] The king, explaining the matter, spoke the sixth stanza :

A promise once 1 to a brahmin made;

That promise still is due, that debt unpaid:
The vow fulfilled, to-morrow’s dawn shall see
My honour saved, and my return to thee.

On hearing this, the ogre spoke the seventh stanza :

A promise to a brahmin thou hast made;
That promise still is due, that vow unpaid.
Fulfil thy vow, and let to-morrow see

Thy honour saved and thy return to me.

And baving thus spoken, he let the king go. And he, being allowed
to depart, said, “ Do not be troubled about me; 1 will return at day-
break,” and, ti.king note of certain landmarks by the way, he returned
to his army, and with this escort made his entrance into the city. Then
he summoned the brahmin Nanda, seated him on a splendid throne,
and, after hearing his verses, presented him with four thousand pieces
of money. And he made the brahmin mount a chariot and sent him
away, bidding his servants conduct him straight to Takkasila. On
the next day, being anxious to return, he called his son, and thus
instructed him.

The Master, to explain the matter, spoke two stanzas :

Escaped from cruel goblin he did come

Full of sweet longings to his lovely home :
[26] His word to brahmin friend he never broke,

But thus to dear Alinasattu spoke.

‘My son, reign thou anointed king to-day
Ruling o'er friend and foe with righteous sway;
Let no injustice mar thy happy state;

I now from cruel goblin seek my fate.

The prince, on hearing this, spoke the tenth stanza :

Fain would I learn what act or word
Lost me the favour of my lord,

That thou shouldst raise me to the throne
Which, losing thee, I would not own.

The king, on hearing this, spoke the next stanza:

Dear son, I fail to call to mind

A single word or act unkind,

But now that honours debt is paid,
I'll keep the vow to ogre made.

. e
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[27] The prince, on hearing this, spoke a stanza :

Nay, I will go and thou stay here;
No hope of safe return, I fear.

But shouldst thou go, I'll follow thee
And both alike will cease to be.

On hearing this, the king spoke a stanza :

With thee doth moral law

But life would lose all charm for me,

If on wood-spit this o? grim

Should roast and eat thee, limb by limb.

Hearing this, the prince spoke a stanza :

If from this ogre thou wilt fly,
For thee I am pre to die:
Yea, gladly would I die, O king,
If only life to thee I bring.
[28] On hearing this the king, recognizing his son’s virtue, acoepted
his offer, saying, “ Well, go, dear son.” And so he bade his parents
farewell and left the city.

The Master, to make the matter clear, spoke half a stauza :

Then the brave prince to his dear parents bade
A last farewell, with low obeisance made.

Then his parents and his sister and wife and the courtiers went forth
from the city with him. And the prince here inquired of his father as to
the way, and, after making careful arrangements and having admonished
the others, he ascended the road and made for the abode of the ogre,
as fearless as a maned lion. His mother, seeing him depart, could not
restrain herself and fell fainting on the earth. His father, stretching out
his arms, wept aloud.

The Master, making the matter clear, spoke the other half stanza :

His sire with outatretched arms, his son to stay,
Wept sore. His mother, grieving, swooned away.

And, thus making clear the prayer uttered by the father and the Act of Truth
repeated by the mother and sister and wife, he uttered yet four more stanzas :

But when his son had vanished quite
From his despairing father’s sight,
With hands upraised the g«fa he praised
Kings Varuna and Soma hight,
Brabma and lords of Day and Niiht.
‘By these kept safe and sound of limb,
Escape, dear son, from ogre grim.’
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[29] ‘As Rima’s fair-limbed mother won!
Salvation for her absent son,
When woods of Dandaka he sought,
So for my child is freedom wrought;
And by this Act of Truth I've charmed
The gods to bring thee home unharmed.’

‘Brother, in thee no fault at all

Open or secret I recall ;

And by this Act of Truth I've charmed
The gods to bring thee home unharmed.’

¢Void of offence art thou to me,

I too, my lord, bear love to thee ;

And ‘)y this Act of Truth I've charmed
The gods to bring thee home unharmed.’

[30] And the prince, following his father’s directions, set out on the
road to the dwelling of the ogre. But the ogre thought, * Kshatriyas have
mauy wiles: who knows what will happen?” and climbing the tree
he sat looking out for the coming of the king. On seeing the prince,
he thought, *The son has stopped his father and is coming himself.
There's no fear about him.” And descending from the tree he sat with
his back to him. On coming up the youth stood in front of the ogre,
who then spoke this stanza :

Whence art thou, youth so fair and fine?
Knowest thou this forest realm is mine ?

They hold their lives but cheap who come
Where savage ogres find a home.

Hearing this, the youth spoke this stanza :

I know thee, cruel ogre, well ;
Within this forest thou dost dwell.
Jayaddisa’s true son stands here :
Eat me and free my father dear.

Then the ogre spoke this stanza :

Jayaddisa’s true son I know ;

Thy looks confess that it is so.
(31] A hardship surely ’tis for thee

To die, to set thy father free.

Then the youth spoke this stanza:
No mighty deed is this, I feel,
To die, and for a father's weal

And mother’s love to Eus away
And win the bliss of heaven for aye.

On hearing this, the ogre said, *“ There is no creature, prince, that

} See Ramayana, book iii.
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is not afraid of death. Why are not you afraid?” And he told him the
reason and recited two stanzas:

No evil deed of mine at all,

(‘?J)en or secret, I recall :
ell weighed are birth and death by me,
As here, 80 ’tis in worlds to be.

Eat me to-day, O mighty one,

And do the deed that must be done.
I'll fall down dead from some hiﬁh tree,
Then eat my flesh, as pleaseth thee.

[32] The ogre, on hearing his wordx, was terrified and said, “One
cannot eat this man’s flesh ”; and, thinking by some stratagem to make
him run away, he said :

If ’tis thy will to sacrifice -
Thy life, young prince, to free thy sire,

Then go in haste is my advice
And gather sticks to light a fire.

Having so done, the youth returned to him.

The Master, to make the matter clear, spoke another stanza :

Then the brave prince did gather wood
And, rearing bigh a mighty pyre,

Cried, liihting it, ¢ Prepare thy food ;
See! I have made a goodly fire.

The ogre, when he saw the prince had returned and made a fire, said,
“This is a lion-hearted fellow. Death has no terrors for him. Up
to this time I have never seen so fearless a man.” And he sat there,
astounded, from time to time looking at the youth. And he, seeing what
the ogre was about, spoke this stanza :

Stand not and gaze in dumb amaze,
Take me and slay, and eat, I pray,
(33] While still alive, I will contrive
To make thee fain to eat to-day.
Then the ogre, hearing his words, spoke this stanza :

One so truthful, kindly, just,
Surely never may be eaten,

Or his head, who eats thee, must
Be to sevenfold pieces beaten.

The prince, on hearing this, said, “ If you do not want to eat me, why
did you bid me break sticks and make a fire?” and when the ogre replied, “ It
was to test you ; for I thought you would run away,” the prince said, “ How
now will you test me, seeing that, when in an animal form, I allowed

J. V. b
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8akka, king of heaven, to put my virtue to the test?” And with these
words he spoke this stanza:—
1To Indra once like some poor brahmin drest
The hare did offer its own flesh to eat ;

Thenceforth its form was on the moon imprest ;
That gracious orb as Yakkha now we grect.

[34) The ogre, on hearing this, let the prince go and said,

As the clear moon from Rihu's grip set free
Shines at midmonth with woutetfr brilliancy,
So too do thou, Kampilla’s lord of might,
Escaped from ogre, shed the joyous light
Of thy bright Ereaenoe, sorrowing friends to cheer,
And bring back gladness to thy parents dear.

And saying, “ Go, heroic soul,” he let the Great Being depart. And
having made the ogre humble, he taught him the five moral laws, and,
wishing to put it to the test whether or not he was an ogre, he thought,
“The eyes of ogres are red and do not wink. They cast no shadow and
are free from all fear. This is no ogre ; it is « man. They say my father
had three brothers carried off by an ogress; two of them must have been
devoured by her, and one will have been cherished by her with the love of
a mother for her child: this must be he. I will take him with me and
tell my father, and have him established on the throne.” And so thinking
he cried, “ Ho ! 8ir, you are no ogre; you are my father’s elder brother.
Well, come with me and raise your umbrella as emblem of sovereiguty in
your ancestral kingdom.” And when he replied, “I am not a man,” the
prince said, “You do not believe me. Is there any one you will believe ?”
“Yes,” he said, * there is in such and such a place an ascetic gifted with
supernatural vision.” So he took the ogre with him and went there.
The ascetic no sooner caught sight of them than he said, *“ With what
object are you two descendants from a common ancestor walking here?”
And with these words he told them how they were related. The man-
eater believed and said, ¢ Dear friend, do you go home : as for me, I am
born with two natures in one form. I have no wish to be a king. I'll
become an ascetic.” 8o he was ordained to the religious life by the
ascetic. Theun the prince saluted him and returned to the city.

[36] The Master, to make the matter clear, spoke this stanza :

Then did bold prince Alinasattu pay
All due obeisance to that ogre grim,

And free once more did wend his happy way
Back to Kampilla, safe and sound of limb.

1 8ee No. 316 Sasajataka, vol. iii. p. 34 (English version). The commentary adds
that in the present Kalpa the moon is marked by a yakkhs instead of a hare.
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And when the youth reached the city, the Master explained to the townsfolk
and the rest what the prince had done, and spoke the last stanza :

Thus faring forth afoot from town and country side,
Io! eager throngs proclaim
The doughty hero’s name,
Or as aloft on car or elephant they ride
With homage due they come
To lead the victor home.

The king heard that the prince had returned and set out to meet him,
and the prince, escorted by a great multitude, came and saluted the king.
And he asked him, saying, “ Dear son, how have yon escaped from so
terrible an ogre?” And he said, * Dear father, he is no ogre; he is your
elder brother and my uncle.” And he told him all about it and said,
“You must go and see my uncle.” The king at once ordered a drum to
be beaten, and set out with a great retinue to visit the ascetics. The
chief ascetic told themn the whole story in full; how the child had been
carried off by an ogress, and how instead of eating him she had brought
him up as an ogre, and how they were related one to another. The king
said, “Come, brother, do you reign as king.” ¢ No, thank you, Sire,”
he replied. “Then come and take up your abode in our park and I
will supply you with the four requisites.” He refused to come. Then
the king made a settlement on a certain mountain, not far from their
hermitage, and, forming a lake, prepared cultivated fields and, bringing
a thousand families with much treasure, he founded a big village and
instituted a system of almsgiving for the ascetics. This village grew
into the town Cullakammasadamma.

[36] The region where the ogre was tamed by the Great Being
Sutasoma was to be known as the town of Mahakammasadamma'.

The Master, having ended his lesson, revealed the Truths and identified the
Birth :—At the conclusion of the Truths the elder who supported his mother was
established in the fruition of the First Path :—* At that time the father and
mother were members of the king’s household, the ascetic was SariEutta, the
man-eater was Aiigulimila, the young sister was Uppalavanni, the queen
consort was Rihula’s mother, prince Alinasattu was myself.”

1 The founding of a place of this name ocours at the end of the Mahisutasoma-
Jitaka, vol. v. p. 511.

2—2
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No. 514.
CHADDANTA-JATAKA',

“ Large-eyed and peerless one,” etc.—This was a story the Master, while
sojourning at Jetavana, told of a female novice. A girl of good family at
Savatthi, they say, recognizing the misery of the lay life, embraced asceticism,
and one day went with other Sisters to hear the Law from the Bodhisatta, as he
sat preaching from a magnificent throne, and observing his n to be endued
with extreme beauty of form arising from the power of illimitable merit, she
thought, “ I wonder whether in a former existeuce those I once ministered to
were this man's wives.” Then at that very moment the recollection of former
existences came back to her. “In the time of Chaddauta, the elephant, I was
previously existing as this man’s wife.” And at the remembrance great joy and
gladness sprang up in her heart. In her joyous excitement she laughed aloud
as she thought, “ Few wives are well disposed to their husbands; most of
them are ill &iﬂ:osed. I wonder if I were well or ill disposed to this man.”
And calling her remembrance, she perceived that she had barboured a
slight grudge in her heart against Chaddanta, the mighty lord of elephants, who
measured one hundred and twenty cubits, and had sent Sonuttara, a hunter,
who with a poisoned arrow wounded and killed him. Then her sorrow awoke
and her heart grew hot within her, and being unable to control her feelings,
bursting into sobs she wept aloud. On seeing this the Master broke into a
smile, and on being asked Yy the assembly of the Brethren, “ What, Sir, was
the cause of your smiling?” he said, “ Brethren, this young Sister wept, on
recalling a sin she once committed against me” And so saying he told a story
of the past.

[37] Once upon a time eight thousand royal elephants, by the exercise
of supernatural powers moving through the air, dwelt near lake Chaddanta
in the Himalayas. At this time the Bodhisatta came to life a8 the son of
the chief elephant. He was a pure white, with red feet and face. By
and bye, when grown up, he was eighty-eight cubits high, one hundred and
twenty cubits long. He had a trunk like to a silver rope, fifty-eight
cubits long, and tusks fifteen cubits in circumference, thirty cubits long,
and emitting six-coloured rays. He was the chief of a herd of eight
thousand elephants and paid honour to pacceka buddhas. His two head
queens were Cullasubhadda and Mahasubhadda. The king clephant, with
his herd numbering eight thousand, took up his abode in a Golden Cave.
Now lake Chaddanta was fifty leagues long and fifty broad. In the middle
of it, for a space extending twelve leagues, no sevala or panaka plant is
found, and it consists of water in appearance like a magic jewel. Next to
this, encircling this water, was a thicket of pure white lilies, a league in

! In the Journal Asiatique for 1895, tom. v., N. S., will be found a careful study
by M. L. Feer of the Chaddanta-Jitaka, based on a comparison of five different ver-
sions—two Pali, one Sauskrit, two Chinese.
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breadth. Next to this, and encircling it, was a thicket of pure blue lotus,
a league in extent. Then came white and red lotuses, red and white
lilies, and white esculent lilies, each also a league in extent and each
encircling the one before. Next to these seven thickets came a mixed
tangle of white and other lilies, also a league in extent, and encircling
all the preceding ones. Next, in water as deep as elephants can stand
in, was a thicket of red paddy. Next, in the surrounding water, was
a grove of small shrubs, abounding in delicate and fragrant blossoms of
blue, yellow, red and white. So these ten thickets were each a league
in extent. Next came a thicket of various kinds of kidney beans.
Next came a tangle of convolvulus, cucumber, pumpkin, gourd and other
creepers. Then a grove of sugar-cane of the size of the areca-nut tree.
Then a grove of plantains with fruit as big as elephant's tusks. [38]
Then a field of paddy. Then a grove of bread-fruit of the size of
a water jar. Next a grove of tamarinds with luscious fruit. Then &
grove of elephant-apple trees. Then a great forest of different kinds of
trees. Then a bamboo grove. Such at this time was the magnificence
of this region—its present magnificence is described in the Samyutta
Commentary—but surrounding the bamboo grove were seven mountains.
Starting from the extreme outside first came Little Black Mountain,
next Great Black Mountain, then Water Mountain, Moon Mountain,
Sun Mountain, Jewel Mountain, then the seventh in order Golden
Mountain. This was seven leagues in height, rising all round the lake
Chaddanta, like the rim of a bowl. The inner side of it was of a golden
colour. From the light that issued from it lake Chaddanta shone like
the newly risen sun. But of the outer mountains, one was six leagues in
height, one five, one four, one three, one two, one a single league in
beight. Now in the north-east corner of the lake, thus girt about with
seven mountains, in a spot where the wind fell upon the water, grew a big
banyan tree. Its trunk was five leagues in circumference and seven
leagues in height. Four branches spread six leagues to the four points
of the compass, and the branch which rose straight upwards was six
leagues. So from the root upwards it was thirteen leagues in height,
and from the extremity of the branches in one direction to the extremity
of the branches in the opposite direction it was twelve leagues. And the
tree was furnished with eight thousand shoots and stood forth in all ite
beauty, like to the bare Jewel Mount. But on the west side of lake
Chaddanta, in the Golden Mount, was a golden cave, twelve leagues in
extent. Chaddanta the elephant king, with his following of eight thonsand
elephants, in the rainy season lived in the golden cave; in the hot season
he stood at the foot of the great Lanyan tree, amongst its shoots,
welcoming the breeze from off the water. Now one day they told him,
“The great Sal grove is in flower.” So attended by his herd he was
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minded to disport bimself in the Sal grove, [39) and going thither he
struck with his frontal globe a Sil tree in full bloom. At that moment
Cullasubhaddi stood to windwurd, and dry twigs mixed with dead leaves
and red ants fell upon her person. But Mahasubhadda stood to leeward,
and flowers with pollen and stalks and green leaves fell on her. Thought
Cullasubhaddd, “ He let fall on the wife dear to him flowers and pollen
aud fresh stalks and leaves, but on my person he dropped a mixture of
dry twigs, dead leaves and red ants. Well, I shall know what to do!”
And she conceived a grudge against the Great Being. Another day the
king elephant and his attendant herd went down to lake Chaddanta to
bathe. Then two young elephants took buudles of usira root in their
trunks and gave him a bath, rubbing him down as it were mount
Kelasa. And when he came out of the water, they bathed the two
queen elephants, and they too came out of the water and stood before
the Great Being. Then the eight thousand elephants entered the lake
and, disporting themselves in the water, plucked various flowers from the
lake, and adorned the Great Being as if it had been a silver shrine, and
afterwards adorned the queen elephants. Then a certain elephant, as he
swam about the lake, gathered u large lotus with seven shoots and offered
it to the Great Being. And he, taking it in his trunk, sprinkled the
pollen on his forehead and presented the flower to the chief elephant,
Mahasubhaddd. On seeing this her rival said, “This lotus with seven
shoots he also gives to his favourite queen and not to me,” and again
she conceived a grudge against him. Now one day when the Bodhisatta
had dressed luscious fruits and lotus stalks and fibres with the nectar of
the flower, and was entertaining five hundred pacceka buddhas, Cullasu-
bhadda offered the wild fruits she had got to the pacceka buddhas, and
she put up a prayer to this effect : * Hereafter, when I pass hence, may I
be reborn as the royal maiden Subhadda in the Madda king’s family, and
on coming of age may I attain to the dignity of queen consort to the
king of Benares. Then I shall be dear and charming in his eyes, and
in a position to do what I please. So I will speak to the king and
send a bunter with a poisoned arrow to wound and sluy this elephant.
[40] And thus may I be able to have brought to me a pair of his
tusks that emit six-coloured rays.” Thenceforth she took no food and
pining away in no long time she died, and came to life again as the
child of the queen consort in the Madda kingdom, and was named
Subhadda. And when she was of a suitable age, they gave her in
marriage to the king of Benares. And she was dear and pleasing in
his eyes, and the chief of sixteen thousand wives. And she recalled to
mind her former existences and thought, “ My prayer is fulfilled ; now will
I have this elephunt’s tusks brought to me.” Then she anointed her body
with common oil, put on a soiled robe, and lay in bed pretending to be
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sick. The king said, “ Where is Subhadda?” And hearing that she was
sick, he entered the royal closet and sitting on the bed he stroked her
back and uttered the first stanza:
-eyed and less o i
ke mroath thabe. trampiod uner ook, whi. fedent o avay
On hearing this she spoke the second stanza :
As it would seem, all in a dream, a longing sore I had;
My wish is vain this boon to gain, and that is why I'm sad.
The king, on hearing this, spoke a stanza:
All joys to which in this glad world a mortal may aspire,
Whate’er they want is mine to grant, so tell me thy desire.

On hearing this the queen said, “Great king, my desire is hard to
attain ; I will not now say what it is, but I would have all the hunters that
there are in your kingdow gathered together. [41] Then will I tell it in
the midst of them.” And to explain her meaning, she spoke the next
stanza :

Let hunters all obey thy call, within this realm who dwell,

And what I fain from themn would gain, I'll in their presence tell.

The king agreed, and issuing forth from the royal chamber he gave
orders to his ministers, saying, “ Have it proclaimed by beat of drum that
all the hunters that are in the kingdom of Kasi, three hundred leagues in
extent, are to assemble.” They did so, and in no long time the hunters
that dwelt in the kingdom of Kasi, bringing a present according to their
means, had their arrival announced to the king. Now they amounted in
all to about sixty thousand. And the king, hearing that they had come,
stood at an open window and stretching forth his hand he told the queen
of their arrival and said :

Here then behold our hunters bold, well trained in venery,
Theirs is the skill wild beasts to kill, and all would die for me.

The queen, on hearing this, addressed them and spoke another stanza :

Ye hunters bold, assembled here,

Unto my words, I pray, give ear:
Dreaming, methought an elephant I saw,
Six-tusked! and wgite without a flaw:
His tusks I crave and fain would have;
Nought else avails this life to save.

The hunters, on hearing this, replied :

Ne'er did our sires in times of old
A six-tusked elephant behold:

[42] Tell us what kind of beast might be
That which appeared in dreams to thee.

! The Scholiast explains chabbisina (Sanskrit shadvishana) six-tusked as chabbanna
sizcoloured, perhaps more completely to identify the hero of the story with the
Buddha.
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After this still another stanza was spoken by them :

Four points, North, South, East, West, one sees,
Four intermediate are to these,

Nadir and zenith add, and then

Say at which point of all the ten

This royal elephant might be,

That in a drecam appeared to thee.

After these words Subhadda, looking at all the hunters, spied amongst
them one that was broad of foot, with a calf swollen like an alms basket,
big in the knee and ribs, thick-bearded, with yellow teeth, disfigured with
scars, conspicuous amongst them all as an ugly, bulking fellow, named
Sonuttara, who had once been an enemy of the Great Being. And she
thought, ‘“He will be able to do my bidding,” and with the king’s per-
mission she took him with her und, climbing to the highest floor of the
seven-storeyed palace, she threw open a window to the North, and
stretching forth her hand towards the Northern Himalayds she uttered
four stanzas:

Due north, beyond seven mountains vast,
One comes to Golden Clift at last,

A height by goblin forms possessed
Aund bright with flowers from foot to crest.

Beneath this goblin peak is seen

A cloud-shaped mass of darkest green,
[43] A royal banyan tree whose roots

Yield vigour to eight thousand shoots.

There dwells invincible in might

This elephant, six-tusked and white,

With herd eight thousand strong for fight.
Their tusks to chariot-poles are like,
Wind-swift are they to guard or strike.
Panting and grim they stand and glare,
Provoked by slightest breath of air,

If they one born of man should see,
Their wrath consumes him utterly.

Sonuttara on hearing this was territied to death and said :

Turquoise or pearls of brilliant sheen,
With many a gold adornment, queen,
In royal houses may be seen.

(#4] What wouldst thou then with ivory do,
Or wilt thou slay these hunters true?

Then the queen spoke » stanza :

Consumed with grief and spite am I,
When I recall my injury.

Grant me, O hunter, what 1 crave,

And five choice hamlets thou shalt have.

And with this she said, “Friend hunter, when I gave a gift to the
pacceka buddhas, I offered up a prayer that I might have it in my power
to kill this six-tusked elephant and get possession of a pair of his tusks.
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This was not meruly seen by me in a vision, but the prayer that I offered
up will be fulfilled. Do thou go and fear not.” And so saying she
reassured him. And he agreed to her words and said, “So be it, lady;
but first make it clear to me and tell me where is his dwelling-place,” and
inquiring of her Le spoke this stanza :

Where dwells he? Where may he be found?

What road is his, for bathing bound?

Where does this royal creature swim?

Tell us the way to capture him.

[45] Then by recalling her former existence she clearly saw the spot

and told him of it in these two stanzas:

Not far thns bathing-place of his,

A deep and goodl 1 it is:
There h bees do swmnd flowers abound,
And there this royal beast is found.

Now lotus-crowned, fresh from his bath
He gladly takes his homeward path,

As lily owblte and tall he moves
Behlnd the queen he fondly loves.

Sonuttara on hearing this agreed, saying, “Fair lady, I will kill the
elephant and bring you his tusks.” Then in her joy she gave him a
thousand pieces and said, “Go home meanwhile, and at the end of seven
days you shall set out thither,” and dismissing him she summoned smiths
and gave them an order and said, “Sirs, we have need of an axe, a spade,
an auger, & hammer, an instrument for cutting bamboos, a grass-cutter,
an iron staff, a peg, an iron three-pronged fork ; make them with all speed
and bring them to us.” And sending for workers in leather, she charged
them, saying, “Sirs, you must make us a leather sack, holding a
hogehead's weight; we have need of leather ropes and straps, shoes big
enough for an elephant, and a leather parachute: make them with all
speed and bring them to us.” And both smiths and workers in leather
quickly made everything [46] and brought and offered them to her.
Having provided everything requisite for the journey, together with
firewood and the like, she put all the appliances and necessaries for the
journey, such as baked meal and so forth, in the leather sack. The whole
of it came to about a hogshead in weight. And Sonuttara, having com-
pleted his arrangements, arrived on the seventh day and stood respectfully
in the presence of the queen. Then she said, “Friend, all appliances for
your journey are completed : take then this sack.” And he being a stout
knave, as strong as five elephants, caught up the sack as if it had been a
bag of cakes, and, placing it on his hips, stood as it were with empty hands.
Cullasubhadda gave the provisions to the hunter’s attendants and, telling
the king, dismissed Sonuttara. And he, with an obeisance to the king and
queen, descended from the palace and, placing his goods in a chariot, set out
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from the city with a great retinue, and passing through a succession of
villages and hamlets reached the frontiers. Then he turned back the
people of the country and went on with the dwellers on the borders till
he entered the forest, and pussing beyond the haunts of men he sent back
the border people too, and proceeded quite alone on a road to a distance of
thirty leagues, traversing a dense growth of kuga and other grasses,
thickets of basil, reeds and rest-harrow, clumps of thick-thorn and canes,
thickets of mixed growth, jungles of reed and cane, deuse forest growth,
impenetrable even to a snake, thickets of trees and bamboos, tracts of
mud and water, mountain tracts, eighteen regions in all, one after
another. The jungles of grass he cut with a sickle, the thickets of
basil and the like he cleared with his instrument for cutting bamboos,
the trees he felled with an axe, and the oversized ones he first pierced
with an auger. Then, pursuing his way, he fashioned a ladder in the
bamboo grove and climbing to -the top of the thicket, he laid a
single bamboo, which he had cut, over the next clump of bamboos, and
thus creeping along on the top of the thicket he reached a morass.
[47] Then he spread a dry plank on the mud, and stepping on it he
threw another plank before him and so crossed the morass. Then he
made a canoe and by means of it crossed the flooded region, and at
last stood at the foot of the mountains. Then he kound a three-pronged
grappling-iron with a rope and flinging it aloft he caused it to lodge
fast in the mountain. Then climbing up by the rope he drilled the
mountain with an iron staff tipped with adamant, and knockiug a peg
into the hole he stood on it. Then drawing out the grappling-iron he
once more lodged it high up on the mountain, and from this position letting
the leather rope hang down, he took hold of it and descended and fastened
the rope on the peg below. Then seizing the rope with his left hand and
taking a hammer in his right he struck a blow on the rope, and having
thus pulled out the peg he once more climbed up. In this way he mounted
to the top of the first mountain and then commenciog his descent on the
other side, baving knocked as before a peg into the top of the first
mountain and bound the rope on his leather sack and wrapped it round
the peg, he sat within the sack and let himself down, uncoiling the rope
like a spider letting out bis thread. Then letting his leather parachute
catch the wind, he went down like a bird—so at least they say. Thus did
the Master tell how in obedience to Subhadda’s words the hunter sallied
forth from the city and traversed seventeen different tracts till he reached
a mountainous region, and how he there crossed over six mountains and
climbed to the top of Golden Cliff :
The hunter hearing, unalarmed,
Set forth with bow and quiver armed,

And crossing o'er seven mountains vast
Reached noble Golden CIff at last.
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Gaining the goblin-haunted height,

What cloud-shaped mass bursts on his sight?
A royal banyan ’tis whose roots

Support eight thousand spreading shoots.

(48] There stood invincible in might
An elephant six-tusked and white,
With herd eight thousand strong for fight ;
Their tusks to chariot-poles are like :
Wind-swift are they to guard or strike.

Hard by a pool—’tis full to the brim,
Fit place for royal beast to swim;

Its lovely banks with flowers abound
And buzzing bees swarm all around.

Marking the way the creature went
Whene'er on bathing thought intent,
He sunk a pit, to deed so mean
Urged by the wrath of spiteful queen.

Here follows the story from beginning to end : the hunter, it is said,
after seven years, seven months and seven days, having reached the dwelling-
place of the Great Being in the manner related above, took note of his
dwelling-place and dug a pit there, thinking, I will take my stand here
and wound the lord of elephants and bring about his death.” Thus did he
arrange matters and went into the forest and cut down trees to make posts
and prepared a lot of material. [49] Then when the elephants went to
bathe, in the spot where the king elephant used to stand, he dug a square
pit with a huge mattock, and the soil that he dug out he sprinkled on the
top of the water, as if he were sowing seed, and on the top of stones like
mortars he fixed posts, and fitted them with weights and ropes and spread
planks over them. Next he made a hole of the size of an arrow and threw
on the top earth and rubbish, and on one side he made an entrance for
himself, and so, when the pit was finished, at break of day he fastened on
a false top knot and donned robes of yellow and, taking his bow and a
poisoned arrow, he went down and stood in the pit. :

The Master, to make the whole thing clear, said :

The pit with planks he first did hide,
Then bow in d he got inside,
And as the elephant passed by,

A mighty shaft the wretch let fly.

The wounded beast loud roared with pain
And all the herd roared back again:
Crushed boughs and trampled grass betray
Where panic flight directs their way.

Their lord had well nigh slain his foe,
So mad with pain was he, when lo!
A robe of yellow met his eyes,
Emblem of sainthood, priestly guise
And deemed inviolate Ey the wise.
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[50] The Master, falling into conversation with the hunter, spoke a couple of
stanzas :
Whoso is marred with sinful taint
And void of truth and self-restraint,
Though robed in yellow he may be,
No claim to sanctity has le.

But one that’s free from sinful tamt,
Endued with truth and self-restraint,
And firmly fixed in righteousness,
Deserves to wear the yellow dress.

[51] So saying, the Great Being, extinguishing all feeling of anger
towards him, asked him, saying, “Why did you wound me? Was it for
your own advantage or were you suborned by some one else?”

The Master explaining the matter then said :

The beast with mighty shaft laid low,
Unruffled still, addressed his foe :
‘What object, fnend in slaying me,
And, pray, who mstagatad thee?’

Then the hunter told him and uttered this stanza :

The king of K&si's favoured queen
Subbadda told me she had seen

Thy form in dreams, ‘and so,’ said she,
‘I'll have his tusks; go, bring them me.’

Hearing this, and recognizing that this was the work of Cullasubhadda,
he bore his sufferings patiently and thought, “She does not want my tusks;
she sent him because she wished to kill me,’ and, to illustrate the matter,
he uttered a couple of stanzas:

Rich store of foodl tusks have I,
Relics of my dead chestr Y,

And this well knows that cursed dame,
"Tis at my life the wretch doth aim.

[52] Rise, hunter, and or ere I die,
Saw off these tusks of ivory:
Go bid the shrew be of good cheer,
‘The beast is slain ; his tusks are here’

Hearing his words the hunter rose up from the place where he was
sitting and, saw in hand, came close to him to cut off his tusks. Now the
elephant, being like a mountain eighty cubits high, was but ineffectually
cut. For the man could not reach to his tusks. So the Great Being,
bending his body towards him, lay with his head down. Then the hunter
climbed up the trunk of the Great Being, pressing it with his feet as
though it were a silver rope, and stood on his forehead as if it had been
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Kelasa peak. Then he inserted his foot into his mouth, and striking the
fleshy part of it with his knee, he climbed down from the beast’s forehead
and thrust the saw into his mouth. The Great Being suffered excruciating
pein and his mouth was charged with blood. The hunter, shifting about
from place to place, was still unable to cut the tusks with his saw. So
the Great Being letting the blood drop from his mouth, resigning himself
to the agony, asked, saying, “Sir, cannot you cut them?” And on his
saying ‘“No,” he recovered bis presence of mind and said, “ Well then, since
T myself have not strength enough to raisre my trunk, do you lift it up for
me and let it seize the end of the saw.” The hunter did so: and the Great
Being seized the saw with his trunk and moved it backwards and
forwards, and the tusks were cut off us it were sprouts. Then bidding
him tuke the tusks, he said, “I don’t give you these, friend hunter,
because I do not value them, [53]) nor as one desiring the position of
Sakka, Mara or Brahma, but the tusks of omniscience are a hundred
thousand times dearer to me than these are, and may this meritorious
act be to me the cause of attaining Omniscience.” And as he gave him
the tusks, he asked, “ How long were you coming herei” * Seven
years, seven months, and seven days.” ¢ Go then by the magic power
of these tusks, and you shall reach Benares in seven days.” And he
gave him a safe conduct and let him go. And after he had sent him
away, before the other elephants and Subhaddid had returned, he was
dead.

The Master, to make the matter clear, said :
The hunter then the tusks did saw
From out that noble creature's Ja.w,
And with his shi matohless
Home with all sp‘;:f he qmckly

When he was gone, the herd of elephants not finding their enemy
came back.

The Master, to make the matter clear, said :

Sad at his death and full of fright,
The herd that took to ic flight,
Seeing no trace of cruel foe,

Returned to find their clnef laid low.

[54] And with them also came Subhadda, and they all then and there
with weeping and lamentation betook them to the pacceka buddhas who
bad been so friendly to the Great Being, and said, “ Sirs, he who supplied
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you with the necessaries of life has died from the wound of a poisoned
arrow. Come and see where his dead body is exposed.” And the five
hundred pacceka buddhas passing through the nir alighted in the sacred
enclosure. At that momeut two young clephants, lifting up the body of
the king elephant with their tusks, and so causing it to do homage to the
pacceka buddhas, raised it aloft on a pyre and burned it. The pacceka
buddhas all through the night rehearsed scripture texts in the cemetery.
The eight thousand elephants, after extinguishing the flames, first bathed
and then, with Subhadda at their head, returned to their place of abode.

The Master, to make this matter clear, said :
Theg wept and wailed, as it is said,
Each heaping dust u]l))on his head,
Then slow returning home were seen,
Behind their ever gracious queen.

And Sonuttara within seven days reached Benares with his tusks.

The Master, to make the matter clear, said :
The hunter straight to Kasi hies
Bearing his bright and matchless prize
—The noble creature’s tusks, I mean,
Cheering all hearts with golden sheen—
And to that royal dame he said,
‘Here are his tusks: the beast is dead.’

[55] Now in offering them to the queen, he said, “ Lady, the elephant,
against whom ‘you conceived a grudge in your heart for a trifling offence,
has been slain by me.” ‘Do you tell me that he is dead?” she cried.
And he gave her the tusks, saying, * Be assured that he is dead : here are
his tusks.” She received the tusks adorned with six different coloured
rays on her jewelled fan, and, placing them on her lap, gazed at the tusks
of one who in a former existence had been her dear lord and she thought,
““This fellow has come with the tusks he cut from the auspicious elepbant
that he slew with a poisoned shaft.” And at the remembrance of the
Great Being she was filled with so great sorrow that she could not endure
it, but her heart then and there was broken and that very day she died.

The Master, to make the story clear, said :

His tusks no sooner did she see

—Her own dear lord of old was he-—

Than straight her heart through grief did break
And she, poor fool, died for his sake.
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When he, almighty and all wise,

Broke into smiles before their eyes,
Straightway these holy Brethren thought,
¢Sure Buddhas never smile for nought.’

¢She whom you used to see,’ he said,
‘A yellow-ro ascetic maid, .
Was erst a queen and I, he cried,
‘Was that king elephant who died.’

¢The wretch who took those tusks so white,
Unmatched on earth, so shining bright,
[56] And brought them to Benares town
Is now as Devadatta known.'
Buddha from his own knowledge told
This long drawn tale of times of old,
In all its sad variety,
Though free from pain and grief was he.
That elephant of long :;fo
Was I, the king of all the band,
And, Brothers, I would have you so
This Birth aright to understand.

These stanzas were recorded by elders as they chanted the Law and sang the
praises of the Lord of all Power.

[57) And on hearing this discourse a multitude entered the First Path, but
the Sister afterwards by spiritual insight attained to Sainthood.

No. 515.

SAMBHAVA-JATAKA.

“ This rule” etc.—This story the Master when residiﬁg at Jetavana told
ooncerning the Perfection of Wisdom. The circumsatances leading to the intro-
ductory story will be set forth in the MahAummagga Birth!.

Once upon a time a king called Dhanaiijaya Korabya reigned in the
city of Indapatta in the Kuru kingdom. A brahmin nawed Sucirata
was his priest and adviser in things temporal and spiritual. The king
ruled his kingdom righteously, in the exercise of almsgiving and other
good works. Now one day he prepared a question about the service of
Truth, and having seated the brahmin Sucirata and paid him due honour,
he put his question to him in the form of four stanzas :

This rule and lordship I disdain,

Suclrata, for I would fain
Be great, and o'er the wide world reign.

' Vol. vi. p. 329. Jataka, No. 546.
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By right alone—wrong I eschew—
For whatsoc’er is good and true
Kiugs above all men should pursue.

By this for ever free from blame,
Here and hereafter, we may claim
Midst gods and men a glorious name.

Know, brahmin, that I fain would do
Whate'er is deemed both good and true,
So pray, when asked, declare to me
The Good and True, what they may be.

[58] Now this was a profound question, falling within the range of a
Buddha. This is a question one should put to an Omniscient Buddha, and,
failing him, to a Bodhisatta who is seeking the Gift of Omniscience.
But Sucirata, by reason of his not being a Bodhisatta, could not solve the
question, and, so far from assuming an air of wisdom, he confessed his
incompetency in the following stanza :

No one but Vidhural, O king,
Hath power to tell this wondrous thing,
What 18, my lord, the Good and True,
That thou art ever fain to do.
The king on hearing his words said, “Go then, brahmin, at once,” and
he gave him a present to take with him, and in his eagerness to get him off,
he repeated this stanza :

Lo! straight this weifht of gold, my friend,
By thee to Vidhura I send;

eet gift for sage who best can show

The (g)od and True that I would know.

[59] And with these words he gave him a tablet of gold, worth a
hundred thousand pieces of money, on which to write the answer to the
question, a chariot to travel in, an army to escort him, and a present to
offer, and straightway despatched him. Issuing from the city of Indapatta,
not going straight to Benares, he first visited all places wheresoever sages
dwell, and, not finding any one in all India to solve the question, he
gradually approached Benares. Taking up his abode there, he went with
a few followers to the house of Vidhura, at the time of the early meal, and
having announced his arrival, he was invited in and found Vidhura at
breakfast in his own house.

The Master, to make the matter clear, repeated the seventh stanza:

Then straight in haste did Bharadvija? wend
His way to Vidhura, and found his friend
Sitting at home, and ready to partake

Of simple fare, his early fast to break.

1 Vidhura, the commentary explains, was the chaplain of the king of Benares.
2 Bharadvaja is the family name of Sucirata.
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Now Vidhura was a friend of his youtl, and had been educated in the
family of the same master, so after partaking of the meal with him, when
breakfast was over, and Sucirata was comfortably seated, on being asked
by Vidhura, “What brings you here, friend?” he told him why he had
come and repeated the eighth stanza :

I come at far-famed Kuru king’s behest,

Sprung from Yudhitthila!, and this his quest,
o ask thee, Vidhura, to tell to me

The True and Good, what it may surely be.

[60] At that time the brahmin thinking to collect the ideas of a
number of people pursues his quest, like to one piling up as it were a very
Ganges flood, and there is no time for solving the problem. So stating
the case he repeated the ninth stanza:

O’erwhelmed by such a mighty theme
As ’twere by Ganges’ flooded stream,

I cannot tell what this may be,

The Good and True you seek from me.

And so saying he added: “I have a clever son, far wiser than I am :
he will make it clear to you. Go to him.” And he repeated the tenth
stanza :

A son I have, my very own,
’Mongst men as Bhadrakira known ;
Go seek him out, and he’ll declare
To thee what Truth and Goodness are.
On hearing this Sucirata leaving Vidhura’s house went to the dwelling

of Bhadrakira, and found him seated at breakfast in the midst of his
people.

The Master, to clear up the matter, repeated the eleventh stanza :

Then Bharadvija hastily

To Bhadrakara’s home did hie,

Where amidst friends, all gathered round,
Seated at ease the youth was found.

On his arrival there he was hospitably received by the youth Bhadra-
kira with the offer of a chair and gifts, and taking his seat, on being asked
why be had come, he repeated the twelfth stanza :

[61] I come at far-famed Kuru king’s behest,
Sprung from Yudhitthila, and this his quest,
‘o ask thee, Bhadrakara, to show me
Goodness and Truth, what they may surely be.

Then Bhadrakdra said to him, “Just now, Sir, I am intent on an
intrigue with another man’s wife. My mind is ill at ease, so I cannot
! The Kurus were descended from Yudhishthira.

J v 3
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answer your question, but my young brother Saiijaya has a clearer intellect
than I have. Ask him: he will answer your question.” And in order
to send him there, he repeated two stanzas:

Good venison I leave, a lizard to pursue:
How then should T know aught about the Good and True?

I've a _young brother, you must know,
Named Saiijaya. So, ﬂrahmin, go
And seek himn out, and he’ll declare
To thee what Truth and Goodness are.

He at once set out for the house of Safijaya, and was welcomed by him
and on being asked why he had come he told him the reason.

The Master, to make the matter clear, uttered two stanzas:

Then Bharadvaja hastil
To home of Saijaya cliclv hie,

Where amidst friends, all gathered round,
Seated at easc the youth was found.

I come at far-famed Kuru king's behest,
Sprung from Yudhitthila, and this his quest,
To ask thee, Saiijaya, to show to me

Goudness and Truth, what they may surely be.

But Saiijaya also was engaged in an intrigue and said to him, “Sir,
I am in pursuit of another man’s wife, and going down to the Ganges
[62] I cross over to the other side. Evening and morning as I cross the
stream, I am in the jaws of death: therefore my mind is disturbed, and
I shall not be able to answer your question, but my young brother
Sambhava, a boy of seven years, is a hundred thousand times superior to
me in knowledge. He will tell you: go and ask him.”

The Master, to make the matter clear, repeated two stanzas:

Death opens wide his jaws for me,
Early and late. How tell to thee
Of Truth and Goodness, what they be?

I've a young brother, you must know,
Called Sambhava. So, brahmin, go,
And seek him out. He will declare
To thee what Truth and Goodness are.
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On hearing this Sucirata thought, ‘“ This question must be the most
wonderful thing in the world. I fancy no one is equal to answering it,”
and so thinking he repeated two stanzas:

This marvel strange misliketh me,

Nor sire nor sons, none of the three,
Knows how to solve this mystery.

If ye thus fail, can this mere youth
Know aught of Goodness and of Truth?

On hearing this Safijaya said, “Sir, do not regard young Sambhava as a
mere boy. If therc is no one that can answer your question, go and ask
him.” And, describing the qualities of the youth by similes that illustrated
the case, he repeated twelve stanzas :

{63] Ask Sambhava nor scorn his youth,

He knows right well and he can tell
Of Goodness and of Truth.

As the clear moon outshines the starry host,
Their meaner glories in his splendour lost,

E'en so the stripling Sambhava appears
To excel in Wisdom far beyond his years;
Ask Sambhava nor scorn his youth,

He knows right well and he can tell
Of Goodness and of Truth.

As charming April doth all months outvie
With budding flowers and woodland greenery,
E'en so the stripling Sambhava appears &c.
As Gandhamidana, its snowy height

With forest clad and heavenly herbs bedight,

Diffusing light and fragrance all around,
For myriad gods a refuge sure is found,

Een so the stripling &c.
As ﬁlorious fire, ablaze thro’ some morass
Wit/

wreathing spire, insatiate, cats the grass
Leaving a blackened path, where’er it pass,

Or as a ghee-fed flame in darkest night
On choicest wood doth whet its appetite,
Shining conspicuous on some distant height,

E'en 8o the stripling &c.

An ox by strength, a horse by speed,
Displays his excellence of breed,

A cow by milk in copious flow,

A sage by his wise words we know.

E'en 8o the stripling &c.

[64) While Saiijaya was singing the praises of Sambhava, Sucirata
thought, “I will find out by putting the question to him,” so he asked,
*“ Where is your young brother?” Then he opened the window and

3—2
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stretching forth his hand, he said, * You sce yonder hoy with a complexion
like gold, playing with other youths in the street hefore the door of the
mansion : that is my young brother. Go up to him and ask him; he will
answer your question with all the charm of a Buddha.” Sucirata, on hear-
ing his words, descended from the mansion, and drew nigh to the boy at
the very moment that he was standing with his garment loose and thrown
over his shoulder, [65] and picking up some dirt with both hauds.

The Master, to explain the matter, repeated a stanza:

Then Bhiradvija hastily

To home of Sambhava did hie, »
And there out in the public way

The little boy was found at play.

The Great Being, when he saw the brahmin come and stand before
him, asked, ‘Friend, what brings you here?” He replied, *“ Dear youth,
I am wandering through all India, and not finding any one competent to
answer the question I put to him, I have come to you.” The boy thought,
“There is a question, they say, that has not been decided in all India.
He has come to me. I am old in knowledge.” And becoming ashamed
he dropped the dirt that he held in his hand, readjusted his garment and
said, “ Brahmin, ask on, and I will tell you with the fluent mastery of a
Buddha,” and in his omuiscience he invited him to choose what he would
ask. Then the brahmin asked his question in the form of a stanza:

I come at far-famed Kuru king’s behest,
Sprung from Yudhitthila, and this his quest,

To ask thee, Sambhava, to show to me
Goodness and Truth, what they may surely be.

What he wanted became clear to Sambhava, as it were the full moon
in the middle of the sky. *Then listen to me,” he said, and answering
the question as to the Service of Truth he uttered this stanza :

I'll tell thee, Sir, and tell aright,
E'en as a man of wisdom might,

The king shall know the Good and True,
But who knows what the king will do?

And as he stood in the street and taught the Truth with a voice sweet
as honey, the sound spread over the whole of the city of Benares, to twelve
leagues on every side. Then the king and all his viceroys and other rulers
assembled together, and the Great Being in the midst of the multitude set
forth his exposition of the Truth.
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[66] Having thus promised in this stanza to answer the question, he
now gave the answer as to the Service of Truth:

In answer to the king, Suclrata, proclaim,
¢To-morrow and To-day are never quite the same;
I bid thee then, O king Yudhitthila, be wise
And prompt to seize whate'er occasion may arise.’

I fain would have thee too, Sucirata, suggest

A thought in which his mind may profitably rest,
‘A king all wicked ways should carefully eschew,
Nor, like bewildered fool, an evil course pursue.

To loss of his own soul he never should transgress,
Nor e’er be guilty of deeds of unrighteousness,
Himself nc'er be engaged in any evil way,

Nor ever in wrong path a brother lead astray.

These points to carry out whoso doth rightly know,
Like waxing moon, as king in fame doth ever grow.

A shining light to friends and dear unto his kin,
And, when his body fails, the sage to heaven will win.

[67] The Great Being thus, like to one making the moon to rise in
the sky, answered the brahmin’s question with all the mastery of a
Buddha. The people roared and shouted and clapped their hands. And
there arose a thousand cries of applause with great wavings of cloths and
snapping of fingers. And they cast off the trinkets on their hands. And
the value of what they threw down amounted to about a crore. And
the king of Benares in his joy paid him great honour. And Sucirata,
after offering him a thousand weight of gold, wrote down the answer to
the question with vermilion on a golden tablet, and on coming to the city
of Indapatta he told the king the answer as to the Service of Truth. And
the king abiding steadfast in righteousness attained to heaven.

At the end of the lesson the Master said, “Not merely now, Brethren, but
formerly too, the Tathigata was great in answering questions,” and he identified
the Birth: “At that time Ananda was king Dhanaiijaya, Anuruddha was
Sucirata, Kassapa Vidbura, Moggallina Bhadrakara, Séariputta the youth
Saiijaya, and I myself was the wise Sambhava.”

No. 516.

MAHAKAPI-JATAKA.

“A king of Kasi,” etc.—This story was told by the Master, when dwelling in
the Bamboo Grove, about Devadatta’s hurling a stone at him. [68] So when
the Brethren blamed Devadatta for having suborned archers to shoot the
Buddha and afterwards hurled a stone at him, the Master said, “ Not now only,
but formerly also, Devadatta flung a stone at me,” and so saying he related a
story of the past.
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Once upon a time when Brahmadatta reigned in Benares, a Brabmin
husbandman in a village of Kasi, after ploughing his fields, loosened his
oxen and began to work with a spade. The oxen, while cropping leaves
in a clump of trees, little by little escaped into the forest. The man,
discovering that it was late, laid aside his spade to look for -his-exen, and
not tinding them he was overcome with grief and wandered about the
forest, sccking them, till he had entered the Himalaya region.  There
having lost his bearings he roamed about for seven days fasting, but secing
a tinduka trec he climbed up it to eat the fruit.  Slipping off the tree he
fell sixty cubits into a hell-like abyss, where he passed ten days. At that
time the Bodhisatta was living in the shape of a monkey, and while cating
wild fruits he caught sight of the man, and after practising with a stone
he hauled the fellow out. While the monkey was asleep, the man split
his head open with a stone. The Great Being, becoming aware of his
action, sprang up and perched on a branch of the tree and cried, “ Ho!
Sirrah, you walk on the ground ; I will just point out to you the way from
the top of the tree and then will be off” So he rescued the fellow from
the forest, set him on the right road and then himself disappeared in the
mountainous region. The man, because he had sinned against the Great
Being, became a leper, and even in this world appeared as a preta in human
form. For seven years he was overwhelmed with pain, and in his wander-
ings to and fro he found his way into the Migacira park in Benares, and
spreading a plantain leaf in the enclosure he lay down, half maddened by
his sufferings. At that moment the king of Benares came to the park and
as he walked about he saw the man and asked him, “ Who are you, and
what have you done to bring this suffering upon you?” And he told the
king the whole story at length.

The Master, to make the matter clear, said :

A king of Kasi who, they say,

O'er great Benares once held sway,
With courtier friends the road to cheer,
Unto Migicira drew near.

[69] A brahmin there the king did see
—A walking skeleton was he—
His skin was white with leprous blood
And rough like gnarléd ebon woodl

Astonied at the piteous sight

Of this sore troui)led, luckless wight,
‘Alas! poor wretch,’ he cried, ‘declare
What name 'mongst ogres thou dost bear.

)

! Bauhinia Varicgata.
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*Thy hands and feet are white as snow,
Thy head is whiter still, I trow,

Thy frame with leprous spots o'ergrown,
Disease has marked thee for its own.

‘Thiy back like spindles in a row

A long unequal curve doth show ;

Thy joints are as black knots; I ween,
Thy like before was never seen.

‘Whence cam’st thon then, so travel-worn,
Mere skin and bones, a wretch forlorn,
By heat of blazing sun opprest,

By thirst and hunger sore distrest ?

¢ With frame so marred, an awful sight,
Scarce fit to look upon the light,

Thy very mother—no, not she

Would care her wretched son to sce.

¢ What sinful deed was thine, I pray,
Or wrongfully whom didst thou slay?
What the offence I fain would know,
Reduced thee to this state of woe?’

Then the brahmin said:

I’ll tell thee, Sir, and tell thee true
F'en as a good man aye should do:
For one that never speaketh lies

Is praised in this world by the wise.

[70] Once in a lonely wood I took my way,
Seeking my kine that late had gone astray;
Through pathless tracts of jungle, fitting home
For the wild elephant, I heedless roam.

Lost in the maze of this vast wilderness,
From thirst and hunger suffering sore distress,
For seven long days I wander thro’ the wood
Where the fell tiger rears his savage brood.

E'en rankest poison I was fain to eat

When lo! a lovely tree my gaze doth meet;
Q’er a sheer precipice it pendent swung,

And fragrant fruit from all its branches hung.

Whate'er had fallen to the wind’s cold touch
I greedily devoured and relished much,
Then, still unsated, I climbed up the tree,
‘That way,’ methought, ‘lies full satiety.’

I ne’er had tasted such ripe fruit before,

And stretching forth my hand to gather more,
The branch, on which my body rested, broke,

As though clean severed by the woodman’s stroke.

With broken bough head over heels I went,
With nought to check me in my swift descent
Over the side of rocky precipice,

Without escape from bottomless abyss.
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The depth of water in the pool beneath
Saved me from being rudely crushed to death,
So there, poor luckless wight, without a ray
Of hope to cheer me, ten long nights I lay.

At length a monkey came—long-tailed was he
And made his home in some rock cavity—

And as he stept from bough to bough, the Lrute
Did ever pluck and eat the dainty fruit.

But when my thin and pallid formn he spied,
Touched with compassion for my woes, he cried,
“Alas! poor wretch, whom I see lying there
Thus overwhelmed with anguish and despair,

If man or goblin, who thou art, declare.’

Then with due reverence I made reply;

‘A man and doomed without escape am 1:
But this I say, “ All blessings light ou thee,
If thou canst find a way of saving me.”’

The monkey stepping on the height above
Carried a heavy stone, his strength to prove,
And when by practice he was perfect grown,
The mighty one his purpose thus made known.

‘Climb thou, good sir, upon my back and cast
Thy arms about my neck and hold me fast;
Then will 1 with all speed deliver thee
From the stone walls of thy captivity.’

I hearkeuned gladly, well remembering

The counsels of the glorious monkey-king,

And, climbing on his back, my arms I cast
Round the wise creature’s neck and held him fast.

The monkey then,—so brave and strong was he—
Exhausted by the effort though hec be,
From rocky fastness soon uplifteth me.

And having haled me out, the hero cried,
‘I’'m weary: stand as guard, Sir, by my side,
While I anon in peaceful sleep abide.

‘Lion and tiger, panther eke and bear,
71] If they should ever take me unaware,
Would kill me straight. To watch shall be thy care’

While, as I watched, he took a moment’s rest,
An ugly thought was harboured in my breast.

¢Monkeys and such like deer are good to eat;
What if I kill him and my hunger cheat!
The beast if slain would furnish savoury meat.

*When sated, here no longer will I stay
But well provisioned for full many a day
Out from this forest I will find a way.’

Takiug a stone his skull 1 well nigh broke,
But a lame hand put forth a feeble stroke.

The monkey quickly bounded up a tree,
And all bestained with blood regurded me
From fur, with tearful eyes, reproachfully.
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(72]

¢God bless thee, act not thus, I pray, good sir,
For otherwise thy fate, I dare aver
Will long all others from such doeds deter.

¢Alas! for shame. What a return is this
For having saved thec from that dread abyss!

‘Rescued from death thou playedst a treacherous part,
And evil hast devised with evil heart.

*Vile wretch, beware lest sharpest agony

SPringing from evil deed bring death to thee,

E'en as its fruit destroys the bamboo treel.
‘I trust thee not, for thou wouldst work me ill:
Walk well in front that I may see thee still.
‘From ravening beast escaped, thou mayst regain
The haunts of men: the path that stretches plain
Before thine eyes, follow as thou art fain.’

At this the monkey dried his tears, and sped

Up to a mountain tarn, and bathed his head

From stain of blood—by me alas! ’twas shed—
There too, with burning pains through him accursed,
I dragged my tortured frame, to quench my thirst,
But when to that blood-stainéd lake I came,

The crimson flood appeared one mass of flame.

Each liquid dl'Oﬁ from it that did bedew
My body, straight into a pustule grew,

Like a cleft vilva-fruit, in size and hue.

The sores discharging yield a loathsome smell,

And whereso’er 1 fain would gladly dwell

In town and country-side, all fly pell mell.

Scattered by odours foul, the while they Ely

Their sticks and stones, and ‘Come not thou too nigh
To us, poor wretch,’ all men and women cry.

Such is the pain for seven long years I bear;
Acoording to his deeds each man doth fare.

May good be with you all that here I see:
Betray ye not your friends. How vile is he
That sins against a fricnd with treachery.

All who on earth to friends have proved untrue,
As lepers here their sin must ever ru

And when the body fails, in Hell are born anew.

[74] And while the man was speaking with the king, even as he spoke,
the earth opened its mouth, and at that very moment the man disappeared
and was reborn in Hell. The king, when the man was swallowed up in
the earth, came forth from the park and entered the city.

The Master here ending his lesson said, “Not only now, Brethren, but
formerly too, Devadatta flung a stone at me,” and ho identified the Birth : « At
that time the treacherous fricnd was Devadatta, I myself was the monkey-king.”

! The bamboo dies off after bearing fruit.
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No. 517.
[75] DAKARAKKHASA-JATAKA.

All of this will be set forth in the Mahdummagga Birth1,

No. 518.

PANDARA-JATAKA.

“ No man that lets,” ctc.— This was a story told by the Master, whilst sojourn-
ing at Jetavana, as to how Devadatta told a lie, and how the earth opened and
swallowed him up. At that time, when Devadatta was being blamed by the
Brethren, the Master said, “ Not now only, Brethren, but of old too Devadatta
t;)lld a lie and was swallowed up by the earth,” and so saying he told a story of
the past.

Once upon a time when Brahmadatta was king in Benares, five
hundred trading folk took ship and set sail, and on the seventh day when
they were out of sight of land, they were wrecked in mid ocean and all
save one man became food for fishes. This one by favour of the wind
reached the port of Karambiya, and landing naked and destitute he went
about the place, begging alms. The people thought, ¢ Here is an ascetic,
happy and contented with little,” and they showed him every hospitality.
But he said, “I have enough to live upon,” and when they offered him
under and upper garmeuts, he would have none of them. They said, “ No
ascetic can go beyond this in the way of contentment,” and being the more
cxceedingly pleased with him, they built him a hermitage for a dwelling-
place, and he went by the name of the Karambiya ascetic. While he was
living here, he met with great honour and gain, and both a snake-king and
a garuda-king .came to pay their respects to him, and the name of the
former was Pandara. Now one day the garuda-kiug came to the ascetic
and after saluting him took his seat on one side and said, “ Sir, our people,

1 Vol. vi. p. 829, Jataka, No. 546.
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when they attack snakes, many of them perish. We do not know the
right way to seize snakes. There is said to be some mystery in the matter.
You could, perhaps, wheedle them [76] out of the secrct.” ¢ All right,”
said the ascetic, and when the garuda-king had taken his leave and de-
parted, as soon as ever the snake-king mrrived and with a respectful salu-
tation had taken his seat, he asked him, saying, “ King-snake, the garudas
say that in seizing you, many of them are killed. In attacking you, how
can they seize you securely?” “8ir,” he replied, ““this is our secret; if
I were to tell it, I should bring about the destruction of all my kinsfolk.”
‘““What ! do you really suspect me of telling some one else? I'll tell no
one. I only ask to satisfy my own curiosity. You may trust and tell me
without the slightest fear.” The snake-king promised to tell him and took
his leave. The next day the ascetic again asked him, and then too he did
not tell him. But on the third day when the snake-king had come and
taken his seat, the ascetic said, “To-day is the third day since I asked you.
Why do you not tell me?” “I am afraid, Sir, you might tell some one
else.” “T'll not say a word to a creature: tell me without any fear.”
Then the snake made him promise to tell no one, and said, “ Sir, we make
ourselves heavy by swallowing very big stones and lie down, and when the
garudas come, we open our mouths wide, and show our teeth and fall upon
them. They come on and seize us by the head, and while they strive to
lift us up, heavy as we are, from the ground, the water streams from them,
and they drop down dead in the midst of it. In this way a number of
garudas perish. When they attack us, why in the world do they seize us
by the head? If the foolish creatures should seize us by the tail and hold
us head downwards, they could force us to disgorge the stones we have
swallowed, and so, making us a light weight, they could carry us off with
them.” Thus did the snake reveal his secret to this wicked fellow. Then,
when the snake had gone away, up came the garuda-king, and saluting the
Karambiya ascetic he asked, “Well! Sir, have you learned his secret from
the snake-king$” [77] “Yes, Sir,” he said, and told him everything just
a8 it was told him, On hearing it, the garuda said, “ The snake-king has
made a great mistake. He ought not to have told another how to destroy
his kinsfolk. Well, to-day I must first of all raise a garuda' wind and
seize him.” So, raising & wind, he seized Pandara the snake-king by the
tail and held him head downmost ; and having thus made him disgorge the
stones he had swallowed, he flew up into the air with him. Pandaraka, as
he was suspended head downwards in the air, sorely lamenting cried, “I
have brought sorrow upon me,” and he repeated these stanzas:

! The wind agitated by the wings of Garuda. Cf. Nagananda, Boyd’s English
version, p. 59: “ Garuda was in the habit of devouring one snake daily, catching it
up from hell, whilst the ocean was cleft asunder from top to bottom by the wind of
his wings.”
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The man that lets his secret thought be known,
Random of speech, to indiscretion prone,

Poor fool, at once is overcome by fear,
As I king-snake am by a bird o’erthrown.

The man who in his folly could betray

The thought that he should hide from light of day,
By his rash speech is overcome by fear,

As I king-snake fall to this bird a prey.

No comrade ought thy inmost thoughts to share,
The best of friends ofttimes inost foolish are,
And if too wise, of treachery beware.

I trusted him alas! for was not he
A holy man, of strict austerity !

My secret I revealed ; the deed is done
And now I weep for very misery.

Into my confidence the wretch did creep,
Nor could I any secret from him keep:

From him the danger that I dread has come,
And now for very misery I weep.

78] Judging his friend as faithful to the core
»  And moved by fear, or the strong love he bore,
To some vile wretch his secret one betrays
And is oerthrown, poor fool, to rise no more.
Whoso proclaims in evil company
The secret thought that still should hidden lie,
’Mongst men 18 counted as a poison-snake:
‘From such an one, pray, keep aloof,’ they cry.

Fair women, silken robes and sandal wood,

Garlands and perfumes, even drink and food,
Yea all desires—if only thou, O bird,

Come to our aid—shall be by us eschewed.

[79] Thus did Pandaraka, suspended in the air head downwards, utter
his lament in eight stanzas. The garuda, hearing the sound of his lamen-
tation, reproved him and said, “King-snake, after divulging your secret
to the ascetic, wherefore do you now lament?” And he uttered this
stanza :

Of us throe creatures living here, pray name
The one that rightly should incur the blame.
Nor priest nor bird, but foolish deed of thine,
O snake, hath brought thee to this depth of shame.

On hearing this Pandaraka repeated another stanza :

The )i)riest, methought, must be a friend to me,
A holy man, of strict austerity:

[80] My secret I betrayed: the deed is done,
And now I weep for very misery.

Then the garuda repeated four stanzas :

All creatures born into this world must die;
Yet Wisdom’s ways her children justify :

By knowledge, justice, self-restraint and truth
A man at length achieves his purpose high.
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Parents are kind all other kin above,
No third there is to show us equal love,

Not e'en to them betray thy secret thought,
Lest peradventure they should traitors prove.

Parents and kin of cvery degree,

Allies and comrades all may friendly be: )
To none of them entrust thy hidden thought,

Or thou wilt later rue their treachery.

A wife may youthful be and good and fair,

Own troope of friends, and children’s love may share:
Not e’en to her entrust thy hidden thought,

Or of her treachery thou must beware.

[81] Then follow these stanzas:

His secret no man should disclose, but guard like treasure-trove :
Disclosure of a secret thing no wise man would approve.

Wise men to woman or a foe their secrets ne’er betray;
Trust not the slaves of appetite; creatures of impulse they.

Whoeo reveals his secret thought to one not overwise,
Fears the betrayal of his trust and at his mercy lies.

All such as know the secret thing that thou shouldst rather hide,
Threaten thy peace of mind ; to none that secret thing confide.

By day to thine own self alone the secret dare to name,
But venture not at dead of night that secret to proclaim;

For close at hand, be sure, there stand men ready to betray
The slightest word they may have heard : so trust them not, I pray.

These five stanzas will appear in the Problem of the Five Sages in the
Ummagga Birth.
Then follow these stanzas:

As some huge city fenced on every side

With moat, of iron wrought, has rﬁmg defied
[82] All entrance of a foe to Fairy Land,

So e'en are they that do their counsels hide.

Who by rash speech to secrets give no clue,

But ever steadfast to themselves are true,
From them all enemies do keep aloof,

As men flee far when deadly snakes pursue.

When the Truth had been thus proclaimed by the garuda, Pandaraka
said :
A tonsured, nude ascetic left his home
And seeking alms did through the country roam :

To him m{laecret I alas! did tell,
And straight from bappiness and virtue fell.

What line of conduct should a priest pursue,
What vows take on him, and w?mt faults eschew ¢
How free himself from his besetting sin,

And at the last a heavenly mansion win?
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[83] The garuda said :

By patience, self-restraint, long-suffering,
B'y calumny and ire abandoning,

Thus may a priest get rid of every sin,
And at the last a heavenly mansion win.

Pandaraka, on hearing the garuda-king thus declare the Truth, begged
for his life and repeated this stanza :

As mother gazing on her baby boy

Is thrilled in every limb with holy joy,
So upon me, O king of birds, bestow
That pity mothers to their children show.

Then the garuda in granting him his life repeated another stanza:

O snake, to-day from death I set thee free;

Of kinds of children there are only three,
[84] Pupil, adopted child and true-born son:

Of these rejoice that thou art surely one.

So saying, he alighted from the air and placed the snake upon the
ground. ’ :

The Master, to make the matter clear, repeated two stanzas :

The bird, so saying, straight released his foe
And gently bore him to the earth below;
‘Set free to-day, go, safe from danger dwell
In water or on land. Il guard thee well.

¢As a skilled leech to men with sickness curst,
Or a cool tank to those that are athirst,

As house that shelters from a chilling frost,
So I a refuge prove to thee, when lost.’

And saying, “Be off,” he Jet him go. And the snake disappeared in
the abode of the nigas. But the bird, returning to the dwelling-place of
the garudas, said, * The snake Pandaraka has won my confidence under
oath and has been let loose by me. I will now put him to the test, to
see what his feelings are towards me,” and repairing to the abode of the
nigas, he raised a garuda wind. On seeing him the snake-king thought
the garuda-king must have come to seize him, so he assumed a form that
stretched to a thousand fathoms and making himself heavy by swallowing
stones and sand [85] he lay down, keeping his tail beneath him and raising
the hood upon his head, as if minded to bite the garuda-king. On
seeing this the garuda repeated another stanza :

O snake, thou madest peace with thine old enemy;
But now thou showst thy fangs. Whence comes this fear to thee?
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On hearing this the snake-king repeated three stanzas :

Ever suspect a foe, nor trust thy friend as staunch;
Security breeds fear, to kill thee root and branch.

What! trust the man with whom one quarrelled long ago!
Nay, stand upon thy guard. No one can love his foe.

Inspire a trust in all, but put thy trust in none,

Thyself suspected not, be to suspicion prone.

He that is truly wise ought every nerve to strain

That his true nature ne'er may be to others plain.

Thus did they talk one with another, and becoming reconciled and
friendly they repaired together to the hermitage of the ascetic.

The Master, to make the matter clear, said,

The like graceful pair of them now see,
Breathing an air of holy purity;

[86] Like steeds well matched 'neath equal yoke they ran,
To seek the dwelling of that saintly man.

With regard to this the Master uttered another stanza:

Then to the ascetic straight king-snake did go,
And thus Pandaraka addressed his foe,
‘Know that to-day, all danger past, I'm free,
But ’tis not due to love of thine for me.’

Then the ascetic repeated another stanza :

To that bird-king, I solemnly declare,
I greater love than e’er to thee did bear,
Moved by affection for that royal bird,
I of set purpose, not through folly, erred.

On hearing this, the snake-king repeated two stanzas:

The man that looks at this world and the next,
Ne'er finds himself with love or hatred vext,
’Neath garb of self-restraint thou fain wouldst hide,
But lawless acts that holy garb belied.

[87] Thou, seeming noble, art with meanness stained,
And, as ascetic clad, art unrestrained;
By nature with ignoble thoughts accurst,
Thou in all kinds of sinful act art versed.

So to reprove him, he uttered this stanza, reviling him :

Informer, traitor, that wouldst slay
A guileless friend, be thy head riven
By this my Act of Truth, I pray,
Piecemeal, all into fragments seven.
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So before the very eyes of the snake-king, the head of the ascetic
was split into seven pieces, and at the very spot where he was sitting
the ground was cleft asunder. And, disappearing into the Earth, he
was re-born in the Avici hell, and the snake-king and the garuda-king
returned each to his own abode.

The Master, to make clear the fact that he had been swallowed up by the
earth, repeated the last stanza:

Therefore 1 say, friends ne’er should treacherous be;
Than a false friend worse man is none to see.
Buried in earth the venomous creature lies,

And at the snake-king’s word the ascetic dies.

(88] The Master here ended his discourse and said, “ Not now only, Brethren,
but of old too, Devadatta told a lie and was swallowed up by the earth,” and he
identified the Birth: “ At that time the ascetic was Devadatta, the snake-king
Siriputta, and the garuda-king was myself.”

No. 519.

SAMBULA-JATAKA.

“Tied to the spot,” etc. This story the Master, while dwelling at Jetavana,
told of queen Mallikd. The introductory story is related at length in the
Kummisapinda® Birth. Now by the efficacy of a gift of three portions of
sour gruel to the Tathdgata, she that very day rose to the position of chief
;]ueen, and being W of faithful servants and endued with the five
eminine charms, full of knowledge, and a disciple of the Buddha, she showed
herself a devoted wife. Her devotion was blazed abroad throughout the city.
So one day a discussion was started in the Hall of Truth, how that %t:een
Mallikd was a faithful and devoted wife. The Master, on his coming there,
asked the Brethren what was the topic they were discussing as they sat
together, and on hearing what it was he said, “ Not now only, but formerly
too, Brethren, she was a devoted wife”; and so saying, he told a story of

the past.

Once upon a time king Brahmadatta had a son named Sotthisena,
and when he had come of age the king set him up as viceroy. His
chief consort, Sambuld by name, was extremely beautiful, and gifted
with so radiant a form that she appeared like a lamp-flame shining in

! Vol. iii. No. 415, p. 245, English version.
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a sheltered spot. By and bye leprosy showed itself in Sotthisena and
the physicians failed to cure it. When the sore discharged, he be-
came 80 loathsome that in his depression he cried, “ What good is my
kingdom to me? I shall perish without a friend in the wilderness.”
And, bidding them tell the king, he left his harem and departed.
Sambulé, though ¢ made many attempts to stop her, refused to return,
and saying, “I will watch over you, my lord, in the forest,” went forth
from the city with him. On entering the forest, he built a hut of leaves
and took up his abode in a shady and well-watered spot, where wild fruit
abounded. How then did the royal lady watch over him? Why she
rose up early in the morning, swept out his hermitage, set some water
for him to drink, [89] furnished him with a tooth-stick and water to
wash his mouth, and when his mouth was cleansed, she ground various
simples and anointed his sores, and gave him luscious fruits to eat;
when he had rinsed his mouth and washed his hands, she saluted him
and said, “Be earnest in well-doing, my lord.” Then taking a basket,
a spade and a hook, she went into the forest to gather wild fruit, and
she hrought and set it on one side, and fetching water in a jar, she with
various powders and clay washed Sotthisena and again offered him wild
fruit. And when he had finished his meal, she brought him scented
water and herself partook of the fruit. Then she arranged a board
with a coverlet, and as he lay down om it, she bathed his feet, and
after dressing and cleaning his head and back and feet, she came and
lay down by the side of the bed. In this way did she watch over her
lord. One day, as she was bringing fruit from the fovest, she espied
a mountain cave, and putting down the busket from her head, she stood
on the edge of the cave, and, stepping down to bathe, she rubbed her
body all over with yellow dye and took a bath. After washing herself,
she climbed up again and put on her bark garment and stood on the
edge of the pool. And the whole forest was lighted up with the radiance
that was shed from her person. At that moment a goblin, going forth to
find his prey, caught sight of her, and falling in love with her, he repeated
a couple of stanzas:

Tied to the spot and trembling as in fear,
Who in this rocl:)y cave is standing here?

Tell us, I pray, O slender-waisted dame,

Who may thy kinsmen be, and what thy name.

Who art thou, lady, ever fair and bright,

And wbat thy birth that thou canst flood with light
This grove, fit home of every beast of prey?

An ogre I to thee due homage pay.

[90] On hearing what he said, she replied in three stanzas:

Prince Sotthisena, know full well, is heir to Kisi throne,
And I, this prince's wedded wife, as Sambulda am known.

J. V. 4



50 The Jataka. Book XVI.

Videha's royal son is sick and in the forest lies;
Alone I tend him, mad with pain, or else he surely dies.

This savoury bit of venison I picked up in the wood,
And bear it to my lord to-day, now faint for want of food.

This is followed by stanzas spoken alternately -by the goblin and
the lady:

What good is this sick lord of thine, O Sambuli, to thee?
No wife, but nurse is what he craves. [ will thy husband be.

With sorrow worn, a wretch forlorn, no bheauty can I claim,
If thou art fain a bride to gain, go woo some fairer dame.

Four hundred wives have | to grace my home on yonder hill;
O lady, deign o'er them to reign, and each fond wish fulfil.

Fair maid so bright with golden light, whate’er is dear to thee
Is mine to give, s0 come and live a life of joy with me.

(81] But if denied to me as bride, thou art my lawful prey,
And wilt be good to serve as food to break my fast to-day.

That ogre grim with his seven tufts inspiring dread alarm,
found helpless Sambulad astray and seized her by the arm.

Thus held by him, that ogre grim, her lustful, cruel foe,
She still deplored her absent lord, nor c’er forgot his woe.)

No grief to me that I should be this hateful ogre's Frey,
But that the love of my dear lord from me should fall away.

No gods are here, but absent far they flee,
Nor any guardians of the world I see,

To check the course of outrage and suppress
All acts of unrestrained licentiousness.

[92] Then was the abode of Sakka shaken by the efficacy of her
virtue, and his throne of yellow marble showed signs of heat. Sakka,
on reflection, discovered the cause, and, taking his thunderbolt, he came
with all speed, and, standing above the goblin, spoke another stanza :

'Mongst women folk the chief in fame,
She’s wise and perfect, bright as flame,
Shouldst thou eat her, thy skull be riven,
O goblin, into fragments seven.

So harm her not; let her go free,

For a devoted wife is she.

On hearing this the goblin let Sambula go. Sakka thought: *This
goblin will be guilty of the same thing again,” and so he bound him
with celestial chains and let him loose on the third mountain from
thence, that he might not return; and, after earnestly exhorting the
royal lady, he departed to his own abode. And the princess, after
snnset, by the light of the moon reached the hermitage.
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To explain the matter, the Master repeated cight stanzas:

Escaped from ogre, to her hut she fled,
As bird returning finds its fledglings dead,
Or cow, robbed of her calf, Lunents an cupty shed.

Thus Sambuli, of royal fame, wade moan,
Wild-eyed and helpless, in the wood, alone.

Hail, priests and brahmins, righteous sages too,
Deserted, I for refuge fly to yow

All hail, ye lions and ye tigers fell,
And other beasts that in the woodland dwell.

All hail, ye grasses, herbs and plants that creep,
All hail, ye forests green and mountains steep.

All hail to Night, bedecked with stars on high,
Dark as bluc lotus of the deepest dye.

[93] AN hail to Ganges: mother of rivers she,
Known amongst men as famed Bhigirathi.

Hail, Himavat, of all the mountains king,
Huge rocky pile, o’ertopping everything.

Regarding her, as she uttered this lamentation, Sotthisena thought,
“8he is overdoing her lamentation: I do not quite know what it all
means. If she were acting thus for love of me, her heart would be
broken. I will put her to the test.” And he went and sat at the door
of his hut. She, still lamenting, came to the door, and, making a
low obeisance, she said, “ Where has my lord beent” ¢ Lady,” he
said, “on other days you have never come at this hour; to-day
you are very late,” [94] and in the form of a question he spoke this
stanza:

{{r‘h“it"f‘;‘i%u,’“;’! lovey 1o ]:otetﬁ?;d Siniy 1

Then she made answer, “ My lord, I was returning with my fruit
when I beheld a goblin, and he fell in love with me, and seizing me by
the hand, he cried: ‘Unless you obey my words, I will eat you alive.’
And at that moment, sorrowing for you only, I uttered this lament; and
she repeated this stanza:

Seized by my foe, 1, full of woe, these words to him did say;
¢No grief to me that I should be a hateful ogre’s prey,
Bpt that the love of my dear lord from me should fall away.’”

Then she told him the rest of the story, saying, “So when I was
seized by this goblin, and was unable to make him let me go, I acted so
as to excite the attention of the god. Then Sakka came, thunderbolt in
hand, and, standing in the air, he threatened the goblin and made him
release me. And he bound him with magic chuins and deposited him on

4—2
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the third mountain range from here, and so departed. Thus was I saved
by means of Sakka.” Sotthisena, on hearing this, replied : “ Well, lady,
it may be so. With womenkind it is hard to discover the truth. In the
Himalaya region dwell many foresters, ascetics and magicians. Who shall
believe you?” And so saying, he repeated a stanza: :
You jades are cver by far too clever,
Truth among such is a great rarity,
Wn.‘ys of the sex are enough to perplex,
E'en as the course of a fish in the sea.

On hearing his words, she said : *“ My lord, thongh you do not believe
me, by virtue of the truth I speak, I will heal you.” 8o, filling a pot of
water and performing an Act of Truth, she poured the water on his head
and spoke this stanza : :

[95] May Truth for aye my shelter be,
As I love no man more than thee,
And by this Act of Truth, I pray,
May thy disease be healed to-day.

When she had thus performed an Act of Truth, no rooner was the
water sprinkled over Sotthisena than the leprosy straightway left him,
as it were copper rust washed in some acid. After staying & few days
there, they departed from the forest, and, coming to Benares, entered the
park. The king, being apprised of their arrival, went to the park, and
there and then bade the royal umbrella to be raised over Sotthisena, and
ordered that Sambula, by sprinkling, should be raised to the position
of chief queen. Then conducting them into the city, he himself adopted
the ascetic life and took up his abode in the park, but he still con-
stantly took his meals in the palace. And Sotthisena merely conferred
on Sambula the rank of chief consort, but no honour was paid her,
and he ignored her very existence and took his pleasure with other
women. Sambula, through jealousy of her rivals, grew thin and pale
of countenance, and her veins stood out upon her body. One day
when her father-in-law, the ascetic, came to have a meal, to get rid
of her grief she came to him when he had finished eating, and saluting
him, sat down on one side. On seeing her in this languid condition, he
repeated a stanza:

Seven hundred elephants by night and day
Are guarding thee, all ready for the fray,
Hun s of archers shielding thee from harm;
Whence come the foes to fill thee with alarm ¢

[96] Ou hearing his words she said, “ Your son, my lord, is no longer
the same to me”; and she repeated five stanzas:

Fair as a lotus are the maids he loves,

Their swan-like voice his deepest passion moves,
And as he listens to their measured strain,

In his affections I no longer reign.
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In human shape but like to nymphs divine,
Adorned with ornaments of gold they shine,
Of perfect form the noble maidens lie

In graceful pose, to charm the royal cye.

If T once more might wander in the wood,
To glean a portion for his -daily fuod,

Once more [ should a husband’s love regain,
And quit the court in forest realms to reign.

A woman may in softest robes be drest,
And be with food in rich abundance blest,
Fair though she be, yet if an unloved wife,
Best fix « rope and put an cnd to life.

Yea the poor wretch on bed of straw! that lies,
If she find favour in her husband’s eyes,
Enjoys a happiness unknown to one,

Rich in all else, but poor in love alone.

[97] When she had thus explained to the ascetic the cause of her thus
pining away, he summoned the king and said, “ Dear Sotthisena, when
you were crushed by the disease of leprosy and hid yourself in the forest,
she went with you and ministered to your wants, and by the power of
truth healed your sickness, and now after she has been the means of your
being established on the throne, you do not even know the place of her
sitting and uprising ; this is very wrong of you. An act of treachery to a
friend like this is a sin,” and reproving his son, he repeated this stanza :

A loving wife is ever hard to find,

As is a man that to his wife is kind :
Thy wife was virtuous and loving too;
Do thou, O king, to Sambulda be true.

[98] After he had thus reproved his son, he got up and went away.
The king, when his father was gone, called for Sambulad and said, “ My
dear, forgive the wrong I have done you this long time. Henceforth
I confer on you all power,” and he repeated the final stanza :

Shouldst thou, with wealth in great abundance blest,
Still pine away, by jealousy opprest,

I and these maidens, creatures of thy hand,

Will be obedient to thy command.

Thenceforth the pair lived happily together and after a life of charity
and good works they departed to fare according to their deeds. The
ascetic, after entering upon ecstatic meditation, passed to the heaven of
Brahma.

The Master here ended his lesson and saying, “ Not now only, but formerly
too, Mallikda was a devoted wife,” he identified the Birth: “At that time Sambula
was Mallika, Sotthisena was the king of Kosala, and the ascetic father was

myself.”
1 Reading katadutiya.
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No. 520.

GANDATINDU-JATAKA.

“Zeal is the way,” ete. This story the Master, dwelling at Jetavana, told
concerning the admonition of a king. This admonition of a king has already
been related in full 2,

Once upon a time in the kingdom of Kampilla, in a city of the
Northern Paiicalas, a king called Paiicila, being cstablished in evil courses
aud reckless, ruled his kingdom unrighteously. So all his ministers
likewise became unrighteous. His subjects being oppressed by taxation
took their wives and families and wandered in the forest like wild beasts.
Where once stood villages, there now were none, [99] and the people
through the fear of the king’s men by day did not venture to dwell

in their houses, but fencing them about with thorn branches, as soon
~ as the day broke, they disappeared into the forest. By day they were
plundered by the king’s men and by night by robbers. At that time
the Bodhisatta came to life in the form of a divinity of u tinduka tree
outside the city, and every year received from the king an offering worth
a thousand pieces of mouey, and he thought, * This is a roi fainéant ; his
whole kingdom is going to ruin ; besides me there is no one that can set
the king in the right way, and he is a benefactor to me and every year
honours me with an offering of a thousand pieces. I will admonish him.”
So in the night he entered into the royal chamber, and taking up his
position at the bed’s head he stood poised in the air, emitting a bright
light. The king, when he saw him thus shining like the newly-risen sun,
asked him who he was and wherefore he had come. Ou hearing his words
he said, ‘“ Great king, I am the divinity of the tinduka tree, and I come to
give you good advice.” ¢ What advice have you to give me 1” said the
king. “Sire,” said the Great Being, “ you are careless in your rule, and
so all your kingdom is goiug to ruin, as if it were the prey of hirelings.
Kings that are careless in their rule are not masters of all their realm, but
in this world they meet with destruction and in the world to come they
are re-born in hell, and when they are careless both those within their
dowmain and those outside it are careless too, and therefore a king ought to

1 No. 334, vol. iii. Rajovada-Jdataka. No. 521, vol. v.
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be exceedingly careful,” and so saying, to inculcate a moral lesson, he
repeated these stanzas:

Zcal is the way to Nirvina, but sloth leads to death, it is said;
While vigilant souls never die, the careless are cven as dead.

Fromn pride as its root cometh sloth : from sloth cometh loss and decay :
Decay is the parent of sin. All sloth, O great king, put away.

Brave souls by their sloth many times of wealth and of realm have been shorn,
And so village lords may become like the waif, without home, all forlorn.

[100] When a prince in his rule groweth slack, untrue to his name and his fame,
Should his wealth all at once disappear, of that prince it is counted as shame.

Thou art slack out of season, O king, from the right thou hast wandered away,
Thy realm that so flourished of old to robbers doth now fall a prey.

No son shall inherit thy realm, with its treasures of gold and of corn,
Thy realm to the spoiler a prey and thou of thy wealth liest shorn.

The prince that is stript of his realm, with its stores and its wealth manifold,
His friends and his kith and his kin esteem him no more as of old.

His guards and his charioteers, his horse and his footmen so bold,
As they see him of all dispossest, regard him no more as of old.

The fool of disorderly life is by evil advice led astray,
Soon stript is the fool of his fame, as the snake its old skin casts away.

But the man who arising betimes unwearied and orderly is,
His oxen and kine thrive apace, and riches increasing are his.

Great king, ever open thine ears, and list to what people may say,
That seeing and hearing the truth, thou mayst win to good fortune thy way.

[101] Thus did the Great Being admonish the king in eleven stanzas,
and “ Go,” said he, * without delay and foster thy kingdom, and destroy it
not,” and so departed to his own abode. And the king hearkened to his
words and, being much moved, on the morrow he handed over his kingdom
to his ministers, and accompanied by his chaplain he left the city betimes
by the eastern gate [102) and went a furlong's distance. There an old
man, a native of the village, carried branches of thorn from the forest and
putting them all round his house closed the door, and with his wife and
children betook himself to the forest. At eventide when the king’s men
had departed, he returned to his house, and by the door his foot was
pierced with a thorn point, and sitting cross-legged and extracting the
thorn he cursed the king in the following stanza :

Struck by an arrow in the fray,
So may Paiicila mourn,

As I have cause to grieve to-day,
Thus wounded by a thorn.

This imprecation on the king came about by the power of the
Bodhisatta, and it was as one possessed by the Bodhisatta that he
cursed him. In this light is his action to be regarded. Now at this
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juncture the king and his chaplain stood before him in disguise. So the
chaplain hearing his words uttered another stanza :
Thou art old, my good sir, and thy sight is too dim
To discern things aright, I'll be sworn ;
As for king Brahmadatta, what is it to him,
That thy foot has been pierced by a thorn?
On hearing this the old man repeated three stanzas :

'Tis due to Brahmadatta, sure, that I am racked with pain,
Just as defenccless folk are oft by their oppressors slain.

By night to thieves a prey are we, to publicans by day,
Lewd folks abound within the realm, when evil kings sway.

Distrest by such a fear as this, men to the forest flce,

And round their dwellings scatter thorns, for their security.

[103] On hearing this the king addressing his chaplain said, * Master,
the old man speaks truly: it is our fault. Come, let us return and rule
the kingdom righteously.” Then the Bodhisatta, taking possession of the
body of the chaplain, stood before him and said, “Great king, let us
investigate the matter.” And passing from that village to another one
they listencd to the words spoken by an old woman. She was, it is said,
a poor woman and had two grown up daughters under her care, whom she
would not allow to enter the forest. But she herself brought fire-wood
and leaves of trees and ministered to her daughters. One day she climbed
up a bush to gather leaves and falling rolled upon the ground, and she
cursed the king, threatening him with death, and uttered this stanza :

Oh! when will Brahmadatta die, for long as he shall reign,
Our daughters live unwedded and for husbands sigh in vain?

Then the priest checking her spoke this stanza :

Evil and profitless withal these words of thine, O jade,
Whence shall the king find in his realm a husband for each maid?

[104] The old woman on hearing this repeated two stanzas:

Not evil are these words of mine, nor spoken all in vain,
So long as thy defenceless folk are by oppressors slain.

By night to thieves a prey are we, to publicans by d.&a“
Lewd folks abound within the realm, when evil kings sway,
When times are bad, poor maids are sad, for husbands none have they.

Hearing ber words they thought, ““She speaks to the point,” and going
farther on they listened to what a ploughman was saying. As he was
ploughing, they say, his ox called Saliya was laid low, being struck by the
ploughshare, and its owner cursed the king and repeated this stanza :

So may Paiicila fall to earth by spear-thrust of his foe,
As Saliya by ploughshare hurt, poor wretch, here lieth low.
Then the priest, to check him, spoke this stanza:

With Brahmadatta thou art wroth, though no good cause is shown,
And while thou dost revile the king, the guilt 1s all thine own.
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Hearing this the ploughmun replicd in three stanzas :

With Brahmadatta I am wroth, and rightly 1 maintain ;
Defenceless folk are ever thus by their oppressor slain,

By night to thieves a prey are we &c.
[105] The slave had twice! to cook the food and brought it late to me;
While all agape for her, my ox was wounded fatally.
Going on still further they stayed in a certain village. Next day early
in the morning a vicious cow kicked a milkman and upset him, milk and
all. The man cursed Brahmadatta and repeated this stanza :

By stroke of sword Paiicala’s lord shall fall amidst the fray,
As I'm laid low by kick of cow, milk-pail and all, to-day.

The brahmin in a stanza said :
A cow, say, kicks against the pricks, or pail of milk upsets—
What's this to Brahmadatta that all this abuse he gets?

On hearing this the milkman repeated three stanzas :
Paficdla’s king, O brahmin, is to blame, for in his reign
Defenceless folk are seen to be by their oppressors slain.
By night &c.

A wild and savage cow that we had never milked before
We milked to-day: demands for milk grow ever more and more.

[106] They said, “ He speaks the truth,” and going forth from that
village they climbed into the highway and started towards the city. And
in a certain village tax-collectors killed a young dappled calf and stripped
off its skin to make a sword-sheath, and the mother of the calf was so
grieved for the loss of her young one that she neither ate grass nor drank
water but roamed to and fro, lamenting. On seeing her the village boys
cursed the king and spoke this stanza :

So let Paficila pine away and childless weep in vain,
As this poor cow distracted seeks the calf that men have slain.

Then the priest spoke another stanza :

When from its herd some benst escapes, and roars to ease its pain,
Herein what cause hast thou of Brahmadatta to complain ?

Then the village boys repeated two stanzas:
King Brahmadatta’s sin in this, brahmin, to me is plain,
Defenceless folk are ever thus by their oppressors slain.

By night to thieves a prey are we, to publicans by da
Lewd folks abound within the rea.l’m, when evil kl{lf K:m- sway.
th,

Why should a tender calf be killed, just for a sheath, I pray?

“You speak truth,” they said and departed. Then, going on their way,
in a certain dry tank crows were striking frogs with their beaks and

! The scholiast explains that the royal tax-gatherers had eaten the food first
cooked by the slave for her master.
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devouring them. When they reached this spot, the Bodhisatta by the
exercise of his power cursed the king by the mouth of a frog, saying,

[107] So may Paiicala killed in fight bo eaten, sons and all,
As woodland frog to village crows a prey this day I fall.

Hearing this the priest conversing with the frog repeated this stanza :

Kings cannot, frog, as you must know,
Guard cvery creature here below,

In this no wicked king is he,

That crows eat living things like thee.

On hearing this the frog repeated two stanzas:

The priest with words too flattering
Thus wickedly deceives the king;

The king, though people are oppressed,
Deems the priest’s policy the best.

If blest with all prosperity

This realm uhoul«r glad and peaccful be,
Crows richest offerings! might enjoy,
Nor need aught living to destroy.

[108] On hearing this the king and the priest thought,  All creatures,
including the frog that lives in the forest, curse us,” and going thence to
the city they ruled their kingdom righteously, and abiding in the admoni-
tion of the Great Being they devoted themselves to charity and other good
works.

The Master here ended his discourse to the king of Kosala in these words,
“ A king, Sire, must forsake evil courses, and rule his kingdom righteously,” and
he iden”tiﬁed the Birth: “At that time the divinity of the tinduka tree was
myself.

1 A crow was called balipuftho, * nourished by oblations.”



No. 521. 59

BOOK XVII. CATTALISANIPATA.

No. 621.

TESAKUNA-JATAKA.

d[109] “'Tis this I ask,” ete. This story the Master, while dwelling at Jetavana,
told by way of admonition to the king of Kosala. Now this king came to hear
the preaching of the law and the Master addressed him in the following terms :
“A king, Sire, ought to rule his kingdom righteously, for whenever kings are
unrighteous, then also are his officers unrighteous.”  And admonishing him in
the right way as related in the Catukkanipita (4th Book) he pointed out the
suffering and the blessing involved in following or abstaining from evil courses,
and expounded in detail the misery resulting from sensual pleasures, comparing
them to drecams and the like, saying, “ In the case of these men,

No bribe can move relentless death, no kindness mollify,
No one in fight can vanquish death. For all are doomed to die.

And when they depart to another world, except their own virtuous action they
have no other sure refuge, so that they must inevitably forsake low association
aud for their reputation’s sake they must not be careless, but be earnest an
exercise rule in righteousness, even as kings of old, before Buddha arvse, abiding
in the admonition of the wise, ruled righteously and departing attained to the
heavenly city,” and at the request of the king he told a story of the past.

Once upon a time Brahmadatta ruled in Benares and had no heir, and
his prayer for a son or daughter was not answered. Now one day he
went with a large escort to his park and after amusing himself a part of
the day in the grounds [110] he had a couch spread for him at the foot of
the royal sal tree, and after a short nap he awoke and, looking up to the
sal tree, he beheld a bird’s nest in it, and at the sight of it a desire to
possess it sprang up in his heart, and summoning one of his attendants he
said, “Climb the tree and see if there is anything in thé nest or not.”
The man climbed up and finding three eggs in it told the king. “Then
mind you do not breathe over them,” he said, and, spreading some cotton in
a casket, he told the man to come down gently, and place the eggs in it.
When they had been brought down, he took up the casket and asked his
courtiers to what bird these eggs belonged. They answered, “ We do not
know : hunters will know.” The king sent for the hunters and asked them.
“8ire,” said they, “one is an owl’s egg, another is & maynah bird’s, and
the third is a parrot’s.” “ Pray are there eggs of three different birds in
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one nest?” “Yes, Sive, when there is nothing to fear, what is carefully
deposited does not perish.” The king being pleased said,  They shall be
my children,” and committing the three cggs to the charge of three
courtiers, he said, *“These shall be my children. Do you carefully watch
over them and when the young birds come out of the shell, let me know.”
They took good care of them. First of all the owl's egg was hatched, and
the courtier sent for a hunter and said, “ Find out the sex of the young
bird, whether it is a cock or a hen bird,” and when he had examined it and
declared it to be a cock bird, the courtier went to the king and said, “Sire,
a son is born to you.” The king was delighted and bestowed much wealth
on him and saying, [111] *“ Watch carefully over him and call his name
Vessantara,” he sent hin away. He did as he was told. Then a few
days afterwards the egg of the maynah bird was batched, and the second
courtier likewise, after getting the huntsman to examine it, and hearing
it was a hen bird, went to the king and announced to him the birth of
a daughter. The king was delighted, and gave to him also much treasure
and saying, ‘“ Watch carefully over my daughter and call her name
Kundalini,” he sent him away. He also did what he was told. Then
after a few days the parrot's egg was hatched and the third courtier, when
told by the huntsman who examined it that it was a cock bird, went and
announced to the king the birth of a son. The king was delighted and
paying him liberally said, “ Hold a festival in honour of my son with
great pomp, and call his name Jambuka,” and then sent him away. He
too did as he was told. And these three birds grew up in the houses of
the three courtiers with all the ceremony due to royalty. The king speaks
of them habitually, as ‘my son’ and ‘my daughter.” His courtiers made
merry, one with another, saying, ‘ Look at what the king does: he goes
about speaking of birds as his son and his daughter.” The king thought,
*“These courtiers do not know the extent of my children’s wisdom. I will
make it evident to them.” So he sent one of his ministers to Vessantara
to say, “ Your father wishes to ask you a question. When shall he come
and ask it?” The minister came and bowing to Vessantara delivered the
message. Vessantara sent for the courtier who looked after him and said,
“ My father,” they tell me, “wants to ask me a question. When he
comes, we must shew him all respect,” and he asked ‘When is he to
come?” The courtier said, * Let him come on the seventh day from this.”
Vessantara on hearing this said, “ Let my father come on the seventh day
from this,” and with these words he sent the minister away. He went
and told the king. On the seventh day the king ordered a drum to be
beaten through the city and went to the house where his son lived.
Vessantara treated the king with great respect and had great respect paid
even to the slaves and hired servants. The king, after partaking of food
in the house of Vessantara, and enjoying great distinctiou, returned to his
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own dwelling-place. Then he had a big pavilion erected in the palace-
yard, and, having made proclamation by beating a drum through the city,
he sat in his magnificent pavilion surrounded by a great retinue [112] and
sent word to a courtier to conduct Vessantara to him. The courtier
brought Vessantara on a golden stool. The bird sat on his father’s lap -
and played with his father, and then went and sat on the stcol. Then
the king in the midst of the crowd of people questioned him as to the
duty of & king and spoke the first stanza :

"Tis this I ask Vessantura—dear bird, mayst thou be blest—
To one that’s fain o'er men to reign, what course of life is best?

Vessautara, without answering the question directly, reproved the
king for his carelessness and spoke the second stanza:
Kamsa my sire, of Kasi lord, so careless long ago,
Urged me his son, though full of zeal, still greater zeal to show.

Rebuking the king in this stanza and saying, “Sire, a king ought to
rule his kingdon righteously, abiding in the three truths,” and telling of a
king’s duty he spoke these stanzas :

First of all should a king put away all falsehood and anger and scorn ;
Let him do what a king has to do, or else to his vow be forsworn.

gy passion and sin led astray, should he err in the past, it is plain
e will live to repent of the deed, and will learn not to do it again.

When a prince in his rule groweth slack, untrue to his name and his fame,
Should his wealth all at once disappear, of that prince it is counted as shame.

'Twas thus that Good Fortune and Luck, when I asked, made reply unto e,
‘In a man energetic and bold we delight, if from jealousy free.’

[lll:s] IIl Luck, ever wrecking good fortune, delighteth in men of ill deeds,
e hard-hearted creatures in whom a spirit of jealousy breeds.

To all, O great king, be a friend, so that all may thy safety insure,
Il Luck put away, but to Luck that is good be a dwelling secure.

The man that is lucky and bold, O thou that o'er Kasi dost reign,
His foes will destroy root and branch, and to greatness will sure%; attain.

Great Sakka all courage in man ever watches with vigilant eyes,
For courage as virtue he holds and in it true goodness espies.

Gandharvas, gods, angels and men, one and all, emulate such a king,
And spirits appearing stand by, of his zeal and his vigour to sing.

Be zealous to do what is right, nor, however reviled, yield to sin,
Be earnest in efforts for good—no sluggard can bliss ever win.

Herein is the text of thy duty, to teach thee the way thou shouldst go:
'Tis enough to win bliss for a friend or to work grievous ill for a foe.

[115] Thus did the bird Vessantara in a single stanza rebuke the
carelessness of the king, and then in telling the duty of a king in eleven
stanzas answered his question with all the charm of a Buddha. The hearts
of the multitude were filled with wonder and amazement and innumerable
shouts of applause were raised. The king was transported with joy and
addressing his courtiers asked them what was to be done for his son, for

—
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having spoken thus. * He should be made a general in the army, Sire.”
“Well, I give him the post of general,” and he appointed Vessantara
to the vacant post. Thenceforth placed in this position he carried ont
his father’s wishes. Here cnds the story of Vessantara’s question.
[116] Again the king after some days, just as hefore, sent a message
to Kundalini, and on the seventh day he paid her a visit and returning
home again he seated himself in the centre of a pavilion and ordered
Kundalini to be brought to him, and when she was seated on a golden
stool, he questioned her as to the duty of a king and spoke this stanza:

Kundalini, of royal birth, couldst thou resolve my quest,
To one that’s fain o’er men to reign, what course of life is best?

When the king thus asked her as to the duties of a king, she said,
“I suppose, Sir, you are putting me to the test, thinking ‘ What will a
woman be able to tell me?’ so I will tell you, putting all your duty as a
king into just two maxims,” and she repeated these stanzas :

To keep whatsoever one has, and whatever one has not to gain.

Take as counsellors men that are wise, thy interests clearly to see,
Not given to riot and waste, from gambling and drunkenness free.

Such an one as can guard thec aright and thy treasure with all proper zeal,
As a charioteer guides his car, he with skill steers the realm’s common weal.

Keep ever thy folk well in hand, and duly take stock of thy pelf,
Neé'er trust to another a loan or deposit, but act for thyself.

Exe matter, my friend, is set forth in a couple of waxims quite plain—

What is done or undone to thy profit and loss it is well thou shouldst know,
Ever blame the blame-worthy and favour on them that deserve it bestow.

117] Thou thyself, O t king, shouldst instruct thy people in every good wa,
t thy realm and y substance should fall to unrxl);;:tawus ofﬁcf);ls a pre;:

See that nothing is done by thyself or by others with overmuch speed,
For the fool that so acts without doubt will live to repent of the deed.

Mo wrath one should never give way, for should it due bounds overflow,
& will lead to the ruin of kings and the proudest of houses lay low.

Be sure that thou never us king thy people mislead to their cost,
Lest all men and women alike in an ocean of trouble be lost.

When a king from all fear is set free, and the pleasures of sensec are his aim,
Should his riches and all disappear, to that king it is counted as shame.

Herein is a text of thy duty, to teach thee the way thou shouldst go,
an adept in every good work, to excess and to riot a foe,
Study virtue, for vice ever leads to a state full of sufferiug and woe.

[120] Thus did Kundalini also teach the king his duty in eleven
stanzas. The king was delighted and addressing his courtiers asked them,
saying, “ What is to be given to my daughter as a reward for her having
spoken thus?” *The office of treasurer, Sire.” ‘ Well then, I grant her

~ the post of treasurer,” and he appointed Kundalini to the vacant post.
Thenceforth she held the office and acted for the king. Here ends the
story of the question of Kundalini.
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Again the king after the lupse of a few days, just as before, sent a
messenger to the wise Jambuka, and going there on the seventh day and
being magnificently entertained he returned home and in the same manner
took his seat in the centre of a pavilion. A courtier placed the wise
Jambuka on a stool bound with gold, and came bearing the stool on his
head. The wise bird sitting on his father’s lap and playing with him at
length took his seat on the golden stool. Then the king, asking him a
question, spoke this stanza:

We've questioned both thy brother prince, and also fair Kundalint;
Now, Jambuka, do thou in turn the highest power declare to me.

Thus did the king, in asking a question of the Great Being, not ask
him in the way in which he had asked the others, but asked him in a
special way. Then the wise bird said to him, “ Well, Sire, listen atten-
tively, and I will tell you all,” and like a man placing a purse containing
a thousand pieces of money into an outstretched hand, he began his
exposition of a king’s duty :
Amidst the great ones of the earth a fivefold power we see; Limb < ’("""“’;,

Of theee the power of limbs is, sure, the last in its degree,
And power of wealth, O mighty lord, the next is said to be.

The power of counsel third in rank of these, O king, I name;
The power of caste without a doubt is reckoned fourth in fame,
And all of these a man that's wise most certainly will claim.

(121] Of all these powers that one is best, as power of learning known,
By strength of this a man is wise and makes success his ;

Should richest realm fall to the lot of some poor stupid wigh
Another will by violence seize it in his despite.

However noble be the prince, whose lot it is to rule,
He is hard put to live at all, if he should prove a fool

'Tis wisdom tests reports of deeds and makes men’s fame to grow,
Who is with wisdom gifted still finds pleasure e’en in woe.

None that are heedless in their ways to wisdom can attain,
But must consult the wise and just, or ignorant remain.

Who early rising shall betimes unweariedly give heed
To duty’s varied calls, in life is certain to succeed.

No one that's bent on hurtful things or acts in listless mood
In aught that he may undertake will come to any X

But one that will unweariedly a rightful course pursue,
Is sure to reach perfection in whatever he may do.

To safeguard one'’s store is to gain more and more,

And these are the things I would have thee to mind ;

For the fool by ill deeds, like a house built of reeds,
Collapses and leaves rack and ruin behind.

[128] Thus did the Bodhisatta in all these points sing the praises of

the five powers, and exalting the power of wisdom, like to one striking the

orb of the moon with his words, he admonished the king in eleven stanzas:
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Ento thy parents, warrior king, do righteously; and so
By following a righteous Tife to heaven thou, sire, shalt gol.

[124] After uttering ten stanzas about the way of righteousness, still
further admonishing the king he spoke the concluding stanza :

Herein is the text of thy duty, to teach thee the way thou shouldst go:
Follow wisdom and ever ‘be happy, the Truth in its fuluess to know.

Thus did the Great Being, as though he were letting down the
heavenly Ganges, teach the Law with all the charm of a Buddha. And
the multitude paid him great honour and raised innumerable shouts of
applause. The king was delighted and addressing his councillors asked,
[125] “ How ought my son, wise Jambuka, with a beak like the fresh fruit
of the rose-apple, to be rewarded for having spoken thus?” ¢ With the
post of commander-in-chief, Sire.” ¢Then I offer him this post,” he said,
and appointed him to the vacant office, and thenceforth in the position of
commander-in-chief he carried out the orders of his father. Great honour
was paid to the three birds, and all three of them gave instruction in
temporal and spiritual matters. The king, abiding in the admonition of
the Great Being, by almsgiving and other good works became destined to
heaven. The councillors after performing the king’s ohsequies, speaking
to the birds said, “ My lord, Jambu, the king ordered the royal umbrella
to be raised over you.” The Great Being said, “I have no need of the
kingdom, do you exercise rule with all vigilance,” and after establishing
the people in the moral law, he said and he had
righteous judgment inscribed on a golden plate and disappeared in the
forest. And his admonition continued in force forty thousand years.

The Master by means of his admonition of the king taught this leeson and
identified the Birth: “At that time the king was Ananda, Kundalinl was
Uppalavannéi, Vessantara was Sariputta, the bird Jambu was myself.”

No. 522.

SARABHANGA-JATAKA.

“ Beringed and gallantly,” etc.—This was a story the Master, while dwelling
in the Bamboo Grove, told concerning the death of the Elder, the Great
Moggall&na3. . The Elder Sariputta?, after gaining the consent of the Tathagata

1 Here follow nine'similar couplets already given in vol. v. No. 501, Rohantamiga-
Jataka, p. 268, English version ; see also Senart’s Mahdvastu, vol. 1. p. 282.

2 For the death of Moggallans, see Fausbdll's Dhammapada, p. 298, and Bigandet’s
Legend of the Burmese Buddha, vol. 2, ch. 1. p. 26.

3 For Siriputta’s death, see vol. 1. No. 95, Mahdsudassana-Jataka, p. 230, English
version, and Bigandet, op. cit. p. 19.
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when he was living at Jetavana, went and died in the village of Nala, in the very
room where he was born. The Master, on hearing of his death, went to Rajagaha
and took up his abode in the Bamboo Grove. An Elder dwelt there on the
slopes of Isigili (Mount of Saints) at the Black Rock. This man, by attainin
lection in supernatural power, was able to make his way into heaven an
ell. In the gos-em)rld he beheld one of the disciples of Buddha enjoying great
power, and in the world of men he saw one of the disciples of the heretics
suffering great agony, and on returning to the world of men he told them how
in a certain god-world such and such a lay Brother or Sister was re-born and
enjoying great honour, and amongst the followers of the heretics such and
such a man or woman was re-born in hell [126] or other states of suffering.
People gladly accepted his teaching and rejected that of the schismatics.
Great homour was paid to the disciples of Buddha, while that paid to the
schismatics fell away. They conceived a grudge against the Elder, and said:
“As lon%’l a8 this fellow is alive, there arc divisions amongst our followers,
and the honour paid to us falls away: we will put him to death”; and they
gave a thousand pieces of money to a brigand who guarded the ascetics to
t the Elder to death. He resolved to kill the Elder, and came with a great
ollowing to Black Rock. The Elder, when he saw him coming, by his magic
power flew up into the air and disappeared. The brigand, not finding the Elder
that day, returned home and came back day after gay for six successive days.
But the Elder, by his magic power, always disappeared in the same way.
the seventh day an act committed of old by the Elder, carrying with it conse-
%llllenees to be recognised on some future occasion, got its chance for mischief.
e story goes that once upon a time, hearkening to what his wife said, he
wanted to put his father and mother to death; and, taking them in a carriage
to a forest, he pretended that they were attacked by robbers, and struck and
beat his parents. Through feebleness of sight being unable to see objects clearly,
they did not recognise their son, and thinking they were robbers said: “ Dear
son, some robbers are killing us: make your escape,” and lamented for him
only. He thought, “ Though they are being beaten by me, it is only on my
account they make lamentation. I am acting shamefully.” So he reassured
them and, pretending that the robbers had been put to flight, he stroked their
bhands and feet, sn.yiniz “Dear father and mother, do not be afraid, the robbers
have fled,” and brought them again to their own hduse. This action for ever
so long not finding its opportunity but ever bidirg its time, like a core of
flame hidden under ashes, caught up and seized upon the man when he was
re-born for the last time, and the Elder, in consequence of his action, was unable
to fly up into the air. His magic power that once could quell Nanda! and Upa-
panda and cause Vejayanta to tremble, as the result of his action became mere
feebleness. The brigand crushed all his bones, subjecting himn to the ‘straw and
meal’ tortures, and, thinking he was dead, went oft’ with his followers. But the
Elder, on recovering oconsciousness, clothed himself with Meditation as with
a garment, and flying up iuto the presence of the Master, saluted him and
said, “ Holy 8ir, my sum of life is exhausted: I would die,” and having gained
the Master's consent, he died then and there. At that instant the six god-
worlds were in a general state of commotion. “Our Master,” they cried, “is dead.”
And they came, bringing incense and perfume and wreaths breathing divine
odours, and all kinds of wood, [127] ange the funeral pile was made of sandal-
wood and ninety-nine precious thin The Master, standing near the Elder,
ordered his remains to be de ite-fL and for the space of a league all roun
about the spot where the J was burned flowers rained down ugon it, and
men and 'ﬁ:ds stood mingled together, and for seven days held a sacred
festival. e Master had the relics of the Elder gathered together, and
erected a shrine in a gabled chamber in the Bamboo Grove. At that time
they raised the topic in the Hall of Truth, saying, “Sirs, Sariputta, because

1 Nanda and Upananda were two kings of the Nigas, Vejayanta was the palace of
Indra. Jitaka Index, vol. vin. p. 66, gives corrected reading Nandopananda-damana.

? But cf. Anguttara Nikaya, Pt. 1. p. 114, ed. by R. Morris, 1883, Mil. 1. 277.
Translation with note by R. Davids.
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he did not die in the presence of the Tathigata, has not received great
honour at the hands of t‘le Buddha, but the Great Elder Moggallina, because
he died near the Master, has had great Lhonour paid to him.” The Master
came up, and asking the Brethren what they were sitting in conclave to discuss,
on hearing what it was, said: “Not now only, Brethren, but formerly also
Moggallana received great honour at iny hands”; and, so saying, he related a
story of the past.

'Once upon a time, when Brahmadatta was reigning in Benaves, the
Bodhisatta was conceived by the brahmin wife of the royal chaplain,
and at the end of ten months was born early in the morning. At
that moment there was a blaze of all kinds of arms in the city of
Benares for the space of twelve leagues. The priest, on the birth of
the boy, stepped out of doors and looked up to the sky for the purpose
of divining his son’s destiny, and knew that this boy, because he was
born under a certain conjunction in the heaven, would surely be the
chief archer in all India. So he went betimes to the palace and inquired
after the king's health. On his replying, “ How, my master, can I be
well: this day there is a blaze of weapons throughout my dwelling-
place,” he said, “ Fear not, Sire; not merely in your house, but throughout
all the city is this blaze of arms to be seen. This is due to the fuct that
a boy is born to-day in our house.” ¢ What, master, will be the result of
the birth of a boy under these conditions?” * Nothing, Sire, but he will
prove to be the chief archer in all India.” ¢ Well, master, do you
then watch over him, and when he is grown up, present him to us.”
And so saying, he ordered a thousand pieces of money to be given
him as the price of his nurture® The priest took it and went home,
and on the naming-day of his son, on account of the blaze of arms at
the moment of his birth, he called him Jotipila. He was reared in
great state, and at the age of sixteen he was extremely handsome.
Then his father, observing his personal distinction, said, ¢ Dear son,
go to Takkasila [128] and receive instruction in all learning at the
bands of a world-famous teacher.” He agreed to do so and, taking his
teacher’s fee, he bade his parents farewell and repaired thither. He
presented his fee of one thousand pieces of money and set about ac-
quiring instruction, and in the course of seven days he had reached
perfection. His master was so delighted with him that he gave him
a precious sword that belonged to him, and a bow of ram’s-horn and
a quiver, both of them deftly joined together, and his own coat of mail
and a diadem, and he eaid, ‘“ Dear Jotipala, I am an old man, do you
now train these pupils”; and he handed over to him five hundred
pupils. The Bodhisatta, taking everything with him, said good-bye to
his teacher and, returning to Benares, went to see his parents. Then
his father, on seeing him standing vespectfully before him, said, “ My
son, have you finished your studies?” ¢Yes, sir.” On hearing his

! Compare vol. m. No. 423, Indriya Jataka. ? khiramalam, i.e. Tpogeia.



No. 522. 67

answer he went to the palace and said, “My son, Sire, has completed
his education: what is he to do?” ¢ Master, let him wait on us.”
“ What do you decide, Sire, about his expenses?” ¢Let himn receive
a thousand pieces of money daily.” He readily agreed to this, and
returning home he called his boy to him and eaid, “Dear son, you
are to serve the king.” Thenceforth he received every day a thousand
pieces of mouney and attended on the king. The king's attendants were
offended ; “We do not see that Jotipala does anything, and he receives
a thousand pieces of money every day. We should like to see a speci-
men of his skill.” The king heard what they raid and told the priest.
He said, “All right, Sive,” and told his son. *Very well, dear father,”
he said, ““on the seventh day from this I will show them: let the king
assemble all the archers in his dominion.” The priest went and repeated
what he said to the king. The king, by beat of drum through the
city, had all his archers gathered together. When they were assembled,
they numbered sixty thousand. The king, on hearing that they were
assembled, said: “Let all that dwell in the city witness the skill of
Jotipala.” And making proclamation by beat of drum, he had the
palace yard made ready, and, followed by a great crowd, [129] he
took his seat on a splendid throne, and, when he had summoned the
archers, he sent for Jotipala. He put the bow and quiver and coat
of mail and diadem, which had been given to him by his teacher,
beneath his under garment, and had the sword carried for him, and then
came before the king in his ordinary garb and stood respectfully on
one side. The archers thought, “Jotipala, they say, has come to give
us a specimen of his skill, but from his coming without a bow he will
evidently want to receive one at our hands,” but they all agreed they
would not give him one. The king, addressing Jotipala, said, “Give
us proof of your skill” So he had a tent-like screen thrown round
about him, and taking his stand inside it, and doffing his cloak, he
girt on his armour, and got into his coat of mail and fastened the
disdem on his head. Then he fixed a string of the colour of coral on
his ram’s-horn bow, and binding his quiver on his back and fastening
his sword on his left side, he twirled an arrow tipt with adament on
his nail, and threw open the screen and sallied forth like a Nagw
prince bursting out of the earth, splendidly equipped, and stood making
an obeisance to the king. The multitude, on seeing him, jumped about
and shouted and clapped their bands. The king said, ‘“Jotipils, give
us a specimen of your skill.” ¢ Sire,” he said, “‘amongst your archers
are men who pierce like lightning®, able to split a hair, and to shoot
at a sound (without seeing) and to cleave a (falling) arrow?’. Summon

! akkhanavedhi, R. Morris, P. T. 8. J. for 1885, p. 29. Kern takes it as ‘target
cleaving,’ Bodhicarydvatdra comm. ed. Poussin (B. Ind.), p. 124 note.
3 Perhaps this refers to a feat like that of Locksley (* Robin Hood ') in Ivanhoe.
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four of these archers.” The king summoned them. The Great Being set
up a pavilion in a square enclosure in the palace yard, and at the four
corners he stationed the four archers, and to each of them he had thirty
thousand arrows allotted, assigning men to hand the arrows to each,
. and he himself taking an arrow tipt with adamant stood in the middle
of the pavilion and cried, “O king, let these four archers all at once
shoot their arrows to wound me; I will ward off the arrows shot by
them.” The king gave the order for them to do so. Sire,” they
said, “we shoot as quick as lightning, and are able to split a hair,
and to shoot at the sound of a voice (without seeing), and to “cleave
a (falling) arrow, but Jotipala is a mere stripling; we will not shoot
him.” The Great Being said, “If you can, shoot me.” “Agreed,”
they said, and with one accord they shot their arrows. The Great
Being, striking them severally with his iron arrow, in" some way or
other, [130]) made them drop on the ground, and then throwing a
wall' round them, he piled them together and so made a magazine
of arrows, fitting each arrow, handle level with handle, stock
with stock, feathers with feathers, till the bowmen’s arrows were
all spent, and when he saw that it was so, without spoiling his
magazine of arrows, he flew up into the air and stood before the king.
The people made a great uproar, shouting and dancing about and
clapping their hands, and they threw off their garments and orna-
ments, 8o that there was treasure’ lying in a heap to the amount of
eighteen crores. Then the king asked him, “ What do you call this
trick, Jotipala?” ¢The arrow-defence, Sire.” ¢“Are there any others
that know it1” ¢“No one in all India, except myself, Sire.” “Show
us another trick, friend.” ¢Sire, these four men stationed at four
corners failed to wound me. But if they are posted at the four
corners, [ will wound them with a single arrow.” The archers did
not dare to stand there. So the Great Being fixed four plantains at
the four corners, and fastening a scarlet thread on the feathered part
of the arrow, he shot it, aiming at one of the plantains. The arrow
struck it and then the second, the third and the fourth, one after
another, and then struck the first, which it had already pierced, and
80 returned to the archer’s hand ; while the plantains stood encircled with
the thread. The people raised myriad shouts of applause. The king
asked, ¢ What do you call this trick, friend?” ¢ The pierced circle, Sire.”
““Show us something more.” The Great Being showed them the arrow- -
stick, the arrow-rope, the arrow-plait, and performed other tricks called the
arrow-terrace, arrow-pavilion, arrow-wall?, arrow-stairs, arrow-tank, and
made the arrow-lotus to blossom and caused it to rain a shower of arrows,

\ Cf. Mahabhdrata, v1. 58. 2 and 101. 82, koshthaki-kritya, surrounding, enclosing.
* This is taken from a reading of one MS. and is required to make up the twelve
examples of his skill.
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[131] Thus did he display these twelve unrivalled acts of skill, and
then he cleft seven incomparably h'uge substances. He pierced a plank
of fig-wood, eight inches thick, a plank of asana-wood, four inches thick,
a copper plate two inches thick, an iron plate one inch thick, and after
piercing a hundred boards joined together, one after another, he shot
an arrow at the front part of waggons full of straw and sand and
planks, and made it come out at the back part; and, shooting at the
back of the waggons, he caused the arrow to come out at the front.
He drove an arrow through a space of over a furlong in water
and more than two furlongs of earth, and he pierced a hair, at
the distance of half a furlong, at the first sign of its being moved
by the wind. And when he had displayed all these feats of skill,
the sun Bet. Then the king promised him the post of comwander-
inchief, saying, “Jotipala, it is too late to-day; to-morrow you shall
receive the honour of the chief command. Go and have your beard
trimmed and take a bath,” and that same day he gave him a hundred
thousand pieces of money for his expenses. The Great Being said,
“I have no need of this,” and he gave his lords eighteen crores of
treasure and went with a large escort to bathe; and, after he had had
his beard trimmed and had bathed, arrayed in all manner of adorn-
ments, he entered his abode with unparalleled pomp. After enjoying
a variety of dainty viands, he got up and lay down on a royal couch,
and when he had slept through two watches, in the last watch he
woke up and sat cross-legged on his couch, considering the beginning,
the middle and the end of his feats of skill. My skill,” he thought,
“in the beginning is evidently death, in the middle it is the enjoy-
ment of sin, and in the end it is re-birth in hell: for the destruction
of life and excessive carelessness in sinful enjoyment causes re-birth in
hell. The post of commander-in-chief is given me by the king, and
great power will accrue to me, and I shall have a wife and many
children ; but if the objects of desire are multiplied, it will be hard to
get rid of desire. I will go forth from the world alone and enter the
forest : [132] it is right for me to adopt the life of an ascetic.” So
the Great Being arose from his couch, and without letting anybody
know, he descended from the terrace, and going out by the house-door’
he went into the forest all alone, and repaired to & spot on the banks
of the Godhavari, near the Kavittha® forest, three leagues in extent.
Sakka, hearing of his renunciation of the world, summoned Vissakammma
and said, “ Friend, Jotipala has renounced the world ; a great company
will gather round him. Build a hermitage on the banks of the Godhavari
in the Kavittha forest and provide them with everything necessary

! aggadvaram perhaps a house-door opposed to the main entrance. Cf.1.114and v.263.
? The Kavittha is the Feronia Elephantum or elephant apple tree.
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for the ascetic life.” Vissakamma did so. The Great Being, when he
reached the place, saw a road for a single foot-passenger and thought,
“This must be a place for ascetics to dwell in,” and travelling by this
road and meeting with no one, he entered the hut of leaves. On
seeing the requisites for ascetic life he said, *8akka, king of heaven,
methinks, knew that I had renounced the world”; and, dofting his cloak,
he put on an inner and outer robe of dyed bark and threw an antelope's
skin over one shoulder. Then he bound up his coil of matted locks,
shouldered a pingo of three bushels of grain, took a mendicant's- staff
aud sallied forth from his hut, and climbing up the covered walk, he
paced up and down it several times. Thus did he glorify the forest with
the beauty of asceticism, and after performing the Kasina ritual, on the
seventh day of his religious life he developed the eight Attainments and
the five Faculties, and lived quite alone, feeding on what he could glean and
on roots and berries. His parents and a crowd of friends and kinsfolk and
acquaintances, not seeing him, wandered about disconsolate. Then a certain
forester, who bad seen and recognised the Great Being in the Kavittha
hermitage, told his parents and they informed the king of it. The king
said, “Come, let us go and see him,” and taking the father and mother, and
acocompanied by a great multitude, he arrived at the bank of the Godhavari
by the road which the forester pointed out to him. The Bodhisatta, on
coming to the river-bank, seated himself in the air, and after teaching
them the Law, [133] he brought them all into his hermitage, and there
too, seated in the air, he revealed to them the misery involved in sensual
desires and taught them the Law. And all of them, including the
king, adopted the religious life. The Bodhisatta continued to dwell
there, surrounded by a band of ascetics. Aud the news that he was
dwelling there was bluzed abroad throughout all India. Kings with
their subjects came and took orders at his hands, and there was
a great assembly of them till they gradually numbered many thou-
sands. Whoever reflected on thoughts of lust, or the wish to hurt or
injure others, to him came the Great Being, and seated in the air
before him, he taught him the Law and instructed him in the Kasina
ritual. His seven chief pupils were Silissara', Mendissara, Pabbata,
Kaladevala, Kisavaccha, Anusissa, and Narada. And they, abiding in
his admonition, attained to ecstatic meditation and reached perfeotion.
By and bye the Kavittha hermitage became crowded, and there was
no room for the multitude of ascetics to dwell there. So the Great
- Being, addressing Salissara, said, Salissura, this hermitage is not big
enough for the crowd of ascetics; do you go with this company of
them and take up your abode near the town of Lambaciilaka in

1 All these names oocur in vol. m1. No. 428, Indriya Jataka, and for the legends of
Kisavaocha and Nilikira see Hardy's Manual, p. 56.
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the province of king Candapajjota.” He agreed to do so and, taking
a company of many thousands, weut and dwelt there. But as people
still came and joined the ascetics, the hermitage was full again. The
Bodhisatta, addvessing Mendissara, said, “On the borders of the country
of Surattha is a stream called Satodika. Take this band of ascetics
and dwell on the borders of that river.” And he sent him away. In
the same way on a third occasion he sent Pabbata, saying, ‘“In the
great forest is the Ailjuna mountain: go and settle near that.” On
the fourth occasion he sent Kaladevala, saying, “In the south country
in the kingdom of Avanti is the Ghanasela mountain: settle near
that.” The Kavittha hermitage again overflowed, though in five dif-
ferent places there was a company of ascetics numbering many thou-
sands. And Kisavaccha, asking leave of the Great Being, [134] took
up his abode in the park near the commander-in-chief, in the city of
Kumbhavati in the province of king Dandaki Narada settled in the
central province in the Araiijara chain of mountains, and Auusissa
remained with the Great Being. At this time king Dandaki deposed
from her position a courtezan whom he had greatly honoured, and, roaming
about at her own will, she came to the park, and seeing the ascetic
Kisavaccha, she thought, ¢ Surely this must be Ill Luck. I will get rid
of my sin' on his person and will then go and bathe.” And first
biting her tooth-stick, she spat out a quantity of phlegm, and not only
spat upon the matted locks of the ascetic, but also threw her tooth-
stick at his head and went and bathed. And the king, calling her
to mind, restored her to her former position. And infatuated by her
folly, she came to the conclusion that she had recovered this honour
because she had got rid of her sin on the person ‘of Ill Luck. Not
long after this the king deposed his fumily priest from his office, and
he went and asked the woman by what means she had recovered her
position. 8o she told him it was from having got rid of her offence on
the person of Ill Luck in the royal park. The priest went and got
rid of bis sin in the same way, and him too the king reinstated
in his offic. Now by and bye there was a disturbance on the
king’s frontier, and he went forth with a division of his army to
fight. Then that infatuated priest asked the king, saying, *8ire, do
you wish for victory or defeat?” When he answered, * Victory,” he
said, “Well, Ill Luck dwells in the royal park; go and convey your
sin to his person.” He approved of the suggestion and said, ‘ Let
these men come with me to the park and get rid of their sin on the
person of Ill Luck.” And going into the park, he first of all nibbled
his tooth-stick and let his spittle and the stick fall on the ascetic’s matted
locks and then bathed his head, and his army did likewise. When
the king had departed the commander-in-chief came, and seeing the

! Compare Frazer's Golden Bough, vol. u1. p. 120, ‘ Divine Scapegoats.’
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ueetlc, he took the tooth-stlck out of lns locks aud had blm t.horoughly
washed and then asked, “ What will become of the king?” ¢Sir, there
is no evil thought in my heart, but the gods [135] are wroth and on the
seventh day from this all his kingdom will be destroyed: do you flee
with all speed and go elsewhere.” He was terribly alarmed, and went
and told the king. The king vefused to believe him. So he returned
to his own house, and taking his wife and children with him, he fled
to another kingdom. The master Sarabhainga’, hearing about it, sent
two youthful ascetics and had Kisavaccha brought to him in a palan-
quin throngh the air. The king fought a battle, and taking the rebels
prisoners returned to the city. On his return the gods first caused it
to rain from heaven, and when all the dead bodies bad been washed
away by the flood of rain, there was a shower of heavenly flowers
on the top of the clean white sand, and on the flowers there fell
a shower of small coins, and after them a shower of big pieces of
“money, and this was followed by a shower of heavenly ornaments. The
people were highly delighted and began to pick up ornaments of gold,
even fine gold. Then there rained upon their persons a shower of
all manner of blazing weapons, and the people were cut piece-meal.
Then a shower of blistering embers fell on them, and over these huge
blazing mountain peaks, followed by a shower of fine sand filling a space
of sixty cubits. Thus was a part of his realm sixty leagues in extent
destroyed, and its destruction was blazed abroad throughout all India.
Then the lords of subordinate kingdoms within his realm, the three
kings, Kaliaga, Atthaka, Bhimaratha, thought, “Once upon a time
in Benares, Kalabu®, king of Kasi, having sinned against the ascetic
Khantivadi, it is reported he was swallowed up in the earth, and
Nalikira in like manner having given ascetics to be devoured by dogs,
and Ajjuna’ of the thousand arms who sinned against Arngirasa likewise
perished, and now again king Dandaki, having sinned against Kisavaccha,
report says, is destroyed, realm and all. We know not the place where
these four kings are re-born: no one except Sarabhanga, our master, is able
to tell us this. We will go [136] and ask him.” And the three kings
went forth with great pomp to ask this question. But though they heard
rumours that so and so was gone, they did not really know it, but each
one fancied that he alone was going, and not far from Godhavari they all
met, and alighting from their chariots, they all three mounted upon a
single chariot and journeyed together to the banks of Godhavari. At this
wmoment Sakka, sitting on his throne of yellow marble, considered the

! The Jotipila of the early part of the story is here identified with the Bodhisatta,
Sarabharga.

2 Vol. m1. No. 318, Khantivadi Jataka.

3 Arjuna, called Kartaviryya. See Tawney's Kathd@ Sarit Sagara, vol. 1. p. 639,
and Uttara Kanda of the Ramdyana, Sarga 82.
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seven questions and said to himself, “ Except Sarabhaiiga, the master, there
is no one else in this world or the god-world that can answer these ques-
tions: I will ask him these questions. These three kings have come to the
banks of Godhavari to make inquiry of Sarabhangs, the master. I will also
consult him about the questions they ask.” And, accompanied by deities
from two of the god-worlds, he descended from heaven. That very
day Kisavaocha died, and to celebrate his obsequies, innumerable bands
of asoetics, who dwelt in four different places, raised a pile of sandal-wood
and burned his body, and in a space of half a league round about the
place of his burning there fell a shower of celestial flowers. The Great
Being, after seeing to the depositing of his remains, entered the hermitage
and, attended by these bands of ascetics, sat down. When the kings arrived
on the banks of the river there was a sound of martial music. The Great
Being, on hearing it, addressed the ascetic Anusissa and said, “Go and
learn what this music means”; and taking a bowl of drinking-water,
he went there, and seeing these kings, he uttered this first stanza in
the form of a question:

Beringed
All :ll‘t with Jewel-hi{ted bf::ld’

Halt qgmtchxe&,mdstmhtdeclm
Wlmtyname 'midst world of men ye bear?

[137] Hearing his words, they alighted from the chariot and stood
saluting him. Amongst them king Atthaka, falling into talk with him,
spoke the second stanza:

Bhimaratha, Kaliiga fam
And Atthaka—thus are :‘:’ named—
To look on saints of life austere
And question them, are we come here.
Then the ascetic said to them, ‘ Well, sire, ye have reached the
place where ye would fain be: therefore, after bathing take a rest,

and entering the hermitage, pay your respects to the band of asoetics,
and put your question to the master”; and thus, holding friendly
converse with them, he tossed up the jar of water' and wiping up
the drops that fell he looked up to the sky and beheld Sakks,
the lord of heaven, surrounded by a company of gods, and descending
from heaven, mounted on the back of Erévana?, and oonversing with him,
he repeated the third stanza:

Thou? in mid-heaven art fixed on high -

Like full-orbed moon that gilds the sky,

I ask mnil:‘ty spirit, say

How art thou known on Earth, I pray.

! In the old Bengali poem, Chapdt.n)uofwﬂcumgcttbogoodomnmhy
the hero Chandraketu when starting on a journey. Bee note by Professor Cowell in
his translation of the Sarva-darfana-samgraka, p. 387.

% Indra’s elephant.

8 The third person with nominative bkavam understood seems to be used here for
the second person.
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On hearing tlua, Suklm repeated the fourth stanza :

Sujampati in heaven proclaimed

As Maghavi on Earth is named;
This king of gods to-day comes here
To see these saints of life austere.

[138] Then Anusissa said to him: « Well, sire, do you follow us”;
and taking the drinking-vessel, he entered the hermitage, and after
putting away the jar of water, he announced to the Great Being that
the three kings and the lord of heaven had arrived to ask him certain
questions. Surrounded by a band of ascetics, Surabhaiiga sat iu a large,
wide enclosed space. The three kings came, and, saluting the band of
ascetics, sat down on one side. And Sakka, descending from the sky,
approacbed the ascetics, aud saluting them with folded hands, and
singing their praises, repeated the fifth stanza:

Wide known to fame this saintly band,
With ml{l dy powers at their command :

I gladly you hail: in worth
Ye far surpass the best on earth.

Thus did Sakka salute the band of ascetics, and guarding against
the six faults in sitting, he sat apart. Then Anusissa, on seeing
him seated to leeward of the ascetics, spoke the sixth stanza:

The person of an aged saint
Is rank, the very :?r to taint.

Great Sakka, beat a quick retreat
From saintly odours, none too sweet.

[189] On hearing this, Sakka repeated another stanza:

Though aged saints offend the nose
And taint the sweetest air that blows:
Gay flowerets’ fragrant wreath above
This odour of the saints we love;

In gods it may no loathing move.

And having so spoken, he added, “Reverend Anusissa, I have
made a great effort to come here and ask a question: give me leave
to do 80.” And on hearing Sakka’s words Anusissa rose from his seat, and
granting him permission, he repeated a eouple of stanzas to the company
of ascetics:

Famed Maghava, Sujampati
—Almsgiver, lord ofl sprites is he—
Queller of demons, heavenly king,
Craves leave to put his questioning.
Who of the sages that are here

Will make their subtle questions clear
For three who over men hold sway,
And Sakka whom the gods obey?

(140] On hearing this the company of ascetics said, *Reverend
Anusissa, you speak as though you saw not the earth on which you
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stand : except onr teacher Sarabhanga, who else is competent to answer
these questions?” and so saying, they repeated a stanza:

'Tis Sarabhaiiga, sage and saint,

So chaste free from lustful taint,

The teacher’s son, well disciplined,
Solution of their doubts mlf find.

And so saying, the company of ascetics thus addressed Anusissa:
“8ir, do you salute the teacher in the name of the company of
saints and find an opportunity to tell him of the question proposed by
Sakka.” He readily assepted and, finding his opportunity, repeated
another stanza:

The holy men, Kondaiiiia!, pra,
That th{u wouldst clear the?r Xoubts away ;
This burden lies, as mortals hcg&
On men in years and wisdom
Then the Great Being, giving his consent, repeated the following stanza :

I give you leave to ask whateer

Ye most at heart are fain to hear;

I know both this world and the next;
No question leaves my mind perplext.

[141] 8akka, having thus obtained his permission, put a queetion
which he had himself prepared :

The Master, to make the matter clear, said:

Sakka, to cities bountiful, that sees the Truth of things,
To learn what he was fain to know, began his questionings.

What is it one may slay outright and never more repent?
What is it one may throw away, with all good men’s consent {
From whom should one Ipul: up with ayech, however harsh it be?
This is the thing that I would have Kondafifia tell to me.

Then explaining the question, he said:
Anger is what a man may slay and never more repeat ;
Hy%:risy he throws awa; witi all good men’s consent ;
From all he should put up with speech, however harsh it be,
This form of patience, wise men say, is highest in degree.
Rude speech from two one might with patience hear,
From one’s superior, ‘or from a peer,
But how to bear from meaner folk rudmch
Is what I fain would have Kondaififia
Rude speech from betters one may take through fear
Or, to avoid a quarrel, from a peer,
[142] . But from the mean to put up with rude speech
Is perfect patience, as the sages teach.
Verses such as these one must understand to be connected in the way
of question and answer.

1 This, the scholiast explains, is the family name of Sarabhaiga.
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When be had thus spoken, Sakka said to the Great Being, * Holy sir,
in the first instance you said, ¢ Put up with harsh speech from all ; this,
men say, is the highest form of patience,” but now you say, ¢ Put up here
with the speech of an inferior ; this, men say, is the highest form of
patience’; this latter saying does not agree with your former one.” Then
the Great Being said to him, “Sukka, this last utterance of mine is in
respect of one who puts up with harsh speech, because he knows the
speaker to be his inferior, but what I said first was because one cannot
by merely looking on the outward form of people know for certain their
condition, whether superior to oneself or not,” and to make it clear how
difficult it is by merely regarding the outward form to distinguish the
condition of persons, whether inferior or not, except by means of close
intercourse, he spoke this stanza:

How hard it is to judge a man that’s polished in exterior
Be he one’s better, equal or, it may be, one’s inferior.
The best of men pass through the world ofttimes in meanest form disguised ;
So then bear with rough speech from all, if thou, my friend, be well advised.
On hearing this Sakka full of faith begged him, saying, ‘Holy sir,
declare to us the blessing to be found in this patience,” and the Great
Being repeated this stanza :
' No royal force, however vast its might,
Can win 8o great advantage in a fight

[143] As the good man by patience may secure:
Strong patience is of fiercest feuds the cure.

When the Great Being bad thus expounded the virtues of patience,
the kings thought, *8akka asks his own question ; he will not allow us an
opportunity of putting ours.” So seeing what their wish was he laid
aside the four questions he had himself prepared and propounding their
doubts he repeated this stanza :

Thy words are grateful to mine ear,
But one thing more I fain would hear;
Tell us the fate of Dandaki

And of his fellow-siuners t!

Destined to suffer what re-birt

For harassing the saints on earth.

Then the Great Being, answering his question, repeated five stanzas:

Uprooted, realm and all, erewhile
o Kisavaccha did defile,

O’erwhelmed with fiery embers, see,

In Kukkula lies Dandaki.

Who made him sport of priest and saint

And %reacher, free from sinful taint,

This Nalikira trembling fell

Into the jaws of dogs in hell.

So Ajjuna, who slew outright

That holy, chaste, long-suffering wight,
[144] Angirasa, was headlong hurled

To tortures in a suftering world.
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Who onoe a sinless saint did maim
—-Preacher of Patience was his name—
Kalibu now doth scorch in hell,

Midst anguish sore and terrible.

The man of wisdom that hears tell

Of tales like these or worse of hell,
Neler against priest or brahmin sins =~
And heaven by his right action wins.

[146] When the Great Being had thus pointed out the places in which
the four kings were re-born, the three kings were freed from all doubt.
Then Sakka in propounding his remaining four questions recited this

stanza :

Thy words are grateful to mine ear,

But one thing more I fain would hear:
Whom does the world as ‘ moral’ name,
And whom does it as ‘wise’ proclaim ?
Whom does the world for ¢pious’ take,
And whom does Fortune ne’er forsake ?

Then in answering him the Great Being repeated four stanzas :

Whoso in act and word shows self-restraint,
And e'en in thought is free from sinful taint,
Nor lies to serve his own base ends—the same
All men as ‘moral’ evermore proclaim.

He who revolves deep questions in his mind

Yet perpetrates nought cruel or unkin

Prompt with good word in season to advise,
That man by all ig rightly counted wise.

Who grateful is for kindness once received,

And sorrow’s need has carefully relieved,

Has proved himself a good and steadfast friend—

Him all men as a pious soul commend.

The man with every gift at his command,

grue, tender, free bountifug of hand, thal
eart-winning, gracious, smooth of tongue withal—

Fortune from ’nuch an one will never ff.lul.

[148] Thus did the Great Being, like as if he were causing the
moon to arise in the sky, answer the four questions. Then followed
the asking of the other questions and their answers.

Thy kindly words fall grateful on mine ear,
%ut onef‘u.il}g further I am fu;::.:lo hear :
irtue, fair fortune, goodness, wisdom—sa
Which of all these do men call best, I priy.
Wisdom men decjare ia best by far,
E'en as the moon eclipses every star ;
Virtue, fair fortune, goodness, 1t is plain,

_All duly follow in the wise man’s train.

Thy kindly words fall ?-u.tefu.l on mine ear,
But one thing further I am fain to hear:
To gain this wisdom what is one to do,
What line of actien or what course pursue?
Tell us what way the path of wisdom lies
And by what acts a mortal groweth wise.



78 The Jataka. Book XVII.

With clever, old, and learned men consort,
Wisdom from them by questioning extort :

Their goodly counsels one should hear and prize,
For thus it is a mortal man grows wise.

The sage regards the lust of things of sense
In view of sickness, pain, impermanence ;
Midst sorrows, lust, and terrors that appal,
Calm and unmoved the sage ignores them all.
Thus would he conquer sin, from ion free,
And cultivate a boundless charity ;pass

To every living creature mercy show,

And, blameless soul, to world of Brahma go.

[149] While the Great Being was thus still apeaking of the sins of
sensual desires, these three kings together with their armies got rid of the
passion of sensual pleasure by means of the opposite quality. And the
Great Being, becoming aware of this, by way of praising them recited
this stanza:

Bhimaratha by power of magic came

With thee, O Atthaka, and one to fame
As king Kalitiga known, and now all three,
Once slaves to sensuality, are free.

[150] On hearing this, the mighty kings singing the praises of the
Great Being recited this stanza:
'Tis 8o, thou reader of men’s thoughts: all three
Of us from sensuality are free,

Grant us the boon for which we are right fain,
That to thy happy state we may attain.

Then the Great Being, granting them this favour, repeated another

stanza :
I grant! the boon that ye would have of me,
The more that ye from seusual vice are free:
So may ye thrill with boundless joy to gain
That happy state to which ye would attain.

On hearing this they, signifying assent, repeated this stanza:

We will do everything at thy behest,

Whate'er thou in thy wisdom deemst the best ;
So will we thrill with boundless joy to gain
That happy state to which we would attain.

Then did the Great Being grant holy orders to their armies and
dismissing the band of ascetics repeated this stanza:

Due honour lo! to Kisavaccha came ;
So now depart, ye saints of goodly fame,
In ecstasy delighting calmly rest ;
This joy of holiness is far the best.
[151] The saints, assenting to his words by bowing to him, flew up
into the air and departed to their own places of abode. And Sukka rising

1 Reading karomi for karohi.
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from his seat and raising his folded hands and making obeisance to the
Great Being, as though he were worshipping the sun, departed together
with his company.

The Master on seeing this repeated these stanzas: —

geteu;inghtll:)esehnltmim that Hi Ihest 'I‘nln)t.h did teach
orth by holy sage in y speec]
The glorious Beings to their heavenly home
Once more with joy and gratitude did come.
The holy sage's strains strike on the ear
Pregnant with meaning and in accents clear;
Who gives good heed and concentrates! his mind
%gon their special thought will surely find
e path to every s of ecstasy,
And from the range of tyrant Death is free.

Thus did the Master brinlg his teaching to a climax in Arhatship and saying,
“Not now only, but former { also, there was a rain of flowers at the burning
of the body of Mogallina,” he revealed the Truths and identified the Birth:
“Silissara was Sariputta, Mendissara was Kassapa, Pabbata Anuruddha,
Devala Kwd{ans, Anusissa was Ananda, Kisavaccha Kolita, Sarabhaiiga the
Bodhisatta : thus are ye to understand the Birth.”

No. 523.

ALAMBUSA-JATAKA.

[152]) “Thern mighty Indra,” etc. This story the Master, while residing at
Jetavana, told about the temptation of a Brother by the wife of his unregenerate
days. The subject-matter of the tale is related in full in the Indriya Births.
Now the Master asked the Brother, “Is it true, Brother, that you were ren-
dered discontented ?” It is true, Reverend Sir.” “ By whom?” ¢By my
wife of former days.” ¢Brother,” he said, “this woman wrought mischief for
;ou:it was owing to her that you fell away from mystic itation, and lay
or three years in a lost and distracted condition, and on the recovery of your
ou::ees you uttered a great lamentation,” and so saying he told him a story of

past.

Once upon a time in the reign of Brahmadatta in Beuares, the
Bodhisatta was born of & brahmin family in the kingdom of Kisi, and
when of age he became proficient in all liberal arts, and adopting the
asoetic life he lived on wild berries and roots in a forest home. Now a
certain doe in the brahmin’s mingeing-place ate grass and drank water
mingled with his semen, aud was so much enamoured of him that she
became pregnant and henceforth ever resorted to the spot near the
hermitage. The Greut Being examining into the matter learned the facts
of the case. By and bye the doe gave birth to a man child, and the Great

! atthikaroti, ¢ to realise,’ ‘ understand.’ R. Morris, P. T. 8, J. 18886, p. 107,
% Vol. 1. No. 428.
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Being watched over it with a father's affection. And his name was
Isisinga!. And when the lad reached years of discretion, he admitted bim
to holy orders, and when he himself grew an old man, he repaired with
him to the Nari grove and thus admonished him, ¢“ My decar boy, in this
Himalaya country are women as fair as these flowers: they bring utter
destruction on all that fall into their power: you must not come under
their sway.” And shortly afterwards he became destined to birth in the
Brahma world. But Isisinga, indulging in mystic meditation, made his
dwelling in the Himalaya region, a grim ascetic, with all his senses
mortified. So by the power of his virtue the abode of Sakka was shaken.
Sakka, on reflection, discovered the cause and thinking, *This fellow
will bring me down from my position as Sakka, I will send a heavenly
nymph to make a breach in his virtue,” and after examining the whole
angel world, amongst twenty-five millions of handmaids, save and except
the nymph Alambusi, he found no other that was equal to the task. So
summoning her, he bade her bring about the destruction of the saint’s
virtue. .

[153] The Master, in explanation of this matter, uttered this stanza :
Then mighty Indra, lord of lords, the god that Vatra slew,
Unto his hall the nymph did call, for well her wiles he knew.

And ‘Fair Alambusi,’ he cried, ‘the angel host above
To Isisinga bid thee go, to tempt him with thy love.’

Sakka ordered Alambusa, saying, “ Go and draw nigh to Isisinga,
and bringing him under your power destroy his virtue,” and he uttered
these words :

Go, Tem ever dog his steps, for hol is he,
And, seeEing ever highest bliss, p:t:ill triumypl::g:ver me.
On hearing this Alambusa repeated a couple of stanzas:

Why, king of gods, of all the nymphs regardst thou me alone,
An(f "bidst me tempt the saintly man that menaces thy throne?

In ha; grove of Nandana i8 many a nymph divine,
To ongpgf them—it ia their turn—the hateful task assign.

[154) Then Sakka repeated three stanzas:

Thou speakest sooth ; in happy grove of Nandana, I ween
May many a nymph,’to riv&f) thee iu loveliness, be seen. '
But none like thee, O Peerleas maid, with all a woman’s wile
This holy man in folly’s ways so practised to beguile.

Then queen of women as thou art, go, lovely nymph, thy wa
And by the power of beauty force ti?a saint to own thy awa.y’.'

! Ramdyana 1. 9. The story of Rishyaériniga ; and Barlaam and Josaphat ed. by
J. Jacobs.
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On hearing this Alambusa repeated two stanzas:

[155]

I will not fail, O angel-king, to go at thy behest,

But still with fear this sage austere I venture to molest.

For many a one, poor fool, has gone (I shudder at the thought)
In bell to rue the suffering due to wrongs on saints he wrought.

This said, Alambusi, fair nymph dmarted with all speed
Famed Isisifga to entice toysom; unholy deed. ’
Into the grove for half a league with berries red so bright,
The grove where Isisiiga dwelt, she vanished out of sight.
At break of day, ere yet the sun was scarce astir on high,
To Isisifiga, sweeping out his cell, the nymph drew nigh.

These stanzas owed their inspiration to Perfect Wisdom.

Then the asocetic questioned her and said:

(156]

Who art thou, like to lightning flash, or bright as morning star,
With ears hands bedecked with gems that sparkle from afar?
t as golden sandal-wood, in brightness like the sun,
A slim and winsome maid art thou, right fair to look upon.
So soft and pure, with slender waist and firmly springing gait,
Thy movements are 8o full of grace, my heutythey cf‘p:xgnta.
Thy thighs, like trunk of elephant, are finely tapering foun
Thy buttooks soft to touch :Ix’:d like to any dice- roun
With down like lotus filaments thy navel marked, I ween,
As though with black collyrium ‘twere charged, from far is seen.
Twin milky breasts, like pumpkins halved, their swelling globes display,
Firm set, although without spnta.lk all unsupported they. ’
Thy lips are red as is thy tongue, and, O icious si
'l'h; ngc‘k long as the antyelope’s is marked with triple ﬂne'.
Thy teeth brushed with a piece of wood, kept ever clean and bright,
Gleam in thy top and loweg jaw with flash of purest white.
Thy eyes are long and large of shape, a lovely sight to view
Like guiijé bemeg black, marked o:l;:’ with lines of reddish hue.
Thy tresses smooth, not over long and bound in neatest coil,
Are tipped with gold and perfumed with the finest sandal oil
Of all that live by merchandise, by herds or by the plough,
Of all the mighty saints that live true to ascetic vow—

Amongst them all in this wide world thy peer I may not see,
Then what thy name and who thy sire, we fain would learn from thee.

[157] While the ascetic thus sang the praises of Alambusk, from
her feet to the hair of her head, she remained silent, and from his
long drawn out speech observing how disturbed was his state of mind
she repeated this stunza:

Heaven bless thee, Kassapa$, my friend, the time is past and gone
For idle questions such as these—for are we not alone—

Come let us in thy hermitage embracing haste to prove

The thousand joys well known to all the votaries of love.

! kamdugiva: three folds on the neck, like shell-spirals, were a tokea of luck,
Jétaka 1v. 180. ? Kassapa was the family name of Isisiiga.

J V.

]
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So saying Alambusa thought, «If I stand still, he will not come
within reach of me ; I will make as if I were running away,” and with all
the cunning of a woman’s wiles she shook the purpose of the ascetic, as
she fled in the direction from which she had apprbached him.

The Master, to make the matter clear, spoke this stanza:

This said, Alambusé, fair nymph, de with all speed,
Famed Isisinga to entice to some unholy deed.

[158] Then the ascetic, on seeing her depart, cried, “She is off,” and by
a swift movement on his part he intercepted her as she was slowly making
off and with his hand seized her by the hair of her head.

The Master, to make the matter clear, said :

To check her ﬂiqht, the holy man with motion swift as air

In hot pursuit o'ertook the nymph and held her by the hair.
Just where he stood the lovely maid embraced him in her arms,
And straight his virtue fell before the magic of her charms.

In thought she flew to Indra’s throne in Nandana afar;

The god at once divined her wish and sent a golden car,

With trappings spread and all adorned with manifold array :
And there the saint lay in her arms for many a long day.

Three years passed o'er his head as though it were a moment’s space,
Until at last the holy man woke up from her embrace.

Green trees he saw on every side; an altar stood hard by,
And verdant groves re-echoing to the loud cuckoo ory.

He looked around and weeping sore he shed a bitter tear;
‘I make no offering, raise no hymn ; no sacrifice is here.
Dwelling within this forest lone, who can my tempter be?
Who by foul practice has o’ercome all sense of right in me,
F'en as a ship with precious freight is swallowed in the sea?’

[169] On hearing this Alambusa thought : * Should I not tell him, he
will curse me ; verily, I will tell him,” and standing by him in a visible
form she repeated this stanza :

Sent by king here I stand

A willing slave at thy command ;

Though far too careless to know this,
'Twas thought of me that marred thy bliss.

On hearing her words he called to mind his father's admonition, and
lamenting how he was utterly ruined by disobeying the words of his
father he repeated four stanzas: -

Thus would kind Kassapa, my sire,
With prudence heedless youth inspire :

‘Women are fair as lotus flower,
Beware, good youth, their subtle power.
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Of woman’s budding charms beware,

Beware the danger that lurks there.’

"Twas thus my sire, by pity moved,

Would fain have warned the son he loved.
[160] My wise old father's words, alas!

Unheeded I allowed to pass,

And s0 alone, in sore distress

I haunt to-day this wilderness.

Accursed be the life of old,

Henceforth I'll do as I am told.

Far better death itself to face,
Than be again in such a case.

So he forsook sensual desire and entered upon mystic meditation.
Then Alambusa, seeing his virtue as an ascetic and aware that he had
attained to a state of ecstasy, became terrified and asked his forgiveness.

The Master, to make the matter clear, repeated two stanzas :

Alambusi no sooner knew

His steadfast power and courage true
Than bending low, the sage to greet,

The nymph straightway embraced his feet.

‘O saint, all anger lay aside,

A mighty work I wrought,’ she cried,
‘When heaven itself and gods of fame

Trembled with fear to hear thy name.’

Then he let her go, saying, ‘I pardon thee, fair lady ; go, as thou
wilt.” And he repeated a stanza:
My blessing on the Thirty-three

And Visava, their lord, and thee :
Depart, fair maid, for thou art free.

Saluting him she departed to the abode of the gods in that same
golden car.

[161] The Master, to make the matter clear, repeated three stanzas:

Embracing then the sage’s feet and circling to the right,

With halll)?ls in suppliant attitude, she vun?shed from his sight,
And mounting on the golden car, with trappings rich o’erspread,
All splem'lio:llyg eaparioox;‘:d, to he‘venly heights she sped.

Like blazing torch or lightning flash, she passed athwart the sky,
And Sskka,gghd at hefrt, exclaimed, ¢ No boon can I deny.’ ’
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Receiving a boon from him sho repeated the concluding stanza :

If Sakka, lord of sprites, thou wouldst my heart’s desire allow,
Let me ne'er tempt a saint again to violate his vow.

The Master here ended his lesson to that Brother and revealed the Truths
and identified the Birth:—At the conclusion of the Truths that Brother wax
established in the Fruit of the First Path—* At that time Alambusa wax the
wife of his unregenerate days, Isisinga was the back-sliding Brother, and the
great saint his father was myself.”

No. 524.

SAMKHAPALA-JATAKA.

“Of comely presence,” ete. This was a stor{‘ told by the Master, while dwell-
ing at Jetavana, with regard to the duties of holy days. Now on this occasion
the Master, expressing approval of certain lay folk who kept holy days, said :
“ Wise men of old, giving up the great glory of the Nagu world, observed holy
days,” and at their request he related a story of the past.

Once upon a time a king of Magadha ruled in Rajagaha. At that
time the Bodhisatta was born as the son of this king’s chief consort, and
they gave him the name of Duyyodhana. On coming of age he acquired
the liberal arts at Takkasila and returned home to see his father. And
his father installed him in the kingdom [162] and adopting the religious
life took up his abode in the park. Thrice a day did the Bodhisatta come
to visit his father who thereby received great profit and honour. Owing
to this hindrance he failed to perform even the preparatory rites that lead
to mystic meditation and he thought, “I am receiving great profit and
honour : so long as I live here, it will be impossible for me to destroy this
lust of mine. Without saying a word to my son, I will depart elsewhere.”
So not telling a creature he left the park and passing beyond the borders
of the realm of Magadha he built him a hut of leaves in the Mahimsaka
kingdom, near Mount Candaka, in a bend of the river Kannapenna, where
it issues out of the lake Sumkhapils. There he took up his abode and
performing the preparatory rites he developed the faculty of mystic medi-
tation and subsisted on whatever be could pick up. A king of the Nagas,
Samhkhapala by name, issuing forth from the Kannapenna river with a
numerous company of snakes from time to time would visit the ascetic, and
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be instructed the Naga king in the Law. Now the son was anxious to see
his father and being ignorant as to where he had gone, he set on foot an
inquiry, and on finding out that he was dwelling in such and such a place
he repaired thither with a large retinue to see him. Having halted a short
. distance off, accompanied by a few courtiers he set out in the direction of
the hermitage. At this moment S8amkhapéla with a large following sat
listening to the Law, but on seeing the king approaching he rose up and
vith a salutation to the sage he took his departure. The king saluted his
father and after the usual courtesies hud been exchanged he inquired,
mying, “Reverend sir, what king is this that has‘been to see you?”
% Dear son, he is S8armkhapala, the Naga king.” The son by reason of the
great magnificence of the Naga conceived a longing for the Niga world.
Staying there a few days he furnished his father with a constant supply of
food, and then returned to his own city. There he had an alms-hall
erected at the four city gates, and by his alms-giving he made a stir
throughout all India, and in aspiring to the Naga world he ever kept the
moral law and observed the duty of holy days, and at the end of his life he
was re-born in the Naga world as king Samkhapila. [163] In course of
time he grew sick of this magnificence and from that day desiring to be
eborn as a man he kept the holy days, but dwelling as he did in the Niaga
world his obeervance of them was not a success and he deteriorated in
morals. From that day he left the Naga world and not far from the river
Kannapennd, coiled round an ant-hill between the high road and a
narrow path, he there resolved to keep the holy day and took upon
himeelf the moral law. And saying “Let those that want my skin or
want my skin and flesh, let them, I say, take it all,” and thus sacrificing
himself by way of charity he lay on the top of the ant-hill and, stopping
there on the fourteenth and fifteenth of the half-month, on the first
day of each fortnight he returned to the Naga world. 8o one day
when he lay there, having taken upon himself the obligation of the
moral law, a party of sixteen'men who lived in a neighbouring village,
being minded to eat flesh, roamed about in the furest with weapons in
their hands and when they returned without finding anything, they
saw him lying on the anthill and thinking, “To-day we have mot -
caught so much as a young lizard, we will kill and eat this snake-king,”
but fearing that on account of his great size, even if they cuught him, he
would escape from them, they thought they would pierce him with stakes
just as he lay there coiled up, and after thus disabling him, effect his
capture. So taking stakes in their hands they drew nigh to him. And
the Bodhisatta caused his body to become as big as a trough-shaped canoe,
and looked very beautiful, like a jasmine wreath deposited on the ground,
with eyes like the fruit of the gufijé shrub and a head like a jayasumana'

! Pentapetes Phoenicea.
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flower and at the sound of the fout-steps of these sixteen men, drawing out
his head from his coils, aund opening his fiery eyes, he beheld them coming
with stakes in their hands and thought, ¢ To-day my desire will be fulfilled
as I lie here, I will be irm in my resolution and yield myself up to them
a8 a sacrifice, and when they strike me with their javelins and cover me
with wounds, I will not open my eyes and regard them with anger.” And
conceiving this firm resolve through fear of breaking the moral law, [164]
he tucked his head into his hood and lay down. Then coming up to
him they seized him by the tail and dragged him along the ground. Again
dropping him they wounded him in eight different places with sharp stakes
and thrusting black bamboo sticks, thorns and all, into his open wounds,
so proceeded on their way, carrying him with them by means of strings in
the vight several places. The Great Being from the moment of his being
wounded by the stakes never once opened his eyes nor regarded the men
with anger, but as he was being dragged along by means of the eight
sticks his head hung down and struck the ground. So when they found
that his head was drooping, they laid him down on the high road and
piercing his nostrils with a slender stake they held up his head and
inserted a cord, and after fastening it at the end they once more raised
his head and set out on their way. At this moment a landowner named
Alara, who dwelt in the city of Mithila in the kingdom of Videha, seated
in a comfortable carriage was journeying with five hundred wagons, and
seeing these lewd fellows on their way with the Bodhisatta, be gave all
sixteen of them, together with an ox apiece, a handful of golden coins to
each, and to all of them outer and inner garments, and to their wives
ornaments to wear, and so got them to release him. The Bodhisatta
returned to the Naga palace and without any delay, issuing forth with a
great retinue, he approached Alara, and after singing the praises of the
Nagu palace be took him with him and returned thither. Then he
bestowed great honour on him together with three hundred Naga maidens
and satisfied him with heavenly delights. Alara dwelt a whole year in the
Naga palace in the enjoyment of heavenly pleasures, and then saying to
the Naga king, ‘“ My friend, I wish to become an ascetic,” and taking
with him everything requisite for the ascetic life he left the abode of the
Nagas for the Himalaya region and taking orders dwelt there for a long
time. By and bye he went on a pilgrimage and came to Benares where
he took up bis abode in the king’s park. Next day he entered the city
for alms and made his way to the door of the king’s house. The king of
Benares on seeing him was so charmed with his deportment that he
called him to his presence, seated him on a special seat assigned to
him and served him with a variety of dainty food. [165] Then seated
on a low seat the king saluted him and conversing with him gave utter-
ance to the first stanza:



No. 524. 87

Of comely presence and of ious mien,
A scion thou of noble mnk,g?cween;
Why then renounce earth’s joys and worldly gear
To adopt the hermit’s robe and rule severe?

In what follows the connexion of the stanzas is to be understood
in the way of alternate speeches by the ascetic and the king.

O lord of men, I well rememberin -
The abode of that almighty Niga king,

Saw the rich fruit that springs from holin,

And straight believing donneg the priestl§ dress.
Nor fear nor lust nor hate itself may make

A holy man the words of truth forsake:

Tell me the thing that I am fain to know,

And faith and peace within my heart will grow.

O king, on trading venture was I bound

When theee lewd wretches in my path were found,

A full-grown snake in captive chains was led,

And home in triumph joyously they sped.

As I came up with them, O king, I cried,

—Amazed I was and greatly terrified—

‘ Where are ye dragging, sirs, this monster grim,

And what, lewd fellows, will ye do with him 1’
[166] ¢ This full-grown snake that ye see fettered thus

With its huge frame will furnish food to us.

Than this, thou couldst hardly wish

To taste a better or more savoury dish.’

¢Hence to our home we'll fly and in a trice

Each with his knife cut off a dainty slice

And gladly eat his flesh, for, a8 you know,

Snakes ever find in us a deadly foe.
¢If this huge late captured in the wood,

Is being dragged along to serve as food,

To each an ox I offer, one apiece, .

8hould you this serpent from his chains release.’
¢ Beef has for us a pleasant sound, I vow,

On snake’s flesh we have fed full oft ere now,

Thy bidding, O Alara, we will do;

Henceforth let friendship reign betwixt us two.’
Then they released him from the cord that passed
Right thro his nose and knotted held him fast,
The t-king set free from durance vile

Tmed :l.:‘m towards the east, then paused awhile,
And facing still the east, prepared to fly,

Looked back upon me with a tearful eye:

While I pursuing him upon his way

Stretched forth clasped mdn, as one about to pray.
‘8 thou, my friend, like one in haste that goes,
Le;p.:donoe again thou fall amongst thy foes,

Of such like ruffians shun the very mght,

Or thou mayst suffer to thine own despite.’

Then to & charming limpid he

—Canes and rose apples botm o'erspread—

[167] Right glad at heart, no further fear he knew,

But plunged in agure depths was lost to view.
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No sooner vanished had the snake, than he
Revealed full clearly his divinity,

In kindly acts he played a filial part,

And with his grateful speeches touched my heart.

‘Thou dearer than my parents didst restore
My life, true friend e’on to thy inmost core,
Through thee my former -bliss ‘has been regained,

place of high renown.’

Then come, Aldra, see where once I reigned,
A dwelling stored with food, like Indra’s town
Masakkasira,

re

[168] The serpent-king, sire, ufter he had spoken these words, still

further singiug the praises of his dwelling place, repeated a couple of

stanzas :

(169]

[170]

What charming spots in my domain are seen,
Soft to the tread and clothed in ev !
Nor dust nor gravel in our path we find,
And there do happy souls leave grief behind.

Midst level courts that sapphire walls surround
Fair mango groves on every side abound,
Whereon ripe clusters of rich fruit ap

Through all the changing seasons of the yesr.

Amidst these groves a fabric wrought of gold
And fixed with silver bolts thou mayst behold,
A dwelling bright in splendour, to outvie

The lightning that gleams athwart the sky.

Fashioned with gems and gold, divinely fair,
And decked with paintings manifold and rare,
"Tis thronged with nymphs magnificently dressed,
All wearing golden chains upon their breast.
Then in hot haste did Sathkhapila climb

The terraced height, on which in power sublime
Uplifted on a thousand piers was seen

The palace of his wedded wife and queen.

Quickly anon one of that maiden band

Rearing & precious je;el in her hand, .
turquoise rare with magic power replete,

And all unbidden offered me gomt. P

The snake then ped my arm and led me where
There stood a noble and right royal chair, -
‘Pray, let your Honour sit here by my -ide,

As parent dear to me art thou,’ he cried.

A second nymph then quick at his command
Came with a bowl of water in her hand,
And bathed my feet, kind service tendering
As did the queen for her dear lord the king.

Then yet another maiden in a trice

in a golden dish some curried rice,
Flavoured with many a sauce, that haply might
With dainty. cravings tempt the appetite.
With strains of music then— for such they knew
Was their Iord’s wish—they fain were to subdue
My will, nor did the king himself e'er fail
My soul with heavenly longings to assail.
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Drawing nigh to me he thus repeated another stanza :

Three hundred wives, Alara, here have I,
Slim-waisted all, in beauty they outvie
The lotus flower. Behold, they only live
To do thy will : accept the boon I give.

Alira said:

[171] One year with heavenly pleasures was 1 blest
When to the king this question I addressed,
‘How, Naga, is this palace fair thy home,
And how to be thy portion did it come?

Was this fair place by accident attained,
Wrought by thyself, or %ilﬁ, from angels gained ?

1 ask thee, Naga king, the truth to tell,

How didst thou come in this fair place to dwell ?’

Then followed stanzas uttered by the two' alternately :

"Twas by no chance or natural law attained,

Not wrought by me, no boon from angels gained ;
But to my own good actions, thou must know,
And to my merits these fair halls I owe.

What holy vow, what life so chaste and pure
What atore of merit could such bliss secure?

Tell me, O serpent-king, for I am fain

To know how this fair mansion thou couldst gain.

I once was king of Magadha, my name
Duyyodhana, a prince of mighty fame :

I he{d my life as vile and insecure,

Without all power in ripeness to mature.

I meat and drink religiousl sinp?lied,

And alms bestowed on all, both far and wide,
My house was like an inn, where all that came,
Sages and saints, refreshed their weary frame.

Bound by such vows, such was the life I passed,
And s the store of merit I amassed,
Whereby this mansion was at length attained,
And food and drink in ample measure gained.

This life, however bright for many a day

With dance and song, yet lasted not for aye,
Weak creatures harry thee for all thy might
And feeble beings put the strong to flight.

Why, armed to the teeth in suc une(iunl fray,
To those vile beggars shouldst thou fall a prey?

?\; what o'ermastering dread wert thou undone?
here had the virus of thy poison gone?

Why, armed to the teeth and pow as thou wert,
From such poor creatures didst thou suffer hurt?

I%y no o'ermastering dread was I undone,

or could my powers be crushed by any one.

The worth of goodness is by all confessed ;

Its bounds, like the sea shore, are ne'er transgressed.

! The two interlocutors are the Niga king and Aldra.

(172)
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Two times each moon I kept a holy day;
'Twas then, Alara, that there crossed my way
Twice eight lewd fellows, bearing in their hand
A rope and knotted noose of finest strand.

[173] The ruffians pierced my nose, and through the slit
Passing the cord drn.%iidr me along by it.
Such pain I had to —ah ! cruel fate—
For holding holy days inviolate.
Seeing in that lone path, stretched at full length,
A thing of beauty and enormous strength,

‘Why, wise and glorious one,’ I cried, ‘dust thou
Take on thyself this strict ascetic vow ?’

Neither for child nor wealth is my desire

Nor yet to length of days do I aspire;

But midst the world of men I fain would live,
And to this end heroically strive.

With hair and beard well-trimmed, thy sturdy frame
Adorned with gorgeous robes, an eye of flame,
Bathed in red sandal oil thou seemst to shine

Afar, e'en as some minstrel king divine.

With heavenly gifts miraculously blest

And of whate'er thy heart may crave possest,
I ask thee, serpent-king, the truth to tell,
Why dost thou in man’s world prefer to dwell ?

Nowhere but in the world of men, I ween,
May rurity and self-restraint be seen :

If only once midst men 1 draw my breath,
I'll put an end to further birth and death.

Ever supplied with bountiful good cheer,
With thee, O king, I've sojourned for a year,
Now must I myn%uewell and flee away,
Absent from home no longer can I stay.

My wife and children and our menial band

Are ever trained to wait at thy command :
[174] No one, I trust, has offered thee a slight

For dear art thou, Alara, to my sight.

Kind parents’ presence fills a home with joy,

Yet more than they some fondly cherished boy :

But greatest bliss of all have I found here,

For thou, O king, hast ever held me dear.

I have a jewel rare with blood-red spot,

That brings great wealth to such as have it not.
Take it and go to thine own home, and when
Thou hast grown rich, pray, send it back again.

[175] Alars, having spoken these words proceeded as follows:
“Then, O sire, I addressed the serpent-king and said, ‘I have no need
of riches, sir, but I am anxious to take orders,’ [176] and having begged
for everything requisite for the ascetic life, I left the Niga palace
together with the king, and after sending him back I entered the
Himalaya country and took orders.” And after these words he delivered
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a religious discourse to the king of Benares and repeated yet another
couple of stanzas:

Desires of man are transient, nor can they
The higher law of ripening change obey :
Seeing what woes from sinful passion spring,
Faith led we on to be ordained, O king. -

Men fall like fruit, to perish straight away,
All bodies, young and old alike, decay :

In holy orders only find I rest,

The true! and universal is the best.

[177] On hearing this the king repeated another stanza :

The wise and learned, such as meditate

On mighty themes, we all should cultivate ;
Hearkening, Alara, to the snake and thee,
Lo! I perform all deeds of piety.

Then the ascetic, putting forth his strength, uttered a concluding

stanza :
The wise and learned, such as meditate
On mighty themes, we all should cultivate :
Hearkening, O monarch, to the snake aud me,
Do thou perform all deeds of piety.

Thus did he give the king religious instruction, and after dwelling in
the same spot four months of the rainy season he again returned to the
Himalaya, and as long as he lived, cultivated the four Perfect States
till he passed to the Brahma heaven, and Samkhapala, so long as he
lived, observed holy days, and the king, after a life spent in charity and
other good works, fared according to his deet

The Master at the end of this discourse identified the Birth : “At that
time the father who became an ascetic was Kasdapa, the king of Benares was

Ananda, Alars was Sariputta and Sarikbapéla was myself.”

No. 525.

CULLA-SUTASOMA-JATAKA.

“Good friends,” etc. This story the Master while residing at Jetavana told
eoneerm:ss the perfect exercise of self-abnegation. The introductory story
corresponds with that of the Mahaniradakassapa? Birth.

Once upon a time what is now Benares was a city called Sudassana
and in it dwelt king Brahmadatta. His chief consort gave birth to the

1 apannaka, cf. vol. 1. p. 95, Apannaka-Jataka.
2 Vol. vi. No. 544.
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Bodhisatta. His face was glorious as the full moon, and therefore he
was named Somakumira. When he arrived at years of discretion, owing
to his fondness for Soma juice and his habit of pouring libations of it,
men knew him as Sutasoma (Soma-distiller). When he was of age, he
was instructed in the liberal arts at Takkasila, and on his return home he
was presented with a white umbrella by his father and ruled his kingdom
righteously and owned a vast dominion, and he had sixteen thousand
wives with Candadevi as chief consort. By and bye when he was blest
with a numerous family, he grew discontented with domestic life and retired
into a forest, desiring to embrace the ascetic rule. One day he summoned
his barber and thus addressed him, ‘ When you see a grey hair on my
head, you are to tell me.” The harber agreed to do so and by and bye
he espied a grey hair and told him of it. The king said, “Then, sir
barber, pull it out and place it in my hand.” The barber plucked it
out with a pair of golden tweezers and laid it in his hand. The Great
Being, when he saw it, exclaimed, “ My body is a prey to old age,” and
in a fright he took the grey hair and descending from the terrace [178]
he seated himself on a throne placed in the sight of the people. Then
he summoned eighty thousand councillors headed by his general and sixty
thousand brahmins headed by his chaplain and many others of his
subjects and citizens and said to them, “ A grey hair has appeared on
my head; I am an old msn, and you are to know that I am become
an ascetic,” and he repeated the first stanza :
Good friends and’ gitizens assembled here,
Hearken, my trusty counsellors, to me,
Now that grey bfu-s upon my head appear,
Henceforth it is my will a monk to
On hearing this each one of them in a fit of dejection repeated this

stanza :
Such random! words as these in ut.wrinﬁ
Thou mak’st an arrow quiver in my heart:
Remember thge:von hundred wives, O king ;
What will me of them, shouldst thou depart ?

Then the Great Being spoke the third stanza:

Their sorrows soon another will console,

For they are young in years and fair to see,
But I am bent upon a heavenly goal

And so right fain am I a monk to be.

His counsellors, being unable to answer the king, went to his mother
and told her about it. She came in hot haste [179] and asking him,
«Is this true what they say, dear son, that you long to be un ascetic?”
she repeated two stanzas:

! abhumma, out of one’s range or sphere, unfit, improper.
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Il- fated was the day alas' that 1
Was hailed as mother to a son like thee,
For heedless of my tears and bitter cry,
Thou art resolved, O king, a monk to be.

Accursed was the day, alas! that I,
O Sutasoma dear, gave birth to thee,
For heedless of my tears and bitter cry,
Thou art resolved, O king, a monk to be.
While his mother thus lamented, the Bodhisatta uttered not a word.
She remained apart all by herself, weeping. Then they told his father.
And he came and repeated a single stanza :

What is this Law that leads thee to become
to quit thy kingdom and thy home?
With thy old parents left behind to dwell
Here all alone, seek’st thou a hermit's cell ¢
On hearing this the Great Being held his peace. Then his father
said, “My dear Sutasoma, even though you have no affection for your
parents, you have many young sons and daughters. They will not be able
to live without you. At the very moment when they are grown up,
will you become an ascetic?” and he repeated the seventh stanza:
[180] But thou hast many a child, I ween,
And all of tender years,
When thou no lon mayst be seen,
What sorrow be theirs !
Hearing this the Great Being repeated a stanza :

Yes, I have many a child, I ween,
' Of tender are they,
! With them fill long thougil I have been,
| I now must part for aye.
| Thus did the Great Being declare the Law to his father. And
when he heard his exposition of the Law, he held his peace. Then they
told his seven hundred wives. And they, descending from the palace
tower, came into his presence, and embracing bis feet they made lamen-
tation and repeated this stanza:

Thg heart in sorrow, sure, must break
r pity is to thee unknown,

That thou canst holy orders take,
And leave us here to weep alone.

The Great Being, on hearing their lamentation as they threw them-
‘ selves at his feet and cried aloud, repeated yet another stanea :

y heart i m sorrow may not break,

[181] Tho ty for yonr pain,
But h:lgh ordera take,
That I may hea.venly bliss attain.

Then they told his queen consort, and she being heavy with child,
though her time was well nigh come, approached the Great Being and
saluting him stood respectfully on one side and repeated three stanzas:
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Ill-fated was the day, alas! that I
O Sutasoma dear, espouséd thee,

For heedless of my tears and bitter cry
Thou art resolved, O king, a monk to be.

Accursed was the day, alas! that 1
O Sutasoma dear, espouséd thee,

For thou wouldst leave me in my throes to die,
Determined as thou art a monk to be.

The hour of my delivery is nigh,

And I would fain my lord should stay with me
Until my child is born, before that I

See the sad day that I am reft of thee.

Then the Great Being repeated a stanza:

The hour of thy delivery is nigh,
Until the babe is born, I'll stay with thee,
[182] Then will I leave the royal imp and fly
Far from the world a holy monk to be.

On hearing his words she was no longer able to control her grief,
and holding her heart with both her bands, said, * Henceforth, my lord,
our glory is no more.” Then wiping away her tears she loudly lamented.
The Great Being to console her repeated a stanza :

"My queen, with eye like ebon flower,
{)esr Canda, weep not thou for me,
But climb once more thy palace tower :

I go without one care for thee.

Being uuable to bear his words she mounted the palace tower and
sat there weeping. Then the Bodhisatta’'s elder son seeing it said,
“ Why does my mother sit here weeping?” and he repeated this stanza
in' the form of a question :

Who has annoyed thee, mother dear,
Why dost thou weep and stare at me?
Whom of my kin that I see here
Must I, d{ impious, slay for thee?
Then the queen uttered this stanza:
No harm, dear son, may touch his head,
Who lives to work such woe for me:
[183] For know it was thy sire who said,
‘I go without one care for thee.’

Hearing her words he said, ‘ Dear mother, what is this that you
say? If this be so, we shall be helplees,” and making lamentation he spoke
this stanza :

I who onoe ranged the park to see
Wild elephants engage in t,
If m deu!, sire a monk shoeﬂl
t should I do, poor luckless wight ?

Then his younger brother who was seven years old, when he saw
them both weeping, drew nigh to his mother and said, “ My dear ones,
why do ye weep?” and hearing the cause he said, “ Well, cease to weep ;
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I will not allow him to become an ascetic,” and he comforted them both,
and with his nurse, coming down from the palace tower, he went to his
father and said, “ Dear father, they tell me you are leaving us against
our will and say you will be an ascetic; I will not allow you to become

.. an ascetic,” and .clasping.his father firmly by the neck he uttered this

stanza :
My mother, lo! is weeping and
{dy brother fain would keep thee still,
I too will hold thee by the
Nor let thee go against our will .
The Great Being thought, ¢ This child is a source of danger to me;
by what means am I to get rid of him?” then looking at his nurse he
said, “Good nurse, behold this jewel ornament: this is yours: [184]
only take away the child, that he be not a hindrance to me,” and being
unable by himself to get rid of the child who held him by the hand, he
promised her a bribe and repeated this stanza :

Up nurse and let the little boy
isport him in some other place,
Lest haply he should mar my 3;3'
And hinder in my heavenward race.

She took the bribe aud comforting the child she went with him to
another place, and thus lamenting repeated this stanza :

What now if I reject outright

—I need it not—this jewel bright ?
For should my lord a hermit be,
What use would jewels be to me?

Then his commander-in-chief thought, “ This king, methinks, has come
to the conclusion that he has but little treasure in his house; I will
let him know he bas a great quantity,” so standing up he saluted him
and repeated this stanza:

Thy coffers filled with treasures vast,
Great wealth hast thou, O king, amassed :
The world is all subdued by thee,

Take thou thy ease; no hermit be.

Hearing this, the Great Being repeated this stanza :

My ooffers filled with treasures vast,
Great wealth has been by me amassed :
The whole world is subdued by me;

I leave it all a monk to be.

[185] When he had departed on hearing this, a rich merchant
named Kulavaddhana stood up and saluting the king repeated this

stanza :
Great wealth have I, O king, amassed,
Be{ond all power of reckoning vast :
Behold I give it all to thee,
Take thou thy ease; no hermit be.
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On hearing this the Great Beiug repeated a stanza :

O Kulavaddhana, I know,

Thy wealth on me thou wouldst Lestow,

But I a heavenly goal would win,

So I renounce this world of sin.
As soon as Kulavaddhana had heard this and was gone, he thus addressed
his younger brother Somadatta,  Dear brother, I am as discontented as a
wild cock in a cage, my dislike to household life gets the better of me;
this very day will I become a hermit; do you undertake to rule this
kingdom,” and handing it over to him he repeated this stanza :

O Somadatta, sure I feel

Strange loathing o’er my senses steal

At thought of my besetting sins:

To-day my hermit life begins.

On hearing these words Somadatta too longed to be a hermit and to

make this clear he repeated another stanza :

Dear Sutasoma: go and dwell

As pleaseth thee in hermit cell;

I too a hermit fain would be,
For life were nought apart from thee.

Then in refusing this Sutusoma repéated a half-stanza :

Thou mayst not go, or through the land
Home life would all come to a stand!.

[186] On hearing this the people threw themselves down at the feet of
the Great Being and, lamenting, said

Should Sutasoma go away,
What wou!fi become of us, we pray?

Then the Great Being'said, « Well, grieve not: thongh I have been
long with you, [ shall now have to part from you ; there is no permanence
in any existing thing,” and teaching the Law to the people, he said,

Like water through a sieve?, our day
So brief alas! fast slips away :

With life thus circumscribed, I ween,
No room for carelessness is seen.

Like water through a sieve, our day
So brief alas! fast slips away:

With life thus circumscribed all round,
Only the fool is careless found.

Bound fast by lusts, wherein they fell,
Such men en the bounds of Hell,
Crowd the brute world and realm of ghosts,
And multiply the demon hosts.

1 Lit. ¢ There is no cooking,” or as the commentary explains, ‘“no one kindles a

fire in the oven.”
* casisgavdra. The word is rendered by R. D. in Mil. 1. p. 278 (8. B. E.) as

¢¢ dyers’ straining-cloth.” Cf. Majjh. Nik.1. 144, and Neumaon's translation 1. p. 239,
where he renders it geflecht, basket-work.
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[187] Thus did the Great Being instruct the people in the Law, and
climbing to the top of the Palace of Flowers he stood on the seventh
storey, and with a sword he cut off his top-knot and cried, “I am now
nothing to you ; choose ye a king of your own,” and with these words he
threw his top-knot, turban and all, into the midst of the people. The
people seized hold of it, and as they rolled over and over on the ground
they loudly lamented, and a cloud of dust rose at this spot to a great
height, and the people stepping back stood and looked at it, and said,
“The king must have cut off his top-knot and thrown it, turban and all,
into the midst of the crowd, and therefore it is that a cloud of dust has
risen near the palace,” and lamenting they uttered this stanza :

Yon cloud of dust see how it towers
Hard by the royal House of Flowers ;

Famed King of Right, methinks, our lord
Has shorn his lolzl‘kss off with a sword.

But the Great Being sent an attendant and had all the requisites for
an ascetic brought to him, and had a barber to remove his hair and beard,
and throwing his magnificent robe on a couch he cut off strips of dyed
cloth, and putting on these yellow patches he fastened un earthen bowl
on the top of his left shoulder and with a mendicant staff in his hand he
paced backwards and forwards on the topmost storey, and then descending
from the palace tower he stepped out into the street, but no one recognised
him as he went. Then his seven hundred royal wives ascending the tower
and not finding him, but seeing only the bundle of his adornments, came down
and told the other sixteen thousand women, saying, *Mighty Sutasoma,
your dear lord, has become an ascetic,’”’ and loudly lamenting they went out.
At this moment [188] the people learned that }'s had become an ascetic,
and the whole city was greatly stirred, and the péople said, “ They tell us,
our king has become a monk,” and they assembled at the palace door,
and crying, “The king must be here or there,” they ran to all the places
frequented by him, and not finding the king they wandered to and fro,
uttering their lament in these stanzas :

1Here are his golden palace-towers
All hung with wreaths of scented flowers,
Where girt with many a lady fair
Our king would oftentimes repair.

Here wreathed with flowers and wrought of gold
His gabled-hall one may behold,

Where, all his kinsfolk by his side,

Our king would range in all his pride.

! It seems unnecessary to translate all the sixteen stanzas in the text, differing, as
they do, from one another for the most part by a single word, usually the name of a
tree or flower.

J. V. 7
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This is his garden bright with flowers
Through all the scason’s changing hours,
Where girt, &c.

His lake o’erspread with lotus blue,
Haunt of wild birds, here comes in view,
Where, all his kinsfolk, &e. .

[190] Thus did the people utter lamentation in these various places,
and then returning to the palace yard they repeated this stanza :

King Sutasoma, sad to tell,

Has left his throne for hermit cell,
And, clad in yellow, goes his way
Like some lone elephant astray.

‘Then they went forth leaving all their household gear, and taking their
children by the hand they repaired to the Bodhisatta, and with them went
their parents and young children and sixteen thousand dancing girls. The
whole city had the appearance of a deserted place, and behind them
followed the country folk. The Bodhisatta with a company covering
twelve leagues set out in the direction of the Himalayas. Then Sakka,
taking note of his Renunciation of the World, addressing Vissakamma
said, “Friend Vissakamma, king Sutasoma is retiring from the world.
[191] He ought to have a place to dwell in : there will be a huge gathering
of them.” And he sent him, saying, “ Go and have a hermitage erected,
thirty leagues long and five leagues broad, on the banks of the Ganges in
the Himalayan country.” He did so, and, providing in this hermitage all
that was requisite for the ascetic life, he made a foot-path straight to it
and then returned to th. angel-world. The Great Being entered the
hermitage by this path, and, after he himself was first of all ordained, he
admitted the rest to ordes, and by and bye a great number was ordained,
insomuch that a space ot thirty leagues was filled with them. Now how
the hermitage was built by Vissaukamma, and how a great number took
orders and how the Bodhisatta’s hermitage was arranged—all this is to be
understood in the way related in the Hatthipala' Birth. In this case if a
thought of desire or any other false thought sprang up in the mind of any
one whatsoever, the Great Being approached him through the air, and ~
sitting cross-legged in space he by way of admonition addressed him in a
couple of stanzas:

Call not to mind love’s sports of yore
While still a smiling fuce you wore,

Lest that Fair City of Delight
Should waken lust and slay you quite.

Indulge without or stint or sta
Good will to men by night amr day,

So shall ye win the angel home

Where all that do good deeds shall come.

! Vol. 1v. No. 509.
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[192] And this company of saints abiding by his admonition became
destined to the Brahma world, and the story is te be told exactly as it is
in the Hatthipala Birth.

The Master having concluded this discourse said, “ Not only now, Brethren,
but formerly also the Tathigata made the Great Renunciation,” and he identified
the Birth. “At that time the father and mother were members of the (Great
King’s Court, Canda was the mother of Rihula, the elder son was Sariputta, the
younger son was Rihula, the nurse was Khujjuttara, Kulavaddhana, the rich
merchant, was Kassapa, the commanger-in-chief was Moggallina, prince Soma-

datta was Ananda, King Sutasoma was myself.”



BOOK XVIII. PANNASANIPATA.
No. 526.

NALINIKA-JATAKA,

(193] “ Lo! the land,” etc. This story the Master told while residing at
Jetavana concerning the temptation of a Brother by the wife of his unregenerate
days. And in telling the story he asked the Brother by whom he had been led
‘astray. “By a former wife,” said he. “ Verily, Brother,” the Master said, “she
worketh mischief for you. Of old it was owing to her that you fell away from
n;yitic meditation and were mightily destroyed.” And so saying be told a story
of the past.

Once upon a time, when Brahmadatta ruled in Benares, the Bodhisatta
was born of a wealthy family in the brahmins of the North, and when he
had come of age and had been trained in all the arts, he adopted the
ascetic life, and after developing supernatural powers by the exercise of
mystic meditation he took up his abode in the Himalayas. Exactly in the
same way as related in the 'Alambusa Birth a doe conceived by him and
brought forth a son who was called Isisinga. Now when he was grown up,
his father admitted him to holy orders and had him instructed in the rites
inducing mystic meditation. In no long time he developed by this means
supernatural faculties and enjoyed the bliss of ecstasy in the region of the
Himalayas, and by mortification of the senses he became a sage of such
severe austerity that the abode of Sakka was shaken by the power of his
virtue. Sakka by reflection discovered the cause of it, and thinking, I
will find a way to break down his virtue,” for the space of three years he
stopped rain from falling in the kingdom of Kasi, and the country became
as it were scorched up, and when no crops came to perfection, the people
under the stress of famine gathered themselves together in the palace yard
and reproached the king. Taking his stand at an open window, he asked
what was the matter. [194] “ Your Majesty,” they said, * for three years
no rain has fallen from heaven, and the whole kingdom is burned up and
the people are suffering greatly: cause rain to fall, Sire.” The king,
taking upon him moral vows and obeerving a fast, yet failed to bring down
the rain. It wae then that Sakka at midnight entered the royal chamber

' Vol. v. No. 528.
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and illuminating it all round was seen to stand in mid air. The king ou
seeing him asked, ‘“Who art thou?” “Tam Sukka,” he said. “Wherefore
art thou come?” “Does rain fall in your realm, Sire?” ¢ No, it docs
not rain.” “Do you know why it does not rain?” “I do not know.”
“In the Himalaya country, Sire, dwells an ascetic named Isisinga, who
from the mortitication of his senses is severcly austere. He constantly,
when it begins to rain, looks up at the sky in a rage and so the rain
ceases.” ¢ What then is to be done now?” “Should his virtue be
broken down, it will rain.” ¢ But who is able to overcome his virtue?”
“Your daughter, Sive, Nalinika can do it. Summon her here and bid her
go to such and such a place and make a breach in the virtue of the ascetic.”
And, having thus admonished the king, Sakka returned to his own abode.
On the morrow the king took counsel with his courtiers and summoning
his daughter addressed her in the first stanza :

Lo! the land lies scorched and ruined and my realm sinks to decay :

Go, Naliniki, and, prithee, bring this brahmin ’neath thy sway.

On hearing this she repeated a second stanza :

How shall I endure this hardship, how, midst elephants astray,
Through the glades of yonder forest shall 1 safely guide my way !

Then the king repeated two stanzas:

Seek thy happy home, my daughter, and from thence without delay
In a car of wood so deftly framed ride thou upon thy way.

[195] Horses, elephants, and footmen—go, begirt with brave array
And with charm of beauty quickly thou shalt bring him ‘neath thy sway.

Thus for the protection of his realm did he talk with his daughter even
of such things as should not be spoken of in words. And she readily lent
an ear to his proposals. Then, after giving her all that she required, he
sent her away with his ministers. They went to the frontier and, after
pitching their camp there, they had the princess conveyed by a road
pointed out to them by some foresters, and at break of day, entering the
Himalaya oountry, they arrived at a spot close to the ascetic’s hermitage.
At this very moment the Bodhisatta, leaving his son behind in the
hermitage, had gone into the forest to gather wild fruits. The foresters
thémselves approached the hermitage and, standing where they could see
it, they pointed it out to Nalinika and repeated two stanzas:

With plantain marked, midst bhurja trees so green,
Lo! Isisinga’s pretty hut is seen.

Yon smoke, methinks, arises from the flame
Nursed by that sage of wonder-working fame.

And the king’s ministers at the very moment when the Bodhisatta had
gone into the forest surrounded the hermitage and set a watch over it, and
making the princess adopt the disguise of an ascetic, [196] and arraying
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her in an outer and inner garment of beautiful bark adorned with all
manner of ornaments, they bade her take in her hand a painted ball tied
to a string and sent her into the hermitage grounds, while they themselves
stood on guard outside. So playing with her ball she entered the cloister.
Now at that moment Isisiiga was seated on a bench at the door of his
hut of leaves, and when he saw her coming he was tevrified and got up
and went and hid himself in the hut. And she drew nigh to the door
and continued playing with her ball.

The Master, to make this point and more beside clear, repeated three
stanzas :

Bedecked with gems as she drew nigh, a bright and lovely maid,
Poor Isisiiiga sought in fear his cell’s protecting shade.

And while before the hermit’s door with ball the damsel plays,
Her lovely limbs she doth expose all naked to his gaze.

But when he saw her sporting thus, forth from his cell he broke,
And, rushing from the leafy hut, words such as these he spoke.

Fruit of what tree may this, Sir, be, that howe'er far 'tis tost
"Twill still return to thee again and never more is lost?

Then she telling himn of the tree spoke this stanza :

Mount Gandhamadana, the home wherein I dwell, can boast
Of many a tree with fruit maybe such that though far ’tis tost,
"Twill still return to me again and never more is lost. .

[197] Thus did she speak falsely, but he believed her, aud thinking it
was an ascetic he greeted her kindly and uttered this stanza :

Pray, holy sir, come in and take a seat,
Accept some food and water for thy feet,
And resting here awhile enjoy with me
Such roots and berries as I offer thee.

* - » * * *

[199]' [Being an ingenuous youth and never having seen a woman
before he was led to believe the extraordinary story she told him, and

! Nalinika, pretending she has been wounded by a bear, practises on the simplicity
of the ascetic youth with much the same guile a8 Venus employs to win Adonis.
Compare T'he Passionate Pilgrim, )

Once, quoth she, did I see a fair sweet youth,
Here in these brakes, deep-wounded with a boar,
Deep in the thigh...

Malone in his Shakspeare, vol. x. p. 334, points out that Rabelais, La Fontaine
and other writers have sported with the same thought. Cf. Rabelais, 11. chap. xv,
The lion and the old woman.
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through her seductions] his virtue was overcome and bis mystic meditation
broken off. After disporting himself with her till he was tired, he at
length sallied forth and finding his way down to the tank he bathed and,
when his fatigue had passed off, he returned and sat in his hut. And once
more, still believing her to be an ascetic, he asked where she dwelt, and
spoke this stanza :

By what road hither hast thou come,
And dost thou love thy woodland home?
Can roots and berries hunger stay,

And how escap’st thou beasts of prey?

Then Nalinika recited four stanzas :

North of this the Khema flows
Straight from Himalayan snows:
On its bank, a charming spot,
May be seen my hermit cot.

Mango, tilak, sil full-grown,
Cassia, trumpet-flower full-blown—
All with song of elves resound :
Here my home, Sir, may be found.

Here with dates and roots, I ween,
Every kind of fruit is seen :

[200] 'Tis a gay and fragrant spot
That has fallen to my lot.

Roots and berries here abound,
Sweet and fair and luscious found.
But I fear, should robbers come,
They’ll despoil my happy home.

The ascetic, on hearing this, to put her off till his father should return,
spoke this stanza :
My father foraging for fruit is gone;
The sun is sinﬁiin , he’ll be here anon.

When buck from his fruit-gathering he is come,
We'll start together for thy hermit-home.

Then she thought: “This boy because he has been hrought up in a
forest does not know that I am a woman, but his father will know it as
soon as ever he sees me, and will ask me what business I have here and
striking me with the end of his carrying-pole, he will break my head.
I must be off before he returns and the object of my coming is already
accomplished,” and telling him how he was to find his way to her house
she repeated another stanza :

(201] Alas! I fear I may no longer stay,
But many a royal saint lives on the way:
Ask one of them to point you out the road;
He'll gladly act as guide to my abode.
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When she had thus devised a plan for her escape, she left the hermitage,
and bidding the youth, as he was wistfully looking after her, to stay where
he was, she returned to the ministers by the same road by which she had
come there, and they took her with them to their encampment and by
several stages reached Benares. And Sakka that very day was so delighted
that he caused rain to fall throughout the whole kingdom. But directly
she had left the ascetic, Isisitiga, a fever seized upon his frame and all of a
tremble he entered the hut of leaves and putting on his upper robe of bark
he lay there groaning. In the evening his father returned and missirg
his son he said, “ Where in the world is he gone!” And he put down his
carrying-pole and went into the hut, and when he found him lying there
he said, “ What ails you, my dear sont” And chafing his back he uttered
three stanzas:

No wood is cut, no water fetched, no fire alight. I i)ny
Tell me, thou silly lad, why thus thou dream’st the live-long day.

Until to-day the wood was ever cut,

The fire alight, and pot thereon was put,

My seat arranged, the water fetched. In sooth
Thou found’st thy pleasure in the task, good youth.

To-day no wood is cleft, no water brought,

No fire alight ; cooked food in vain is sought.
To-day no welcome hast thou given to me:

What hast thou lost? What sorrow troubles thee?

[202] On hearing his father’s words, in explaining the matter, he said:

Here, Sire, to-day a holy youth has been,

A handsome, dapper boy, of winsome mien:
Not over tall nor yet too short was he,

Dark was his hair, as black as black could be.

Smooth-cheeked and beardless was this stripling wight,
And on his neck was hung a jewel bright;
Two lovely swellings on his fair breast lay,
Like balls of burnished gold, of purest ray.

His face was wondrous fair, and from each ear
A curvéd ring depending did appear;

These and the fillet on his head gave out
Flashes of light, whene’er he moved about.

Yet other ornaments the youth did wear,

Or blue or red, upon his dress and hair;

Jingling, whene’er he moved, they rang again

Like little birds! that chirp in time og rain.

No robe of bark, sign of ascetic grim,

No girdle made of guﬁja. grass fgl him.
[203] His garments shimmer, clinging to the thigh,

Bright as a flash of lightning in the sky.

! ciritika is found as the name of a bird in Caraka, 1. 27. 46, p. 174 of Calcutta,
1877 edition.



(204]

(205]

No. 526.

Fruits of what tree beneath his waist are bound,
—-Smooth and without or stalk or prickle found—?
Stitched in his robe, in order loose but thick,
They strike cach other with a sounding ‘click.’

The tresses on his head were wondrous fair,
Hundreds of curls perfuming all the air:

These locks just parted in the midst had he—
Dressed c'en as his would that my hair might be.

But when his locks he did perchance unbind
And loose in all their beauty to the wind,

Their fragrance filled our home midst forest trees,
Like scent of lotus borne along the breeze.

His very dust was fair to look upon,

His person quite unlike that of thy son:
It breathed forth odours wafted everywhere,
Like shrubs ablossom in the summer air.

His fruit so bright and fair, of varied hue,
Afar from him upon the ground he threw,
Yet back to him ’twould evermore return:
What fruit it is I fain from thee would learn.

His teeth in even rows, so pure and white,
Vie with the choicest Pearls, a lovely sight;
Whene'er he opes his lips, how charming 'tis!

No food like ours, rvots and vile potherbs, his!

His voice 8o soft and smooth, yet firm and clear
In gentle accents fell upon the ear;

It ,piemed me to the heart: so sweet a note
Ne'er issued from melodious cuckoo’s throat.

Its tone I thought subdued, pitched far too low
For one rehearsing holy lore, I trow;
Howbeit—so great his kindness—I would fain
Renew my friendship with this youth again.

His warm arms flashing in their gold array,

Like gleams of lightning all around me play.

With down, as eye-salve soft, were thoy o’erspread,
Round were his fingers, blushing coral-red.

Smooth were his limbs, his tresses long untied,
Long too-his nails with tipe all crimson d{led:
With his soft arms aroumfs me clinging tight
The fair boy ministered to my delight.

His hands were white as cotton, gleaming bright
Like golden mirror that reflects tﬁe light ;

At their soft touch I felt a burning thri

Aud though he’s gone, the memory fires me still.

No load of grain he brought, nor ever could
Be won with his own hands to chop our wood,
Nor would he with his axe hew down a tree
Nor carry a sharp stake, to pleasure me.

. . » » » » »
This rumpled couch with leaves of creepers made
Bears witness to the merry pranks we Huyed:

ve

Then in yon lake our weary limbs we
And once more seek indoors the rest we crave.
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To-day no holy texts can 1 recite,

No fire for sacrifice is found alight :

Yea, from all roots and berries I'll abstain

Till I behold this pious youth again.

Tell me, dear father, for thou know'st it well,
Where in the world this holy youth may dwell ;

And thither with all speed, pray, let us fly,
Or at thy door my death will m;nely lic.

I've heard him speak of glades, with flowerets gay,
And thronged with birds that sing the live-long day,
"Tis thither with all speed I fain would fly

Or here at once I'll lay me down and die.

[207] The Great Being on hearing the boy talk such nonsense knew at
once that through some woman he had lost his virtue, and by way of
admonition he repeated six stanzas:

An ancient home for sages long has stood
Within the sunlit precincts of this wood ;
[208] In haunts of angels and of nymphs divine,
This fecling of unrest should ne’er be thine.
Friendships exist and then they cease to be;
Each one shows love to his own family ;
But they poor creaturcs are who do not know
To whom their origin and love they owe.
Friendship is formed by constant intercourse ;
When this is broken, friendship fails perforce.
Shouldst thou set eyes upon this youth once more,
Or converse hold with him, as heretofore,
Just as a flood sweeps off the ri?ened corn,
So will the power of virtue be o'er-borne!.

Demons there be that through the wide earth run
In varied form disguised. Beware, my son!

He that is wise should not consort with such ;
Virtue herself is blasted? at their touch.

[209] Ou hearing what his father bad to say the youth thought, “She
was a female yakkha, he says,” and he was terrified and put away the thought
of her from him. Then he asked his father’s pardon, saying, ‘Forgive me,
dear father, I will not leave this spot.” And his father comforted him, saying,
“Come, my boy, cultivate charity, pity, sympathy and equanimity,” and he
proclaimed to hin the attainment of the Perfect States. And the son
walked accordingly therein and once more developed mystic meditation.

The Master, having finished his lesson, revealed the Truths and identified the
Birth: —At the conclusion of the Truths the back-sliding Brother was established
in the fruition of the First Path:—*“ At that time the wife of his unregenerate
<fl:y: was Nalinika, the back-sliding Brother was Isisinga, and I myself was the

ther.”

! The fifth stanza is a repetition of the preceding one and is omitted in the English.
Reading nassati.
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UMMADANTI-JATAKA',

“ Whose house is this,” etc. This story the Master, while residing at Jetavaua,
told about a back-sliding Brother. The story runs that one day, as he wax going
his rounds in Savatthi for alms, he saw a woman of surpassing beauty, magnifi-
cently attired, aud fell in love with her, and on returning home to his monastery
he was unable to divert hix thoughts from her.  From that time, as it were, pie
with love’s shafts and sick with desire he became as lean as a wild deer, with his
veins standing out on his body, and as sallow as sallow could be. He no longer
took delight in any one of the Four Postures, or found pleasure in his own thoughts,
but giving up all the services due to a teacher he abancloned the use of instruction,
inquiry and meditation. His fellow-monks said, “Sir, once you were calm in
mind and sercne of countenance, but now it is not so. [210] What can be the
cause?” they asked. “Sirs,” he answered, “I have no pleasure in anything.” Then
they bade him be happy, saying, “To be born a Buddha is a hard matter: so
also is the hearing of the True Faith, and the attaining to birth as a human being.
But you have attained to this, and, yearning to put an end to sorrow, you left
your weeping kinsfolk and becoming a believer adopted the ascetic life. Why
then do you now fall under the sway of passion? These evil passions are common
to all ignorant creatures, from live worms upwards, and such of these ions
as are material in their origin, they too are insipid. Desires are full of sorrow
and despair : misery in this case ever increases more and more. Desire is like a
skeleton or a piece of meat. Desire is like a torch made of a wisp of hay or a
light from em Desire vanishes like a dream or a loan, or the fruit of a tree.
Desire is as biting as a sharp-pointed spear, or as a serpent’s head. But you,
verily, after embracing so glorious a faith as this and becoming an ascetic, have
now fallen under the sway of such harmful passions.” When by their admonitions
they failed to make him grasp their teaching, they brought him before the Master
in the Hall of Truth. And when he said, “Why, Brethren, have you brought
this Brother here against his will?” they answered, “They tell us, he is a back-
slider.” The Master asked if it were true, and on his confessing that it was so,
the Master said, “Brother, sages of old, though ruling a kingdom, whenever lust
sprang up in their hearts, passed under its sway for a time, but checked their
roving thoughts and were guilty of no improper conduct.” And with these words
he related a story of the past.

Once upon a time in the city of Aritthapura in the kingdom of the
Sivis reigned a king named Sivi. The Bodhisatta came to life as the son
of his chief queen, and they called him prince Sivi. His commaunder-in-chief
also had a son born to him, and they named him Ahiparaka. The two
boys grew up as friends and at the age of sixteen they went to Takkasila,
and, after completing their education, they returned home. The king made
over his kingdom to his son, who appointed Ahiparaka to the post of

! Compare Jataka-Mala, xn1, and Buddhaghosha's Parables, ch. xxix, Story of
Rahandama Uppalavanna.
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commuuder-in-chief, and ruled his kingdom righteously. In that same city
dwelt a rich merchant, named Tiritavaccha, worth eighty crores, and he
had a daughter, a very fair and gracious lady, bearing on her person every
mark of auspicious fortune, and on her naming-day she was called Umma-
dauti. When sixteen years old she was as beautiful as a heavenly nymph,
of more than mortal loveliness. All worldlings who beheld her could not
contain themselves, [211] but were intoxicated with passion, as it were
with strong drink, and were quite unable to recover their self-control. So
her father, Tiritavaccha, drew nigh to the king and said, “Sire, at home
I have a treasure of a daughter, a fit mate even for a king. Send for your
fortune-tellers, who can read the lineaments of the body, and have her
tested by them and then deal with her according to your good pleasure.”
The king agreed and sent his brahmins, and they repaired to the
merchant’s house, and being received with great honour and hospitality
partook of some rice-milk. At this moment Ummadanti came into their
presence, magnificently attied. On catching sight of her they completely
lost their self-control, just as if they were intoxicated with passion, and
forgot that they had left their meal unfinished. Some of them took a
morsel and thinking they would eat it put it on their heads. Some let it
fall on their hips. Others threw it against the wall. Every one was
beside himself. When she saw them thus, she said, “They tell me, these
fellows ave to test the character of my marks,” and she ordered them to
be taken by the scruff of their neck and thrust out. And they were sorely
annoyed and returned to the palace in a great rage with Ummadanti, and
they said, *“Sire, this woman is no mate for you: she is a witch.” The
king thought, “They tell me, she is a witch,” and he did not send for her.
On hearing what had happened she said, “I am not taken to wife by the
king, because they say I am a witch : witches forsooth are just like me.
Very well, should I ever see the king, I shall know what to do.” And she
couceived a grudge against him. So her father gave her in marriage to
Ahiparaka, and she was her husband’s darling and delight. Now as the
result of what act of hers had she become so beautiful? By the gift of a
scarlet robe. Once upon a time, they say, she was born in a poor family
in Benares and on some festal day seeing certain holy women, magnificently
clad in robes dyed scarlet with safflower and disporting themselves, she
told her parents that she too would like to wear a similar robe and take
her pleasure. And when they said, ‘“My dear, we are poor people: whence
are we to get you such a robe3” “well then,” said she, “suffer me to earn
wages in a wealthy household, and as soon as they recognise my merit,
they will make me a present of a robe.” [212] And having gained their
consent she approached a certain family and proposed to let her service
to them for a scarlet robe. They said, “After you have worked three
years for us, we will recognise your merits by giving you one.” She
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readily agreed, and set about her work. Recognising her merit before the
three years had expired, they gave her together with a thick safflower-
dyed robe yet another garment, and sent her off, saying, “Go with your
companions, and, after bathing, dress yourself in these rohes.” So she went
with her companions and bathed, leaving the scarlet robe on the bank.
At this moment a disciple of the Kassapa Buddha, who had been robbed
of his garments and had put on pieces of a broken bough to serve as outer
and inner robes, arrived at this spot. On seeing him she thought, “This
holy man must have been robbed of his garment. In former times I
too, from not having a robe offered to me, found it difficult to procure
one,” and she determined to divide the garment in two and give him the
half of it. So she went up ont of the water and put on her old dress and
saying, “Stay, holy sir,” she saluted the elder, and tearing her robe in
two gave the balf of it to him. Then he stood on one side in a sheltered
spot and, throwing away his branch-garment, he made himself with one
side of the robe an inner garment and with the other side an outer
garment and stepped out into the open, and his whole person by the
splendour of the robe was all ablaze, like the newly-risen sun. On seeing
this she thought, “This holy man at first was not radiant, but now he
shines like a newly-risen sun. I will give him this too.” So she gave
him the other half of the robe, and put up this prayer, “Holy sir, I
would fain in some future stage of existence be of such surpassing
beauty, that no one who sees me may have power to control himself,
and that no other woman may be more beautiful.” The elder returned
ber his thanks and went his way. After a period of transmigration in
the world of gods, she was at this time born in Aritthapura and was as
beautiful as she was described. Now in this city they proclaimed the
Kattika festival, and on the day of full moon they decorated the city.
Ahiparaka, on setting out for the post he had to guard, addressing her,
aid, [213] “Lady Ummadanti, to-day is the Kattika festival ; the king,
in marching in solemn procession round the city, will first of all come
to the door of this house. Be sure you do not shew yourself to him,
for on seeing you he will not be able to control his thoughts.” As he
was leaving her, she said to him, “I will see to it.” And assoon as he was
off, she gave an order to her handmaid to let her know when the king
came to the door. 8o at sunset, when the full moon had risen and torches
were blazing in every quarter of the city, which was decorated as it were
some city of the gods, the king arrayed in all his splendour, mounted on a
magnificent car drawn by thoroughbreds and escorted by a crowd of
courtiers, making a circuit of the city with great pomp, came first of all to
the door of Ahiparaka’s house. Now this house enclosed by a wall in
colour like vermilion, furnished with gates and tower, was a beautiful
and charming place. At this moment the maid brought her mistress
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word of the king's arrival, and Ummadanti bade her take a basket of
flowers, and standing near the window she threw the flowers over the
king with all the charm of a sylph. And looking up at her the king was
maddened with passion and quite unable to control his thoughts, and he
failed to recognise the house as that of Ahiparaka. So addressing his
charioteer, he repeated two stanzas in the form of a question :

Whose house is this, Sunanda, tell me true,

All girt about with wall of golden hue?

What vision fair is thiy, like meteor bright,

Or sunbeam striking on some mountain height. ?

A daughter of the house perchance is she,
Herself its mistress, or son’s wife maybe?
Your answer quickly in a single word—
Is she unwed! or owns she still a lord ?

(214] Then, in answering the king, he repeated two stanzas :

All that your Highness asks I know full well,
And of her parents on both sides can tell :
As to her husband, night and day, O king,
He serves thy cause with zeal in everything.

A powerful minister of thine is he,
Vast wealth he owns and great prosperity ;
She’s wife of Ahipiraka the famed,
And at her birth was Ummadant! named.

On hearing this the king, in praising her name, repeated yet another
stanza :
Alas! how ominous a name is here
Given to this maiden by her parents dear;

Since Ummadanti fixed her gaze on me,
Lo! a mad haunted man I grew to be.

On seeing how agitated he was she closed the window and went straight

to her fair chamber. And from the moment when the king set eyes on
her, he had no more thought of making solemn procession round the city.
Addressing his charioteer he said, “ Friend Sunanda, stop the chariot;
[215] this is not a festival suitable for us; it is fit only for Ahiparaka, my
commander-in-chief, and the throne also is better suited for him,” and
stopping the chariot he climbed up to his palace and, as he lay chattering
upon the royal couch, he said,

A lily maid, with eyes soft as a doe's,

In the full moon’s clear light before me rose,

Beholding her in robe of dove-like hue,
Methought two moons at once came into view.

Darting one glance from her bright, lovely eyes,
The temptress took me captive by surprise,
Like woodland elf upon some mountain height,
Her graceful motion won my heart at sight.

! avavata, i.e. avyavrita, not chosen in marriage.
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So dark and tall and fair the maid, with jewels in her cars,
Clad in a single garment, like a timid doe, appears.

With long-tressed hair and nails all stainéd red,
O'cr her soft arms rich sandal essence shed,

With tapering fingers and a gracious air,

When will she smile on me, my charmer, fair?

When will Tiriti’s slender-waisted maid,

A gold adornment on her breast displayed,
With her soft arms embracing cling to e,
E'en as a creeper to some forest tree?

When will she stained with dye of lac so bright,
With swelling bosom, maiden lily-white,
Exchange a kiss with me, as oft a glass

Will from one toper to another pass?

Soon as I saw her standing thus, so fair to outward view,
No longer master of myself, reason away I threw.

When Ummadanti I beheld, with jewelled ear-rings bright,
Like one amcrced right heavily, I slept not day nor night.

[216] Should Sakka grant a boon to me, my choice were quickly ta’en,
I would be Ahiparaka one neight. or haply twain,
And Ummadanti thus enjoyed, he might o'er Sivi reign.

Then those councillors told Ahiparaka, saying, “ Master, the king on
making a solemn procession around the city went to the door of your house
[217] and then turning back climbed up to his palace.” So Ahipiraka
went home and addressing Ummadanti asked her if she had shown herself
to the king. ‘ My lord,” she said, ‘‘ a certain pot-bellied fellow with huge
teeth, standing up in his chariot, came here. I do not know whether he
was a king or a prince, but I was told he was a lord of some kind, and
standing at the open window I threw flowers over him. Meanwhile he
turned back and went oft” On hearing this he said, “ You have ruined
me,” and early next morning ascending to the king’s house he stood at
the door of the royal chamber and, hearing the king rambling about
Ummadanti, he thought, *“ He has fallen in love with Ummadanti; if he
does not get her, he will die : it is my duty to restore him to life, if it can
be done without sin on the part of the king or myself.” 8o he went home
and summoned a stout-hearted knave of a serving-man and said, “ Friend,
in such and such a place is a hollow tree that is a sacred shrine. Without
saying a word to anyone, go there at sunset and seat yourself inside the
tree. Then I shall come and make an offering there, and in worshipping
the deities I shall put up this prayer; ¢O king of heaven, our king, while
a festival was going on, without taking any part in it, has gone into his
royal closet and lies there chattering idly ; we do not know why he does
so. The king has been a great benefactor of the gods and year by year
has spent a thousand pieces of money in sacrifices. Tell us why the king
talks thus foolishly and grant us the boon of the king’s life.” Thus will
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I pray and at this moment you are to remember to repeat these words,
‘O commander-in-chief, your king is not sick, but he is infatuated with
your wife Ummadanti. If he shall get her, he will live; otherwise he

will die.

If you wish him to live, give up Ummadanti to him.” This is

what you are to say.” And having thus schooled him he sent him away.
8o the servant went next day and seated himself inside the tree and
when the general came to the place and put up his prayer, he repeated
his lesson. The general said, “It is well,” and with an obeisance to the ;

deity he

climbed up to the palace and knocked at the door of the royal closet.
(218] The king having recovered his senses asked who it was. “It
is I, Ahiparaka, my lord.” Then he opened the king's door and going

went and told the king’s ministers, and entering the city he

in he saluted the king and repeated a stanza:

Then

While kneeling at a sacred shrine, O king,

A yakkha came and told me a strange thing,
How Ummadant! had enslaved thy will:
Take her and 8o thy heart’s desire fulfil.

the king asked, *“ Friend Ahiparaka, do even the yakkhas know

that I have been talking foolishly owing to my infutuation for Umma-

danti}”

“Yes, my lord,” he said. The king thought, *“ My vileness is

known throughout the world,” and he felt ashamed. And taking his

stand in

The remaining stanzas are repeated by the two alternately.

(219)

righteousness he uttered another stanza:

Fallen from grace no godhead shall I win

And all the world wilfo}?ear of my great sin:
Think too how great thy grief of mind would be, i
Shouldst thou no more thy Ummadanti see.

Except thyself and me, O king, no one :
In the whole world will knlou:vlgthe deed that’s done:
Lo! Ummadanti is my gift to thee,

Thy passion sated, send her back to me.

}'he sinner ;hinks, ‘No :ing;l’t&llmm h’a.s been
witness of m ilt; ween,

Yet all he doesywi‘l‘llll ﬁyil within the ken

Of ghostly beings and of holy men.

Who in this world, supposing thou shouldst say,
‘I loved her not, would any credence ns&y?
Think too how great thy grief of mind would be,
Shouldst thou no more thy Ummadanti see.

She was, great king, as dear to me as life,
Iyn very soothUa well-belovéd w;lfe;

et, sire, to Ummadant straight repair,
E'en as a lion to his rocky lair. ’

The sage howe'er oppressed b{. his own woe,
Will scarce an act tgst wins him bliss forego,
E'en the dull fool intoxicate with bliss
Would ne’er be guilty of a sin like this.
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A fostering parent, king, I own in thee,
Husband aus“ lord, yea god art thou to me,
Thg slaves my wife and child, and T thy thrall,
O Sivi, do thy pleasure with us all

Whoso shall wrong his neighbour nor repent,
Sayiug, ‘See here a lord onmipotent,’

Will ne'er be found to live out half his days,
And gods will view his conduct with dispraise.

Should righteous men accept as gift a thing
Freely bestowed by others, then, O king,

Th?ly who receive and they who grant have done
A deed whereby the fruit of bliss is won.

Who in this world, supposing thou shouldst say,
‘I love her unot, would any credence pay?

[220] Thiuk too how great thy grief of mind would be,
Shouldst thon no more thy Ummadanti see.

She was, great king, as dear to me as life,
In very sooth a well-belovéd wife;

Lo! Ummadanti is my gift to thee,

Thy passion sated, send her back to me.

Who rids himself of pain at others’ cost,
Rejoicing still though others’ joy be lost,
Not he, but one that feels another’s woe
As 'twere his own, true righteousness can know.

She was, great king, as dear to me as life,

In very sooth a well-belovéd wife,

I give what most I prize, nor give in vain,

They that thus give receive as much again.

I might destroy myself for fleshly appetite,

Yet would I never dare by wrong destroy the right.

Shouldst thou, O noble prince, thy love foreswear
use she is my wife, lo! I declare

Henceforth she is divorced and free to all,

Thy slave to summon at thy beck and call.

If thou, mine Ancient!, to thy detriment,

Shouldst put away thy wife, though innocent,

Thou wmsdst, methinks, have heavy blame to bear

And ne'er a single soul to speak thee fair.

With all such blame, my king, I could away,

With censure, praise, or be it what it may,

Let it fall on me, Sivi, as it will,

Only do thou thy pleasure first fulfil

[221] He who esteem or blame regardeth not,
For praise or censure careth not a jot—
From him will glory and ﬁozd fortune fly,
As floods subside, leaving land high and dry.

Whate'er of bliss or pain from hence may spring,
Q’erstepping right, or fit one’s heart to wring,

Il welcome, if it joyous be or sad,

As Earth puts up with all, both good and bad.

! Katti, a king’s minister or officer. Cf. Jataka vi. 259, 24, 268, 6, and 818, 23.
The commentary explains the word as ‘a doer of such things as ought to be done.’
Compare the use of evepyérys as a title of honour, Hdt. van1. 85.

J. V. 8
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(222]

I would not have another suffering

From wrongful act that may his bosom wring,
I’ll bear the burden of my griefs alone,
Steadfast in right, vexing the peace of none.

A meritorious act to heaven will lead,

Be thou no obstacle to such a deed;

1 Ummadanti a free offering send,

As kings on brahmin priests much treasure spend.

Truly to me great kindness hast thou shown,
Thy wife and thou are both my friends, I own,
Brahmins and gods alike wouldy blame me sore,
And curses rest on me for evermore.

Townsmen and countryfolk in this, I trust,
Will ne’er, O Sivi king, call thee unjust,
Since Ummadant] is my gift to thee,

Thy passion sated, sem{ her back to me.

Truly to me great kindness hast thou shown,

Thou and thy wife are both my friends, I own,
Good men’s right acts are famed both far and wide,
Hard to o'erstep is Right, like Ocean’s tide.

Worshipful master, waiting to bestow
Whate'er I crave, kind benefactor, thou
Repayest sevenfold all I offer thee;
Take Ummadantl; my free gift is she.

Mine Ancient, Ahiparaka, in sooth,

Right hast thou followed, even from tll:jy youth ;
Who else of living men, I prithee, would

Early and late have striven to do me good?

O noble prince, thou art of aH:lerlees fame,

Wise, knowing right and walking in the same,
Shielded by right, mayst thou, O king, live long,
And, lord of right, teach me to shun the wrong.

Come, hearken, Ahiparaka, to these my words and then
I'll teach thee ways of righteousness as practised by good men.

A king delighting in the law is blest,
And of all men a learned one is best,
Ne'er to betray a friend is good, I wis,
But evil to eschew is perfect bliss.

"Neath the mild sway of righteous king,
Like shade from sun-stroke sheltering,

His subjects all may dwell in peace,
Rejoicing in their wealth’s increase.

No evil deed shall my approval win,
However heedless it remains a sin:

But such as sin ’gainst knowledge I detest;
List to my parable; mark it and digest.

1The bull through floods a devious course will take,
The herd of kine all straggling in his wake. '
So if a leader tortuous paths pursue,

To base ends will he guide the vulgar crew,

And the whole realm an age of license rue.

! These lines occur in Jataka, vol. mr. p. 74 (English version).
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But if the bull a course direct shall steer,

The herd of kine straight follow in his rear.

So should their chief to righteous ways be true,
The common folk injustice will eschew,

Aud through the realm shall lioly peace ensue.

[223] I would not by an unjust act e'en heaven itself attain,
No, not if, Ahiparaka, the whole world I should gain.
Whatever things of price 'mongst men esteeméd good,
Oxen and slaves and gold, garments and sandal wood,
Brood mares, rich treasure, jewels bright
And all that sun and moon watch over day and night,
Not for all this would I injustice do,

1 amongst Sivis born, a leader true.

Father and chief and guardian of our land,
As champion of its ri i‘ts I take my stand,
So will I reign on righteousness intent,
To mine own will no more subservient.

Auspicious is thy rule, great king, mayst thou continue long
To guide the state with happy fate and in thy wisdom strong.

Great joy is ours, O king, that thou such zeal for right hast shown,

Princes of might, neglecting right, ere now have lost a crown.

ITo parents dear, O warrior king, do righteously ; and so

By following a righteous line to heaven thou, sire, shalt go.

To wife and children, warrior king, do righteously; and so

By following a righteous line to heaven thou, sire, shalt go.

To friends and courtiers, warrior king, do righteously; and so

By following a righteous line to heaven thou, sire, shalt go.

In war and travel, warrior king, do righteously; and so

By following a righteous line to heaven thou, sire, shalt go.

In town and villa?. warrior kini, do righteously; and so

By following a righteous line to heaven thou, sire, shalt go.

In every land and realm, O king, do righteously; and so

By following a righteous line to heaven thou, sire, shalt go.

To brahmins and ascetics all, do righteously; and so

By following a righteous line to heaven thou, sire, shalt go.

To beasts and birds, O warrior king, do righteously; and so

By following a righteous line to heaven thou, sire, shalt go.

Do righteously, O warrior king; from this a]l blessings flow;

By following a righteous course to heaven thou, sire, shalt go.

With watchful vigilance, O king, ou paths of goodness go:

The brahmins, Indra, and the gods bave won their godhead so.
[227] When the king had thus been taught the law by his commander-

in-chief Ahiparaka, he got rid of his infatuation for Ummadanti

The Master, having ended bis lesson, revealed the Truth, and identified the
Birth. At the end of the Truths the Brother was established in the First Path.
At that time Ananda was the charioteer Sunanda, Sariputta was Ahiparaka,
Uppalavannd was Ummadanti, the followers of Buddha were the rest of the
courtiers, and I myself was king Sivi.

! Jataka, vol. 1v. p. 268 (English version).
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No. 528.

MAHABODHI-JATAKA'.

“ What mean these things” etc. This story the Master, while residing at
Jetavana, told concerning the Perfection of Wisdom. The incident will be found
related in the Mahiummagga?. Now on this occasion the Master said, “Not
now only, but formerly also, the Tathagata was wise and crushed all disputants,”
and with these words {m told a story of the past.

Once upon a time in the reign of Brahmnadatta the Bodhisatta was
born at Benares in the kingdom of Kasi, in the family of a North brahmin
magnate, worth eighty crores, and they named him young Bodhi. When
he came of age, he was instructed in all learning at Takkasila, and returning
home he dwelt in the midst of household cares. By and bye renouncing
evil desires he retired to the Himalaya region [228] and took up the
ascetic life of a wandering mendicant, and dwelt there for a long time,
living on roots and wild berries. At the rainy season he came down from
the Himalayas and going on his begging rounds he gradually approached
Benares. There he took up his abode in the royal park, and on the
following day going his round in the city for alms, in his character of a
mendicant, he drew nigh to the palace gate. The king standing at his
window saw him, and, being delighted with his calm demeanour, he intro-
duced him into his palace and seated him on the royal couch. After a
little friendly talk, the king listened to an exposition of the Law and then
offered him a variety of dainty food. The Great Being accepted the food
and thought, “ Verily this king's court is full of hatred and abounds in
enemies. Who, I wonder, will rid me of a fear that has sprung up in
my mind $” And observing a tawny hound, a favourite of the king's,
standing near him, he took a lump of food and made a show of wishing to
give it to the dog. The king being aware of this had the dog’s dish
brought and bade him take the food and give it to the dog. The Great
Being did so and then finished his own meal. And the king, gaining his
consent to the arrangement, had & hut of leaves built for him in the royal
park within the city, and, assigning to him all that an ascetic required, he
let him dwell there. And two or three times every day the king came to
pay his respects to him. And at meal times the Great Being continued to

1 Compeare Jataka-Mala, xxur. The Story of the Mahabodhi, and Digha Nikaya, 1.

Samasniia-Phala (Dialogues of the Buddha translated by R. Davids, p. 65).
3 Jataka, vol. vi. No. 546.
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sit on the royal couch and to share the royal food. And so twelve years
passed. Now the king had five councillors who taught him his temporal
and spiritual duties. One of them denied the existence of Cause (Karma).
Another believed everything was the act of a Supreme Being. A third
professed the doctrine of previous actions. A fourth believed in annihila-
tion at death. A fifth held the Kshatriya doctrine. He who denied the
Cause taught the people that beings in this world were purified by rebirth.
He who believed in the action of a Supreme Being taught that the world
was created by him. He who helieved in the consequences of previous
acts taught that sorrow or joy that befalls man here is the result of some
previous action. The believer in annibilation taught that no one passes
bence to another world, but that this world is annihilated. He who
professed the Kshatriya creed taught that one’s own interest is to be
desired even at the-cost of killing one's parents. These men were ap-
pointed to sit in judgment in the king’s court, [229] and being greedy of
bribes they dispossessed the rightful owner of property. Now one day a
certain man, being worsted in a false action at law, saw the Great Being
go into the palace for alms, and he saluted him and poured his grievance
into his ears, saying, “ Holy Sir, why do you, who take your meals in the
king’s palace, regard with indifference’ the action of his lord justices who
by taking bribes ruin all men? Just now these five councillors, taking a
bribe at the hands of a man who brought a false action, have wrongfully
dispossessed me of my property.” 8o the Great Being moved by pity for
him went to the court, and giving a righteous judgment reinstated him in
his property. The people with one consent loudly applauded his action.
The king hearing the noise asked what it meant, and on being told what
it was, when the Great Being had finished his meal, he took a seat beside
him and asked, “Is it true, Reverend Sir, as they say, that you bave
decided a lawsuit?” “It is true, Sire.” The king said, “It will be to
the advantage of the people, if you decide cases: henceforth you are to sit
in judgment.” ‘8ire,” he replied, “we are ascetics; this is not our
business.” “8ir, you ought to do it in pity to the people. You need not
judge the whole day, but when you come here from the park, go at early
dawn to the place of judgment and decide four cases; then return to the
park and after partaking of food decide four more cases, and in this way
the people will derive benefit.” After being repeatedly importuned, he
agreed to it and henceforth he acted accordingly. Those who brought
fraudulent actions found no further opportunity, and the councillors not
getting any bribes were in evil plight and thought, ¢ Ever since this
mendicant Bodhi began to sit in judgment, we get nothing at all.” And
calling him the king’s enemy they said, “ Come, let us slander him to the
king and bring about his death.” So drawing nigh to the king they said,
! ajjhupekkhati. Compare Jataka, 1. 147, Cullavagga, 1v. 4. 8.
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‘“Sire, the mendicant Bodhi wishes you harm.” The king did not believe
them and said, * Nay, he is a good and learned man ; he would not do so.”
“8ire,” they replied, “all the citizens are his creatures: [230] we ure the
only five people he cannot get under his thumb. If you do not believe us,
when he next comes here, take note of his following.” The king agreed
to do so, and standing at his window he watched for his coming, and,
seeing the crowd of suitors who followed Bodhi without his knowledge,
the king thought they were his retinue, and being prejudiced against him
he summoned his councillors and asked, ¢ What are we to dot” * Have
him arrested, Sire,” they said. “ Unless we see some gross offence on his
part,” he said, ‘‘how are we to arrest him?” ¢ Well then diminish the
honour that is usually paid to him, and when he sees this falling off of
respect, being a wise mendicant, he will without saying a word to anyone
run away of his own accord.” The king fell in with this suggestion and
gradually diminished the respect paid to him. On the first day after this
they seated him on a bare couch. He noticed it and at once knew that he
had been slandered to the king, and returning to the park he was minded
to take his departure that very day, but he thought, “ When I know for
certain, I will depart,” and he did not go away. So the next day when
he was seated on the bare couch, they came with food prepared for the
king and other food as well, and gave him a mixture of the two. On the
third day they did not suffer him to approach the dais, but placing him at
the head of the stairs they offered him mixed food. He took it and
retiring to the park made his meal there. On the fourth day they placed
him on the terrace below and gave him broth made of rice dust, and this
too he took to the park and made his meal there. The king said,
“Though the honours paid to him are diminished, yet Great Bodhi, the
mendicant, does not go away. What are we to do1” “8ire,” they said,
“it is not for alms he comes here; but he is seeking sovereignty. If
he were coming merely for the alms, he would have run away the very
Grst day he was slighted.” ¢ What then are we to do?” *“Have him
slain tomorrow, Sire.” He said, “It is well,” and placing swords in the
hands of these very men he said, “ Tomorrow, when he comes and stands
inside the door, ocut off his head and make mincemeat of him, and with-
out saying a word to anyone throw his body on a dunghill, and then take
a bath and return here.”

They readily agreed and said, “ Tomorrow we will come and do so,”
[231] and baving arranged matters with one another they departed to
their several homes. The kiug too after his evening meal lay down on the
royal couch and called to mind the virtues of the Great Being. Then
straightway sorrow fell upon him and the sweat poured from his body, and
getting no comfort in his bed he rolled about from side to side. Now his
chief queen lay beside him but he exchanged not a single word with her.
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So she asked him, saying, ‘“ How is it, Sire, that you do not say a word to
me? Have I in any way offended you?” ¢ No, lady,” he said, “ but they
tell me the meudicant Bodhi has become an cnemy of ours. 1 have
ordered five of my councillors to slay him tomorrow. After killing him
they will cut him in pieces and cast his body on a dunghill. But for
twelve years he has taught us many a truth. No single offence in him
has ever been clearly seen by me before, but at the instigation of others
I bave ordered him to be put to death, and this is why I grieve.” Then
she comforted him, saying, ‘* If, Sire, he is your enemy, why do you grieve
at killing him? Your own safety must be attended to, even if the enemy -
you slay is your own son. Do not take it to heart.” He was reassured
by her words and fell asleep. At that moment the well-bred tawny hound
hearing the talk thought, “ Tomorrow by my own power I must save this
man’s life.” So early next morning the dog went down from the terrace and
coming to the big door he lay with his head on the threshold, watching the
road by which the Great Being came. But those councillors with swords
in their hands came early in the morning and took their stand inside
the door. And Bodhi duly observing the time came from the park and
approached the palace door. Then the hound seeing him opened his mouth
and showed his four big teeth and thought, ¢ Why, holy Sir, do you not seek
your alms elsewhere in India? Our king has posted five councillors armed
with swords inside the door to slay you. Do not come accepting death as
your fate’, but be off with all speed,” and he gave a loud bark. From his
knowledge of the meaning of all sounds Bodhi understood the matter and
returned to the park [232] and took everything that was necessary for
his journey. But the king standing at his window, when he found he
was not coming, thought, “If this man is my enemy, he will return to the
park and gather together all his forces and will be prepared for action,
but if otherwise, he will certainly take all that he requires and be ready
to go away. I will find out what he is about.” And going to the park
he found the Great Being coming out of his hut of leaves and with all his
requisites at the end of his cloister walk,’ready to start, and saluting him
he stood on one side and uttered the first stanza :

What mean these thinsa‘”umbrella, shoes, skin-robe and staff in hand ?

What of this cloak an wl and hook? I fain would understand

Why in hot haste thou wouldst depart and to what far-off land.

On hearing this the Great Being thought, “I suppose he does not
understand what he has done. I will let him know.” And he repeated
two stanzas :

Theee twelve long years I've dwelt, O king, within thy royal park;

And never once before to-day this hound was known to bark.

To-day he shows his teeth so white, defiant now and proud,

And hearing what thou toldst the queen, to warn me, bays aloud.

! Jataka, 1v. 417, ** with death written on the brow.”
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Then the king acknowledged his sin, and asking to be forgiven he
repeated the fourth stanza:
[233] The sin was mine: thee, holy sir, my purposc was to slai;;

But now I favour thee once more, and fain would have thee stay.

Hearing this the Great Being said, “ Of a truth, Sire, wise men do not
dwell with one who without having seen a thing with his own eyes follows
the lead of others,” and so saying he exposed his misconduct und spoke
thus :

My food of old was pure and white, next motley 'twas in hue,
Now it is brown as grown can be. 'Tis time that I withdrew.

First on the dais, then upstairs and last below I dine;
Before I'm thrust out neck and crop, my place I will resign.

Affect thou not a faithless friend : like a dry well is he;
However deep one digs it out, the stream will muddy be.

A faithful friend aye cultivate, a faithless one eschew,
As one athirst hastes to a pool, a faithful friend pursue.

Cling to the friend that clings to thee, his love with love requite;
One who forsakes a faithful friend is deemed a sorry wight.

Who cleaves not to a steadfast friend, nor love re(l:;tes with love,
Vilest of men is he, nor ranks the monkey tribe above.

To meet too often is as bad as not to meet at all;
To ask a boon a whit too soon—this too makes love to pall.

Visit a friend but not too oft, nor yet prolong thy stay;
At the right moment favours beg: so love will ne’er decay.

Who stay too long find oftentimes that friend is changed to foe;

So ere I lose thy friendship I will take my leave and go.

[234] The king said :

Though I with folded hands beseech, thou wilt not lend an ear,

Thou hast no word for us to whom thy service would be dear,

I crave one favour: come again and pay a visit here.

The Bodhisatta said :

Jf nothing comes to snap our life, O king, if thou and I

8Still live, O fosterer of thy realm, perhaps I'll hither fly,

And we may see each other yet, as days and nights go by.

[235] Thus spoke the Great Being and preached the Truth to the king,
saying, “ Be vigilant, O Sire.” And leaving the park, after going a round
for alms in a district of his own, he departed from Benares and by degrees
reached a place in the Himalayas, and after dwelling some time there he
descended from the hills and settled in a forest near a frontier village. As
soon as he was gone, those councillors once more sat in judgment, robbing
the people, and they thought, “Should Great Bodhi, the mendicant,
return, we shall lose our livelihood. What are we to do to prevent his
coming back ” Then this occurred to them: ‘“Such people as these cannot
leave any object to which they are attached. What can be the object
here to which he is attached?” Then feeling sure it must be the king’s
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chief consort, they thought, * This is the reason why he would return here.
We will be beforehand' with them and put her to death.” And they
repeated this to the king, saying, * Sire, to-day a certain report is current
in the city.” ‘ What report?” he said. *Great Bodhi the mendicant and
the queen send messages to and fro, one to the other.” “With what objects?”. .
‘“ His message to the queen, they say, is this, * Will you be able by your
own power to put the king to death and to grant me the white umbrella?’
Her message to him is, ‘The king's death, verily, i my charge: you are
to come quickly.’” They constantly repeated this till the king believed it
and asked, ¢ What then is to be done?” They unswered, “ We must put
the queen to death.” Aud without investigating the truth of the matter
he said, “ Well then put her to death : and cutting up her body piecemeal
throw it on the dunghill.” They did so, and the news 6f her death was
noised abroad throughout the city. Then her four sons said, *“Our mother
though innocent has been put to death by this man,” und they became the
king’'s enemies. And the king was greatly terrified. The Great Being in
due course heard what had happened and thought, ‘ Excepting myself
there is no one that can pacify these princes and induce them to forgive
their father; I will save the king’s life and deliver these princes from
their evil purpose.” So next day he entered a frontier village and after
eating the flesh of a monkey given to him by the inhabitants [236] he
begged for its skin which he had dried in his hermit's hut till it had lost
all smell and then made it into an inner and outer robe which he laid upon
his shoulder. Why did he do 8501 That he might say, “It is very helpful
to me.” Taking the skin with him he gradually made his way to Benares
and drawing nigh to the young princes he said to them, « To murder one's
own father is a terrible thing: you must not do this. No mortal is
exempt from decay and death. I have come here to reconcile you; when
I send a message, you are to come to me.” After having thus exhorted
the youths, he entered the park within the city and seated himself upon
a stone slab, spreading the monkey-skin over it.

When the keeper of the park saw this, he went in haste to tell the
king. The king on hearing it was filled with joy, and taking those
councillors with bim went and saluted the Great Being, and sitting down
began to converse pleasantly with him. The Great Being without any
exchange of friendly greeting went on stroking his monkey-skin. The
king said, “8ir, without making any provision* for me you continue to rub
your monkey-skin. 1s this more helpful to you than I am§” ¢ Yes, Sire,
this monkey is of the greatest service to me. I truvelled about sitting on
its back. It carried my water-pot for me. It swept out my dwelling-

! patigacc’eva, v.l. patikacc’eva. Refer to Trenckner’s Milindapaifika, note 48%,

pp. 421, 422, It has here the force of the Latin ultro.
? Another reading is akathetrd, ** without addressing u word to me,”
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